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PREFACE

Shaykh Abdul Azeez Ibn Baaz, Shaykh Salih al Uthaymeen, Shaykh Bakr 

Abu Za’id (May Allah have Mercy upon them) and many other Scholars 

recommended this Book: Tadmuriyyah under Islamic Creed (Aqeedah) 

secdon to the seekers of knowledge and the Muslims in general to digest 

and study thoroughly. Why is it really important?

Tadmuriyyah covers the whole complete explanation of the Names and 
Attributes of Allah (®) and the aspects of the Divine Decree and the 
Legislation.

Among the creed books written by Shaykh-Al-Islam Ibn Taymiyah, Al- 
‘Aqeedah al-Waasitiyyah (Principles of Islamic Faith ), Al-Hamawiyyah 
already came out and printed in English by most of the publishers.

We just filled up the missing ingredient of Al-Tadmuriyyah, on your 
bookshelf.

May Allah (&) increase the beneficial knowledge to the humble readers.

The Executive Editor

Ustaz Abu Aadil Imrann Soe Thane ZH Azami

Al Naseehah Pubs Page 5
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In the Name of Allah, the Most Merciful, the Bestower of Mercy

Introduction

All praise be to Allal^c^j we thank Him, we seek His help,
forgiveness, and repent to Him. We seek refuge in Allah(Lyl*Jj 
from die evil of ourselves and from our wicked deeds. Whoever has 
been guided by Allah((^*:ij 
whosoever has been misguided by Allahnone can guide 
him. I bear witness that there is no god deserves to be worshipped but 
Allah Alone, and I bear witness that Muhammad is His slave and 
Messenger. AUah(cyl*Jj sent him with the guidance and true
religion, and he has conveyed the message and fulfilled the duty, advised 
the Ummah, struggled in the way of Allah(c5l*Jj He left his
Ummah on a clear pathway, which its night is similar to its day, none 
shall deviate from it except the ruined. May AUal^tr^j bestow
His peace and blessings upon Prophet Muhammad his family 
members, his noble companions, his righdy guided Imams after them, 
and upon all those who follow them in righteousness until the Day of 
Resurrection.

misguide him, andnone can

The Prophet ^ has comprehensively explained to Mankind what has 

been revealed to them from their Lord; about their daily affairs, the 
minor as well as the major issues, the apparent of which as well as the 
hidden matters. He even taught them all they need regarding the 
etiquette of eating and drinking, the etiquette of relieving oneself, the 
etiquette of matrimony and dress, and even the etiquette of entering and 
leaving the house. Additionally, he taught them what they need 
regarding the ritual acts of devotion, such as purity, prayer, charity, 
fasting, Hajj, and so on.

Page 6A l Naseehah Pubs
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Likewise, he taught them all they need in dealing with other human 
beings, such as kindness to parents, close reladves, neighbors, and so on. 
He taught them the system of buying and selling, the principles of 
lending, as well as the guidelines for business. For this reason, Abu 
Dharr^ said, “When the Messenger of Allah left us; there was not a 
bird that flies in the sky except that he had given us some knowledge 
about it.”1

In Sahih Muslim, Salman*^ narrates that it was said to him, “Your 
Prophet taught you everything, even about excrement?!” He replied, 
“Yes, he has forbidden us from facing the Qiblah when urinating or 
defecating...’” - and mentioned the entire Hadith2. Even this was 
taught, so what about the fundamental basis of these acts of worship, 
morals, transactions; and what the slaves believe about their Lord; His 
names, attributes, actions, and what stems thereof — like His universal 
will and divine legislations that are rooted in immense wisdom and 
infinite mercy. The sahabah (companions) of the Prophet M learnt all 
this from him ^ from a pure spring that was grounded in the complete 
Tawheed (monotheism) that stands on two major cornerstones: 
affirmation and negation.

Affirmation: To affirm what is befitting of

Allah(<^l*Jj 4JU^) in matters of Rububiyyah (Lordship), Uluhiyyah 
(Divinity), Asma’ (Names), Sifat (Attributes), and actions.

Negation: To negate association of other than Allah(c^j <&*+*) in 
matters which are compulsory for Him.

Ahmad (5/153), at-Tayalisi (479), al-Bazzar (147), and Ibn Hibban in his Sahih 
(1/142, no. 65)
2 Muslim (262)
Al Naseehah Pubs Page 1
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Upon this [understanding] lived die tabi‘een (successors) who met the 
sahabah, and those rightly guided lmam(s) who came after diem and still 
qualified for the pleasure of Allah the Mighty and Majestic,

where Allah says:

ill j*jj! (jjJllj Of OjtjVI
\\ jjill 411 j \ii\ jIfjVl 14^3 ic-ij

And the first foremost to embrace Islam of the Muhajiruun (those 
who migrated from Makkah to Madinah) and the Ansar (the 

citizens of Madinah who helped and gave aid to the Muhajireen) 
and also those who followed them exactly (in Faith) - Allah is 

well-pleased with them as they are well-pleased with Him, He has 
prepared for them Gardens under which rivers flow (Paradise), to 

dwell therein forever. That is the supreme success. [at-Tawbah: 100]

After them, generations followed who were blind to the truth or ignored 
it, and so they were misguided and misguided others - because of either 
their negligence or inadvertence or transgression or infidelity. They 
introduced into the religion of Allah(<^1*jj innovations in
’aqeedah (creed), ‘ibadah (worship), and sulook (character) that were not 
genuinely from it. They distorted the meanings of texts in the Qur’an 
and Sunnah, and even denied these texts whenever that was possible.

Shaykhul-Islam Ibn Taymiyah said: “Know that most of the innovations 
regarding sciences and worship took place in this Ummah in the later 
part of the righteous caliphs’ era. The Prophet foretold this, and said: 
‘Indeed whoever among you lives after me will see much differing, 
so adhere to my Sunnah and to the Sunnah of the rightly guided 
caliphs after me.”’3 Thereafter, he said: “After the caliphate ended,

3 Ahmad (4/126,127), Abu Dawud (4607), at-Tirmidhi (2676), and Ibn Majah 
(42.43)
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eventually leading to monarchy, shortcomings among the governors 
began to surface, and inevitably, shortcomings among the religious 
scholars had to begin surfacing as well. Consequently, the innovadons of 
the Khawarij and Rafidah took place in the later part of Ali ^’s 
caliphate, since they were related to issues of leadership, the caliphate, as 
the matters of legal rulings and acdons that were associated with that.”

The kingship of Mu’awiyah was a kingship of mercy. However, when it 
ended and was followed by the reign of Yazeed, which resulted in the 
killing of al-Husayn^ in Iraq, the tribuladon of the people of al-Harrah 
in Madinah, which led to the siege of Makkah when ‘Abdullah Ibn az- 
Zubayr*4* stood up. After the death of Yazeed, the Ummah became 
divided; lbn az-Zubayr was ruling Hijaz, the family of al-Hakam was 
ruling ash-Sham, and al-Mukhtar ibn Abi ‘Ubayd and others pounced on
Iraq - all of this during the end of the companions’ era. Of those still 
alive were ‘Abdullah Ibn ‘Abbas, ‘Abdullah Ibn ‘Umar, Jabir 
bin‘Abdillah, and Abu Sa‘eed al-Khudri - and they were among others 
who refuted the innovadons of the Khawarij and Rawafid.

At that time, the Qadariyah, like the Murjiyah, was mainly talking about 
the acdons of slaves. These issues revolved around obedience and 
disobedience, believers and sinners, and so on; namely the matters of al- 
Asma’, al-Ahkam, and al-Wa‘d wal-Wa‘eed. They had not yet begun 
talking about their Lord, nor His attributes, until late in the era of the 
tabi‘een. By the beginning of the 3rd century after Hijrah, late into the 
Umayyad dynasty, most of the successors of the tabi‘een had died. 
Among these three centennial generations, the prominent segment from 
each century was the middle. Most of the sahabah (RadiAllaho Anhom) 
died within the era of the four rightly guided caliphs; very few of those 
who attended Badr remained after that. Similarly, most of the tabi‘een 
died within the l’ate era of the youngest sahabah, during the reign of Ibn

Al Naseehah Pubs Page 9
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az-Zubayr and ‘Abdul-Malik [ibn Marwan]. As well, most of the 
successors of die tabi‘een died by the end of the Umayyad dynasty and 
at the beginning of the Abbasid dynasty. Many non-Arabs became 
leaders and many books became translated into Arabic from the Persian, 
Indian, and Roman languages. At this time, the statement of the Prophet 

became most evident: “Lying will become widespread, until a 
man will give testimony without being asked to do so, and will 
vow without being asked to do so.”4

Three issues unfolded: Conjecture (Human discretion), Philosophy, and 
Sufism.

Likewise, at-Tajahhum; which is denying the Attributes of Allah, vis-a- 
vis at-Tamtheel which is similitude “making Allah similar to His servant” 
took place during that time...

Later, Ibn Taymiyah continued to say: “Indeed, knowing the origins and 
fundamentals of any matter, and knowing the religion and its origins, 
and the basis for whatever became introduced into it, is one of the most 
beneficial sciences. This is because so long as a man remains unaware of 
the realities behind the matters he needs, envy will forever remain in his 
heart as a result.”5

Ibn al-Qayyim, may Allah^c^J bestow mercy upon him, said:
“The innovation of al-Qadar took place in the late era of sahabah, so 
those sahabah who were still alive at that time, like ‘Abdullah Ibn ‘Umar 

Ibn ‘Abbas and others condemned it strongly. Then, the 
innovation of Irja’ occurred after the era of the sahabah had ended, so 
their contemporaries among the tabi‘een protested against it. After the 
era of tabi‘een, the innovation of at-Tajahhum surfaced. It reached full 
strength and became most perilous during the era of the Imams, like

4 Ahmad (1/18,26), at-Tirmidhi (2165), and Ibn Majah (2363)
5 Majmoo* al-Fatawa (10/354-368)
Al Naseehah Pubs Page 10
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Imam Ahmad ibn Hanbal and those with him. Following that, the 
innovation of al-Hulool (pantheism) surfaced in the time of al-Husayn 
ibn al-Hallaj. Whenever Satan concocted these innovations or their likes,

Allah(c5^j A_jU^) erected individuals from among His cherished slaves 
that would repeal it, warn the Muslims against it for the sake of 

Allal^cjd^J His Book, His Messenger >*, and the people of
Islam.”6

Ibn Hajar - may Allah(cs^J bestow mercy upon him - stated in
his commentary on Saheeh al-Bukhari: “among the things that surfaced 
are the compilation of the Hadith took place, then the Tafseer 
(interpretation) of the Qur‘an, then the compilation of juristic issues that 
were based solely on conjecture, and then the compilation of the issues 
related to the actions of the heart.

As for the first occurrence, it was criticized by ‘Umar, Abu Moosa, and 
others, while the majority allowed it.

As for the second, it was criticized by a group of the tabi‘een, like ash- 
Sha‘bi.

As for the third, it was criticized by a small group, including Imam 
Ahmad, while the fourth was strongly condemned by Imam Ahmad.

Likewise, a compilation of the origins of religions also took place, which 
caused two groups to come into existence: al-Muthbitah (those who 
approve them) and al-Nufat (those who disapprove them). The first 
group exaggerated until they equated Allah(c5^j with His
creations in some Attributes, and the second group exaggerated until 
they denied some of Allah(l^j Attributes. The criticism from

6 See: [Tahdheeb Sunan Abi Dawud] (7/61)
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the salaf like Abu Hanifah, Abu Yoosuf, and ash-Shafi‘i rapidly became 
stronger, and their statements against Ahl al-Kalam (the people of 
rhetoric) are well known. The reason for this dispraise was that these 
people talked about an issue that which the Prophet $§ and his 

companions were silent about. It is reported from Malik diat these 
innovations, like those of the Khawarij, Rawafid, and Qadariyyah were 

not in the time of the Prophet Abu Bakr, or ‘Umar. In most cases, it 
only spread after die three preferred generations and was then criticized 
by the Imams of tabi‘een, and their followers. The people of innovation 
did not stop there but rather continued to jumble the religious issues 
with Greek philosophy. They even put their philosophy as a standard to 
measure the religious issues against in case of confliction, to the extent 
that they would at times misinterpret them intentionally. They 
considered their science superior to all and would advocate its learning 
as the first obligation upon a person. To them, those who did not 
practice this philosophy were unlearned and ignoramus. In reality, die 
blessed people were those who adhere to the teachings of the Salaf and 
avoid the innovations of Khalaf (later generations). If this 
(philosophy/science) cannot be avoided, then one should suffice with 
that which serves his need, while retaining die former as his primary

»7aim.

As Allah((jr^J <jUo~i)’s wisdom dictated die existence of opposition to 
the truth; those whose opposition of the truth allows the truth to 
become clear from falsehood, for pure gold does not surface until it is 
put in the fire. Consequendy, He appointed individuals, by His flawless 
Power, His Subdeness and Compassion, and His Irresistible Strength, 
that would refute diese opponents and expose the fallacies in their 
arguments in accordance with saying in the poem. Baseless arguments 
are like remnant broken botde indeed, every breaker will become 
broken.

7 Fat-hal-Bari (13/253)
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Imam Ahmad says in the preface of his book, ar-Radd ‘ala al-Jahmiyyah: 
“All praise be to Allah(c5l*Jj ^h^), Who appoints some of the people 
of knowledge, at intervals between the prophets, who call misled people 
to the right path, and endure patiently despite the harms. They revive 
with the Book of Allah(eyI*Jj those that have died and illuminate
with the light of Allah(l^j those that have become blind. How
many victims of Iblees (Satan) have they returned to life, and how many 
lost and confused souls have they guided. How splendid is their effect 
on the people, and how awful is the effect of the people on them. They 
clear the Book of Allah(t^*:5j from the distortions made by the
extremists, the plagiarism of the imposters, and the wrong 
interpretations of the ignorant; those who raised the banners of bid‘ah 
(heresy) and unleashed the reins of fitnah (tribulation). They differed 
regarding the Book, and they all opposed the Book, yet they all agree on 
opposing the Book. They speak against AUah(crl*Jj and about
Allah(cyl*Jj and about His book without knowledge. They speak
in vague terms, by which they deceive the ignorant with such vague 
terms, and we seek refuge with Allah from the fitnah of the 
misguiders.”8

One of those people whom Allah (cr^j ^W^) appointed for the 
support of His religion, and its defense using tongue, hand, and spear, 
was Shaykhul-Islam Abu al-‘Abbas Ahmad ibn ‘Abd al-Haleem ibn 
‘Abdis-Salam ibn Taymiyah. He was born on Monday, the 10th of 
Rabee‘al-Awwal of 661 AH, in Haran. He died while wrongfully 
imprisoned, in the Citadel of Damascus, on Monday night, the 20th of 
Dhul Qi‘dah of 728AH. His funeral prayer was performed at the 
‘Umayyad Mosque after Dhuhr prayer. Due to the excessive crowds, it 
was not possible to bury him until shortly before the ‘Asr prayer. May 
AUah(c5^j <jh^n) bestow abundant mercy upon him and gather him 
and us with those whom

See: [Ijtima* al-Juyoosh al-Islamiyah] by Ibn al-Qayyim.
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Allah(c5^j has honored in the gardens of bliss.

He has many writings in which he argues with the people of innovadon 
and refuses their thoughts; of them being long, medium, and short 
lengthed writings. Certainly, these writings benefited the Ummah greatly, 
as Imam Ibn al-Qayyim - may AUah(cyi*Jj bestow mercy upon
him - indicates in his poem, an-Nunivah poetry, wherein he says:

If you want to see their demise you will find that they are those infidel 
nations who suspend the name and attribute of Allah

Until he said:

Truly, read the write-ups of Imaam, the eminent, the knowledgeable 
and the Godly scholar.

I mean, Abu al-‘Abbaas the sea, the ocean with all passions.

Also, read about his intellectual book (‘Aql) and Naql (Quran /Sunnah) 
book, he has no comparison.

Likewise, read about his Manhaj in responding to the statement of al- 
Rawaafidh (a sect of Shi'ite) who are followers of Shaytaan.

Then he mentioned several of his books and letters and said:

His books are widely known by people and sold with exorbitant prices.

He has great status among people; which he established for the sake of 
Allahwithout fear.

He helps Allahreligion, His Book and His Messenger as 
well, with sword and clear evidence.

He always disclosed their scandals, ignorance and contradictions

Page 14A l Naseehah Pubs
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Until he said, it is amazing, that he destroyed them with the weaponry 
and set them low.

Our forelocks were imprisoned in their hands before, and now we are 
secure from them.

Their Kings become slaves and helpers of the Prophet ^ by the Mercy 

of Allah(c5^j

One of Shaykhul-Islam Ibn Taymiyah’s treatises was [Tahqeeq al-Ithbat 
lil-Asma’ was-Sifat wa Haqeeqat al-Jam‘i Bayn al-Qadar wash-Shar*], 
otherwise known as [at-TadmuriyyahJ.

Page 15Al Naseehah Pubs
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TADMURIYYAH

Obviously, the treatise contains his rejoinders on people of Tadmur, and 
it is the best book of his kind in terms of the minimum. For this reason, 
I seek Allah(Lrbjj AjLaoJJ’s Help to compile it and make its meaning 
closer to the readers with increments where the need arises, omitting 
what needed that will not touch the actual treatise and named it 
“Taqreeb Tadmuriyyah” “tie Simplifying the Meaning ofTadmmiyyah ”.

I seek Allahto make this my work sincerely for Him, 
consonant with His Love, and benefitting His servants. He is 
Benevolent.

* In reality, Allah‘C'^v^s Names and Attributes of the book 
“Taqreeb Tadmuriyyah” cannot make it simple. But our beloved Shaykh 
Salih Uthaymeen breaks it down for the readers “Towards 
Understanding of Tadmuriyyah.”

AI Naseehah Pubs Page 16
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The Rationale behind Compilation of this Treatise

The author gave account on the rationale by saying:

‘Having said that: I was requested by those whom I have obliged, to put 
in writing the summary of what they heard from me in some lectures 
concerning discussions about al-Tawhid, as-Sifat; Shari’ah and al-Qadar.’

Then, he gave two reasons why he is under obligation to answer them:

1) The dire need to clarify these two fundamental issues, due to the 

fact that these issues must cross everyone's mind making it 

compulsory to have clear clarification of guidance from 

misguidance and truth from falsehood.

2) Enormous inconsistency in people's opinions regarding the two 

issues. In addition, these issues are dealt with relying on the fact 

sometimes and on fallacy many times. This confuses many 

people in discerning the truth from falsehood; therefore, it 

should be clarified.

A Brief about Tawheed, as-Sifat, Shari’ah and al-Qadar

The issue of Tawheed and as-Sifat is a kind of information from the 

speaker in form of either negation or affirmation; [rhetorically 

information is either accepted or rejected] which must be responded to

Al Naseehcih Pubs Page 17
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by either confirmation or rejection from the addressed, because this is

information is either about what is right to be attributed to

Allah (<3^j such as His oneness and perfection of His attributes

or that which is inappropriate to be attributed to Him, such as

polytheism, the imperfection of His attributes and resemblance with the

creatures.

Example of this, Allah( says:

( £ji vj ^ i’iib v jA V) a!) v Sii)

"Allah; none has the right to be worshipped but He, the Ever-Living, 
the One Who sustains and protects all that exists. Neither slumber nor

sleep overtakes Him."9

Here, the statement {jA Vj <i| V Srt) indicates the affirmation of the

Allaf^cjL^j is the evidence of His attributes

perfection. However, the statement: ( fjj Vj V)indicates die

negation of imperfection concerning His attributes which implies affirmation 

of perfection concerning the attributes.

oneness

of

Issues related to Shari’ah and al-Qadar

Concerning the issue of Shari’ah and al-Qadar, it is in form of demand 
which can be a command [to do] or prohibition [to avoid] from the 
speaker, corresponding to obedience or defiance from the addressed; 
because the request may either be about something loved by

9 Al-Baqarah: 255
Al Naseehah Pubs Page 18
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Allah and His Messenger, thus is commanded, or about
something disliked by Allah *jUaw)and His Messenger, thus is
prohibited. As Allah^^j ^W^) says:

l$S \jLj£ Vj ill

"Worship Allah and join none with Him in worship.

Here the statement, [$ a command to worship

Allah (c^J The statement Vj) is a prohibition
from associating anything with Him.

it 10

The difference between (j^l) information and demand)

The difference between (jpty information and (s-^l) demand), with 

respect to their essence as well as their ruling, is well known.

As for die information relayed from Allah (J^j ^W^)and His Messenger, 
it is mandatory for every Muslim to confirm it and believe in it according to 
the wish of Allah and His Messenger a confirmation devoid
of any rejection, a conviction devoid of any disbelief, and certainly devoid of 
any doubt As Allah(Jl*Jj says:

L.jl'&llJ djiuj J <1jLiJj 1 jial \_^ial U
111 Aax } j 4lLQj <0JLj 0*3

Of

“O you who believe! Believe in Allah, and His Messenger (Muhammad), 
and the Book (the Qur'an) which He has sent down to His Messenger, 

and the Scripture which He sent down to those before (him), and 
whosoever disbelieves in Allah, His Angels, His Books, His Messengers, 

and the Last Day, then indeed he has strayed far away.”

10 Nisa: 36
11 Nisa: 136
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Concerning "demand"

It is mandatory for every human being to comply with it according to 
the wish of Allah (J^j and His messenger without
excessiveness or negligence, so they abide by the commandment by 
doing what is required and refrains from what is prohibited. As 

Allah (c^j says:

V j IjIjj Vj'd1 jjLilal 1

^lc. jlj J V ^Lall <Ull Aic. JjL (jl *jj^xJojuU V ^Aj lixxuoi

J*J* ^Aj l jljjl a' J jlj ^ "l jli. ^-i3 ill

“O you who believe! Obey Allah and His Messenger, and turn not away 
from him (i.e. Messenger Muhammad) while you are hearing * And be 
not like those who say: AVe have heard,’ but they hear not * Verily! The 
worst of (moving) living creatures with Allah are the deaf and the dumb, 
those who understand not (i.e. the disbelievers) * Had Allah known of 
any good in them, He would indeed have made them listen, and even if 
He had made them listen, they would but have turned away, averse (to

the truth).”

The Principle Concerning Oneness of Attributes and its Evidence

Having being certain about what has been discussed so far, two 

principles must be discussed here:

The first principle deals with Allah's Attributes that 

Allah(tjlbuj 4Jl=^)should be described as He describes Himself and as

12 Anfal: 20-23
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described by His Messenger with an affirmadon 

without comparison and denial of imperfection without refutation of the 

attributes. As both are combined by Allah in His saying:

of the attributes

£Ja1u11 jAj

“There is nothing like unto Him, and He is the All-Hearer, the All- 

Seer.”

The statement d>41) denotes negation implying perfection of

His Attributes and nullification of Ahl at-Tamtheel (those who compare 

Allah's Attributes with that of His creatures)'s methodology.

His statement: 3*j)“and He is the All-Hearer, the All-Seer“

indicates affirmation of His Names and Attributes [i.e. the Attributes of 

Hearing and Vision] as against the methodology of Ahl-al-Tahrif (those 

who distorts the words of Allah(c4*Jj and Ahl al-Ta‘teel (those

who deny the Names and Attributes of Allal^c^J Based on this

we must affirm for AUah(cs^*Jj what he has affirmed for Himself

and at the same time deny what He has denied about Himself, without 

any Tahrif or Ta’til; and without Takyeef or Tamtheel. This is the perfect 

method that must be followed by all; as is the only one based on 

knowledge, wisdom, and accuracy in expression and conviction. It is also 

the only one supported by both textual and rational evidence:

Textual Evidence: As Allah(J*jj says:

13 Surah Ash-Shurah: 11
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\La jjj>p AjLoLil (jAll lj/)ij ©jc. jli ^ Uurdl cLaLVI ilj^

“And (all) the Most Beautiful Names belong to Allah, so call on Him by 
them, and leave the company of those who belie or deny (or utter 

impious speech against) His Names. They will be requited for what they
used to do.”

Also, Allah (cr^j says:

w<rnll £1aLi11 jAj

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.” 

Also, Allah (cyl^j ajU^) sayS;

v p\j fisu in j) jh&\ ii \ bu)

“So put not forward similitudes for Allah (as there is nothing similar to 
Him, nor He resembles anything). Truly! Allah knows and you know

not.”

Also, Allah(cf^j AiUo^) says:

,7(Vj>-i M}\ & iljlSlj j~4\j tiDl ol pB. ai o4 ^ ^ Vj)

“And follow not (O man i.e., say not, or do not or witness not, etc.) that 
of which you have no knowledge (e.g. one's saying: *1 have seen,’ while 

in fact he has not seen, or ‘I have heard/ while he has not heard). Verily! 
The hearing, and the sight, and the heart, of each of those you will be 

questioned (by Allah).”

14 Al-A’raf: 180
15 Al-Shura:l 1
16 Al-Nahl:74
17 Al-Isra’: 36
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Rational Evidence

Since knowledge about the Names and Attributes of 

AJlah( )is purely based on information, which is intellectually

impossible to grasp in details, it becomes imperative to restrict oneself to 

the textual evidence.

Integration between Affirmation and Negation

Nature of the Affirmed Attributes

You should know that all of the Affirmed Attributes used by Allah 

(JUjj as Integration of Affirmation with Negation.

The combination between affirmation and negation in dealing with the 

issue of Attributes is the essence of al-Tawheed concerning the issue. 

The root-verb of al-Tawheed is ^jand therefore, it is not possible 

to attain true Tawheed without both affirmation and negation; this is 

because pure negation will lead to al-Ta’teel (outright denial) while pure 

affirmation does not guarantee exclusion. This can be demonstrated as 

follows:

1) If you say: Zaid is not brave, [by that] you have only denied 

Zaid of bravery, but if you say: Zaid is brave; you are 

affirming the characteristic of bravery about Zaid. However, 

this statement does not exclude others from also being brave.
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2) If you say: There is no brave other than Zaid; you are 

affirming the characteristic of bravery for Zaid, at the same 

time, you are also excluding others from sharing with him 

this characteristic. Therefore, you have declared him as a 

unique individual with respect to this trait of bravery. In that 

case, it is not possible to make someone unique without 

integrating affirmation with negation.

Nature of the Affirmed Attributes

You should know that all of the Affirmed Attributes used by Allah 

as attributes for Himself are Attributes of perfection and 

they are generally stated in details. This is premised on the fact that the 

more these attributes are mentioned and indicate varieties of meanings 

the more the perfection of its bearer become more evident, That may be 

the reason why the Affirmed Attributes used by Allah for Himself far 

exceeded the negated attributes that Allah ^h^)has negated

about Himself.

Nature of the Negated Attributes

All of the negated attributes that Allah(Jl*Jj has negated about

Himself are attributes of imperfection and are not appropriate for Him, 

such as incapability, tiredness, injustice, and similitude to His creatures, 

and are generally stated in brief, as that is more indicative to glorify the

Al Naseehah Pubs Page 24



Towards Understanding ofTadmuriyyah

bearer and more perfect in ensuring His exclusion [from all 

shortcomings].

The Implication of stating negated attributes in details 

Indeed, to unnecessarily state these attributes [negated attributes] in 

details, amounts to mocker}7 and ridicule of the bearer. For example, if 

you praise a king by saying: You are generous, expert, hero, strong in 

leadership, conqueror of your enemies, in addidon to other praiseworthy 

qualides, such would be of the greatest forms of praise for him because 

it includes extensive praise and detailed descriptions of his good 

qualities, which thus makes him loved and respected. This is because of 

your extensive and detailed affirmation. On the other hand, if you say: 

you are a king that no other contemporary king can compare to you. 

This will be of the best forms of praise, because of your generalizing and 

abridging in negation.

Moreover, if you say: You are neither a sting)7 king, nor a coward, nor a 

pauper, nor a grocer, nor a garbage collector, nor a farrier, nor a copper and 

the like. Extensive negation all deficiencies, which are not proper for him is 

nothing but a form of mocker)7 and ridicule of his position.

Stating affirmed Names and Attributes of Allah 4^*+*) in brief

Sometimes, the affirmed Names and Attributes of Allah may

be stated in brief; Allah^l^j 4jLaa*u)says regarding His Names:

18 Al-A’raf: 180
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“And (all) the Most Beautiful Names belong to Allah, so call on Him by
them.”

Allah <jtau*-)says regarding His Attributes:

“And for Allah is the highest description.” Meaning, die highest
character.

Stating negated attributes in details

Somedmes AUah(esiUjj ^^"Odescribes the negated attributes in details 

due to the following reasons :

1. To counter [specific] claims perpetrated against Him by liars and
fabricators. As Allah (cs^j says:

20^J) (ja 4j«j> Uj Aj (ja &\ lljl U}

“No son (or offspring or children) did Allah beget, nor is there any ilah 
(god) along with Him.”

2. To refute insinuation of imperfection about AllahJ^j <^^) as 
Allah(ls^j <jh^) says:

i^ja luJa Laj {4 4JL*i U»j \jala. JaIj ^

“And indeed We created the heavens and the earth and all between them 
in six Days and nothing of fatigue touched Us.”

19 Al-Nahl:60
20 Al-Mu’minun: 91
21 Al-Qaf: 38
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Examples of Extensive Affirmation and Brief Negation

There are many examples of extensive affirmation; some of these are as 

follows:

Allah(c5-l*Jj ^W^) sayS in Surah al-Hashr, verse 22-24:

22(... j t-uiJl flic > VJ V ^j!i ill ji)

“He is Allah, than Whom there is La ilaha ilia Huwa (none has the right 
to be worshipped but He) the All-Knower of the unseen and the seen 

(open)”, until the end of the Surah.

These verses contain more than fifteen Names, and each name entails 

one, two or more attributes.

Also, Allah (cs^j <&*+*) says in Surah al-Hajj, verse 59-65:

23(f^ fjkj in <jij ^4lk*4i)

“Truly, He will make them enter an entrance with which they shall be 
well-pleased, and verily, Allah indeed is All-Knowing, Most Forbearing.”

Undl the verse:

“Verily, Allah is, for mankind, full of Kindness, Most Merciful.”

These are seven consecutive verses, every one of them ends with two of 
Allah(L^j ^b^J’s Names, and each name entails one, two or more 

attributes.

22 Al-Hashr: 22
23 Al-Hajj: 59
24 Al-Hajj: 65
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The examples of brief negation are as follows:

Allah(t5^j says:

*(1^44^4...)

“There is nothing like unto Him.”

And Allah(c^j *-&*+*) says:

26{iLlaJ^3a...)

“Do you know of any who is similar to Him?”

And Allah says:

“And there is none co-equal or comparable unto Him.”

25 Al-Shura: 11
26 Al-Maryam: 65
27 Al-Ikhlas: 4
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The similarity in Names and Attributes

You should know that Similarity in names and attributes [between two 

things] does not necessarily denote similarity of those similarly named or 

similarly described; as this has been proven by textual, logical and 

sensible evidence.

Textual Evidence:

Allah(c5-1*^j says about Himself:

Ix-iaLj (jlii <Ull (j) A-i ^iaxJ \J&xj 4jdl

“Verily, how excellent is the teaching which He (Allah) gives you! Truly, 
Allah is Ever All-Hearer, All-Seer.”

About human being, He(c5^J says:

IxjaIu oUlauxfl I lttA Ijj)

‘‘Verily, We have created man from Nutfah (drops) of mixed semen 
(sexual discharge of man and woman), in order to try him: so We made

him hearer and seer.”

To refute insinuation that The Hearer (Allah) is like the hearer (human 
being) and that The Seer (Allah) is like the seer (human being), Allah 
(cjt^j <jh^) says:

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

28 Al-Nisa: 58
29 Al-Insan: 2
30 Al-Shura: 11
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He(J*:5J affirms the characteristic of knowledge for Himself as
well as for human being. He(c5^j says about Himself:

“Allah knows that you will remember them.”

About the human being, He(c5^J says:

“Then if you ascertain that they are true believers, send them not back 
to the disbelievers, they are not lawful (wives) for the disbelievers nor 

are the disbelievers lawful (husbands) for them.”

However, the knowledge attributed to a human being is not like that 
attributed to Allah (cy^j ^W-1), as Allaf^J^j sayS about
Himself:

“He has full knowledge of all things.”

He also says:

34{*UUl ^ V j jVl ^ V ill o!)

“Truly, nothing is hidden from Allah, in the earth or in the heavens.” 

He(t5^j <jUa~j) says about human knowledge:

35(bUa vi o* uj-)

31 Al-Baqarah: 235
32 Al-Mumtahinah: 10
33 Al-Taha: 98
34 Al-Imran: 5
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“And of knowledge, you (mankind) have been given only a little.”

Logical Evidence

It is well known logically, that meanings and attributes are understood 

according to the context in which they are found, just as things are 

different in their essence; likewise, they are different with respect to their 

characteristics and connotations surrounding them. Therefore, the 

characteristic feature of anything is adequate for it and cannot give either 

inadequate or excess information about the tiling. For this, when we 

characterize a person or melting iron as being soft, we know that 

softness is of different degrees depending on the object being described 

as soft.

Sensible Proof

Looking at the elephant, we can see it has a body, legs and strength. 

Likewise, the mosquito also has a body, legs, and strength. However, we 

know the difference between their bodies, legs, and strength.

Based on this, It is clear to us that sharing similar names and attributes 

in some creatures does not imply that they are similar in essence; 

although all of them are accessible creatures. Therefore, none- 

resemblance in that regard between the Creator and the creature is even 

more pertinent and evident; indeed, the resemblance between the 

Creator and the creature is greatly impossible.

35 Al-Isra’: 85
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Those who deviate from the Path of the Prophets 

Concerning the Names and Attributes of Allah, those who

deviate from the Path of the Prophets and others who follow their approach 

are of two categories: al- Mumaththila and Mu‘atilah.

Each of these groups exaggerates in one aspect and neglects in another. 

For example, the Mumaththila exaggerates in the affirmation aspect and 

neglected in the negation aspect. Similarly, the people of the Mu‘atilah 

exaggerated in the negation aspect. But they neglected in the affirmation 

aspect. Consequently, both of them failed to maintain balance in the two 

aspects of affirmation and negation.

The first group: al-Mumaththila

Their approach is an affirmation of Attributes of Allah in

a way they resemble the attributes of the creatures; so they say: 

Allah(<Jl*Jj has a face like our face, He has two hands like our

hands, and He has two eyes like our eyes, and so on.

The reason behind their confusion is that Allah addresses

us in the Qur’an by what we are able to understand and perceive. They 

say: we only understand what could be observed by us; therefore, if He 

addresses us about some things in the unseen, then we have no option 

than to perceive it according to what we know from the visible world.

Their approach is invalid and refuted by the textual, rational and sensible 
evidence.
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Textual Proof:

Allah(c^J says:

(3*^^

“There is nothing like unto Him, and He is the All-Hearer, the All-
Seer.”

In anodier verse, Allah(<^ij says:

37(Ji&l & i

“So put not forward similitudes for Allah.”

Here, the first verse negates any possible resemblance; at the same time, 
it affirms the attributes of hearing and seeing for Allah(c^j 
The second verse affirms the prohibidon of resemblance, so it is a 
combination between negadon and prohibidon.

Rational Proof

Al-Tamtheel may be rationally refuted in many ways:

Firsdy, the difference between the Creator and the creatures in essence 

and existence implies a difference in attributes; this is due to the fact that 

the attribute of every being is suitable for it as the meanings and 

attributes are distinguished according to what they are associated with. 

Secondly, to draw a comparison between the Creator and the creatures 

implies imperfection of the Creator; because comparing the perfect with 

imperfect makes the perfectiy imperfect.

36 Ash-Shura: 11
37 An-Nahl: 74
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Thirdly, comparing the Creator with the creature implies the invalidity of 

true worship. This is because no sane person will humble himself or 

worship someone unless he is greater than die worshiper.

Sensible Evidence

Actually, we are witness to the fact diat many creatures share the same 

names and attributes, yet they differ in essence; the elephant has body 

and strength, the mosquito also has body and strength but the difference 

between dieir bodies and strength is well known.

If such differences between the creatures are well taken, then its 

possibility between the Creator and die creature is even more perdnent 

and obvious. Indeed, differences between the Creator and the creatures 

must be admissible, and comparison between them must be met with 

the highest degree of rejecdon.

Their claim: " we are addressed in the Qur’an by what is reasonably 

understood.”

Regarding their statement “Allah addresses us in the Qur'an by 

what can be reasonably understood." This statement is true for 

the following verses of the Quran:

As Allah says:

ii -Aki [Ljk. liija iUki i5j)

38 Az-Zukhruf: 3
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“We verily, have made it a Qur'an in Arabic, that you may be able to
understand.”

And He(t^*Jj ) says:

IjSjl AjUi\j’J4.jUi M\ iliijil <yss)

“(This is) a Book (die Qur'an) which We have sent down to you, full of 
blessings that they may ponder over its Verses, and that men of 

understanding may remember.”

Allah(c^j also says:

40{^ uS5? hj* VJ Jjl»j c>? ^j' kij)

“And We sent not a Messenger except with the language of his people, 
in order that he might make (the Message) clear for them.”

If Allah (Jl"j 4->W^)did not wish for His slaves to understand what His 

Messengers came with, then it would not have been necessary to send it 

in the native language of the prophets’ people. In that case, [any 

language would have been sufficient], whether their native language or 

any other language, any of them would serve the same purpose. 

However, the message would not have been made clear to the people; 

thus, it cannot be used as a proof against his creation [for their 

disobedience].

39 Sad: 29
40 Ibraheem: 4
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Their claim: Messages must be perceived as known in the visible 

world,”

As to their statement, “If He addresses us about some things in the 

unseen, then we have to perceive it according to what we know from the 

visible world,” the response could be from two perspectives:

The information was given by Allah *jUa^)about Himself is

associated with His Glorified self; therefore, it should be uniquely for 

Him devoid of any suitability for His creatures. It is impossible for 

anyone to understand from this information ‘similitude/ except those 

who do not have proper knowledge about Allah ^W^those who

did not value Him as He should be valued, and those who 

comprehended not, the real message from the text as entailed by the 

context.

It is impossible that similitude is intended by

Allah because similitude between the creator and the

creatures necessitates imperfection of the creator, and to believe that the 

creator is imperfect amounts to Kufur (disbelief) and aberration. And 

surely it is impossible that, disbelieve and aberration are intended by 

Allah( <jU-^)with his words, rather He wants to save His servants

from these. Allahsays:

d
“(Thus) does Allah makes clear to you (His Law) lest you go astray.”

41 Al-Nisa: 176
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In another place, He(c5^J says:

“He likes not disbelief for His slaves.”

The Second Group:43 Al-Mu’attilah and its Categories: These are the 

group of people who entirely or partially deny the names and attributes 

established by Allah (c5^j for Himself. To achieve this, they distort

the texts of the Qur’an and Sunnah. Indeed, they are falsifiers of the texts [of 

the Qur’an and Sunnah] and deniers of Allah (JLjj Attributes.

These people are divided into four categories:

The First Category of Al-Mu’athilah: Al-‘Asha’irah 

Al-‘Asha’irah those that share a similar belief with them, - Al- 

Matureediyyah and others- affirm the Names of

Allah (^b^)and some of His Attributes; however, they deny the 

essence of many of these Attributes. Thus, they reject textual evidence 

which they think can be rejected, and distort -in the name of ‘Al-Ta’wil 

(interpretation) - all Attributes of Allah (

Attributes affirmed by Al-Asha’irah They affirmed seven Attributes: 

Life, Knowledge, Power, Will, Speech, Hearing and Seeing. Although

42 Az-Zumar: 7
43 The second group of Misguided people from the right path.
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they differ with the Salaf in approach, concerning affirmation of some of 

these attributes.

Their confusion concerning this approach

They believe that affirmation of the denied attributes implies al-Tashbeeh 

meaning al-Tamtheel [which is a comparison between Allah and His 

creatures].

They argued concerning the affirmed [seven] attributes: Life, Knowledge, 

Power, Will, and Speech, Hearing and Seeing that the affirmation is 

logically supported as they claimed that:

1) Bringing about the created beings indicates the attribute of 

Power.

2) Characterization of some of the created being different from 

others indicates the attribute of Will.

3) Perfection in the process of creation indicates Knowledge.

4) These Attributes - Power, Will and Knowledge - imply Life, 

because these Attributes cannot exist except in a living being.

5) Any living being is either capable of speech, hearing and seeing 

characteristics which are attributes of perfection or impaired of 

these characteristics (muteness, deafness and blindness) which 

are attributes of imperfection. The latter attributes are not 

permissible for Allah(c^Ljj ^W*->)as a result; the characteristics 

of speech, hearing and seeing must be affirmed.
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Refutation of this approach

This approach may be refuted as follows:

1) Resorting to the intellect in this matter is a clear deviation from 

the approach of Salaf of this Ummah -the companions, the 

followers and the righteous Imams after them. None of them 

ever resorted to the intellect in this matter; on the contrary, they 

used to refer to the Qur’an and Sunnah. Therefore, they affirm 

the names and attributes affirmed by Allah (about 

Himself or affirmed about Him by His messengers, an 

affirmation without Tamtheel and glorification without Ta‘teel.

• Imam of Ahl al-Sunnah, Ahmad bin Hanbal said: *We 

attribute to Allah(J^j He attributes to Himself,

without going beyond the teachings of the Qur’an and 

Sunnah.*

2) Resorting to the intellect in this matter is illogical. This is 

because these are metaphysical issues or issues of the unseen 

world where there is no role for the intellect to play; rather, these 

can only be understood through revealed knowledge, [the 

Qur’an and Sunnah.]; therefore it is intellectually impossible to 

comprehend in details what is imperative or permissible or 

prohibited to believe with respect to Allah. Allah (

Therefore, allowing the intellect to judge in this issue contradicts 

the same intellect.

3) To resort to intellect in this matter is an invitation to 

disagreements and contradictions; because every individual is
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endowed with an independent intellect, he believed should be 

resorted to as the case with these people. One may affirm what 

another denies, and perhaps the same person may contradict 

himself, by affirmation of something he denied in another place 

or denied something similar to it in another place. Indeed, there 

is no consistent code adopted by them to justify their opinions.

• Ibn Taymiyah said in his "Al-Fatwa al-Hamawiyyah": “I 

wish I knew by which intellect both the Qur’an and 

Sunnah are measured, may Allah( be pleased

with Imam Malik bin Anas, who said: “why is it that 

whenever a man is more dialectical than another we 

disregard what Jibril has brought down to Mohammad 

because of the arguments of those people.” It is known 

that making contradicting statements is indicative of being 

baseless.

4) Whenever they distort the meaning of revealed texts from its 

literal meaning to the meaning claimed by them to be logical, 

they are inevitably faced concerning the adopted meaning with 

the same problem faced concerning the rejected meaning. In 

addition to that, they have committed the crime of distorting the 

texts of the Qur’an and Sunnah as demonstrated below:

• If they argue that: the hand of Allah(JI*Jj <jI^*)denotes the 

power of Allah (J^uj ^W^)ancl not the real hand because 

affirmation of real hand for Allah implies comparing Him 

with the creature attributed with a hand.
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• In response to that, we say: Affirmation of‘Power’ attracts the 

same problem attracted by affirmation of real hand. This is 

because creatures also have power; therefore, according to 

your rule, affirmation of Power for Allah (c5^J <iI^a^)also 

attracts likening Him to His creatures.

• If they say: ‘Mahabbah (love) as an attribute of Allah 

connotes Allah‘(J^j <jW~j)s wish to reward the beloved or 

connotes the reward itself and not the real love; because 

affirmation of the real meaning of Mahabbah (love) implies a 

comparison.

• In response to them, we say: If you interpret the al- 

Mahabbah with ‘wish,’ you are compelled with the same 

thing you are compelled in affirmation of al-Mahabbah (real 

love; because creatures also have a wish, so according to your 

rule, affirmation of wish for Allah also attracts comparing 

Him with the creatures. Likewise, if you interpret the 

‘Mahabbah’ with reward, the reward is created and brought 

into being, which cannot be found except in a creator who 

made it. In addition to that, the maker must have a wish and 

intention to make. Therefore, according to your own rule, 

affirmation of the wish also implies comparing

Allah(4jU^)with His creatures.

• Furthermore, we say also: your affirmation of the ‘wish to 

reward’ or ‘reward’ itself implies the love for the rewarded 

action. If not for the love for this action, the actor would not
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have been rewarded. Based on that, your interpretation is also 

implied in what you have denied. If you affirm this attribute 

as compared to the creatures, then you have involved in 

al-Tamtheel (comparing the creator with the creatures), if you 

affirm it in the manner that is pertinent and appropriate for 

Allah <jhvH)then that will be correct and you must

then affirm all other Attributes of Allah (in 

the same manner.

5) Their argument regarding the denied attributes that: their (the 

attributes) affirmation implies comparison is unacceptable; as 

previously established, that sharing the same names and 

attributes does not imply similitude between the bearers of the 

names and the attributes. More so, this argument is rendered 

invalid by their affirmation of some Attributes for 

Allah ( ^W^); because they have affirmed for

Allah^l^j 4->W^)the attributes of Life, Knowledge, Power, Wish, 

Speech, Hearing and Seeing, although the creatures have all of 

these characteristics as well. Therefore, according to their rule, 

affirming these Attributes for Allah (cA*jj ^W^)implies 

comparison [between Allah and His creatures]

• If they respond by saying: We are affirming these Attributes

in a manner that is pertinent to 

Him and is not like the ones affirmed for the creatures .

for Allah (J^J ^L^)

• In response, we say: This is a good and perfect answer, so 

why don't you say the same thing about the Attributes that
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you have denied about Allah by affirming

them for Him in a way most suitable and perfect for Him, 

without resembling what is affirmed for the creatures?

• If they respond by saying: What we have affirmed is 

logically supported; therefore, it has to be affirmed .This 

can be addressed as follows:

Firstly, it is not correct to depend on the intellect to address this issue, as 

we explained earlier.

Secondly, that affirmation of what you have logically denied is quite 
possible, which will -in some cases- be even more evident than some of 
die evidences you relied upon to affirm what you have affirmed, as the 
mercy that Allah(has affirmed for Himself,

by saying: “And your Lord is Most Forgiving,
Owner of Mercy, ” and also saying:

3*j) And He is the all-Forgiving, Most Merciful.”

It is possible to logically affirm the attribute of being merciful as affirmed 
by textual evidence. This can be explained by saying: kindness to the 
creatures by grandng them what is of benefit to them and protecting 
them from harm is indicative of being merciful just like His 
characterization of creatures is indicative of His attribute of Will*. It is 
even more evident and clearer than the indication of the ‘Will* for being 
well-known to everyone.

44 AI-Kahf: 58
45 Yoonus: 107
AI Naseehah Pubs Page 43



Towards Understanding of Tadmuriyyah

Thirdly, on assumption that what you have denied cannot be logically 

affirmed, die fact that it cannot be logically affirmed does not in the actual 

sense of it implies nonentity. This is because the absence of a specific 

evidence to establish something does not necessarily mean die absence of 

the thing itself, as it may be affirmed by evidence. For the sake of 

argument, let us agree that it cannot be logically affirmed, but it has been 

affirmed by textual evidence, then we should affirm it by the existing 

uncontradicted or opposed evidence.

• If they argue that: its nonentity has logically indicated, as its 

affirmation implies comparison which is logically rejected.

• We respond by saying: If the affirmation of this implies 

comparison, then what you have affirmed also implies a 

comparison. If you deny similitude of the Attributes you 

have affirmed, you should also deny it here, because there is 

no difference between them. Based on that, you are left with 

only two options: you either accept affirmation in general as 

the Salaf did, or you accept negation in general as Mu‘tazila 

and their cohorts did. Doing anything short of that by 

discriminating between the two issues (accepting affirmation 

for some and negation for others), is a clear contradiction.
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The Second Category of Al-Mu’athilah: Al-Mu’tazilah and their 

followers

Al-Mu‘tazilah and those who follow them such as scholastic theologians 

and others

Their approach towards the Names of Allah *•&*+*)

■ Their approach is to affirm for Allah(Jl*Jj <j^^)Names 

without entailed Attributes by claiming that the Names of 

Allah J ^^"Oare proper names, even some of them are of 

the opinion that these are synonyms, so, such names as al- 

‘Aleem (All-knower), al-Qadeer (All-powerful), al-Samee’ (All- 

Hearer) and al-Baseer (All-Seer) are synonymous to one another. 

Some others believe they are not synonyms; however, they hold 

the view that He is Knower without knowledge, powerful 

without power, Hearer without hearing and Seer without seeing 

and so on.

Their confusion regarding this approach

■ They are confused on the basis of their belief that affirmation of 

these Attributes implies comparison; because (according to them) 

there is nothing that bears attribute without being a body and 

bodies resemble one another; therefore, affirming the Attributes 

implies similitude. This can be refuted as follows:

1) Allah (Jl^j ‘^'-a^))has affirmed for Himself various Names 

and Attributes, it follows that if affirmation of the attributes
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implies comparison, the same should be said of affirmadon 

of the names. If affirmation of the names does not imply 

comparison then affirmation of the Attributes shall not imply 

comparison and to draw a difference between this and that is 

contradictory. To avoid this contradiction they should affirm 

all as Salaf did or deny all as the extremists among 

al-Jahmiyvah and al-Batiniyyah did. However, to differentiate 

between them would be contradictory.

2) Allah (<J^j ^h^)describes His Names as Husna (beautiful) 

and He commands us to invoke these Names.

He says: 46(^

“And (all) the Most Beautiful Names belong to Allah, so call 

on Him by them’\

This implies that the names are of great meanings which can 

be used as Wasilah (means) in our Du’a (supplication), so, it 

is not right to claim that the names are devoid of meanings. 

If they are purely proper names, they would not have been 

indicative of any meaning except identification of its bearer 

[of the names], not to mention being Husna or Wasilah 

[means] in supplication .That Allah(J^j ^W^)has without 

comparison affirmed for Himself the various Attributes both 

in brief as well as in details. Allah(J^j <^^->) Says:

47(<^Vl <3^1 fk'J) “And for Allah is the highest description.”

46 Al-A’raf: 180
47 An-Nahl: 60
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And He(t5^"J says:

jjxVill JA j <11^ (3*4^^

“There is nothing like unto Him, and He is the All-Hearer, 

the All-Seer.”

3) This indicates that affirmation of the attributes does not imply 

a comparison. If this implies comparison then the words of 

Allah(<jlaa*-»)would be contradicting.

4) Whoever is not of the qualities of perfection does not deserve 

to be called Rabb or Ilah. That is why Ibrahim faulted his father 

for adopting a non-hearing and non-seeing being as an object of 

worship by saying
diic- ^ Vj V j V b* ^1 s—^

“O my father! Why do you worship that which hears not, sees not 
and cannot avail you in anything?”

5) Every existing being must have characteristic, indeed, no being 

can exist without having characteristic; therefore,

Allah j <A^-*)the Creator, and the Supreme being must be a

bearer of appropriate and perfect characteristics.

6) The claim that Allah’s names are only proper names and

synonyms, so they are simply indicative of the essence of 

Allah is invalid; because there are many pieces

of evidence in the Qur'an and Sunnah indicating that each of 

these names has its own peculiar meaning, though they all

48 Ash-Shura: 11 
49 Maryam: 42
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indicate a single bearer of each name and a single bearer of 

each attribute. So Allah ^^^)is Al-Hayyu (The ever-

living) Al-Qiyyeem (the Self-subsisting by Whom all subsist), 

Al-Samee’(All-Hearer), Al-Baseer (All-seer), Al-‘Aleem (All- 

knower) and Al-Qadeer (All-powerful). The bearer of the 

names and attributes is one yet the names and the attributes 

are numerous. Don’t you see that Allah (J^j <jW*-)may 

affirm for Himself two or more names in the same place?

As He (<^*Jj 4jb^»)says:

y^l\ &&ii pui &JAit iiuii > vj aJ» v >)

"He is Allah than Whom there is La ilaha ilia Huwa (none 

has the right to be worshipped but He) the King, the Holy, 

the One Free from all defects, the Giver of security, the 

Watcher over His creatures, the All-Mighty, the Compeller, 

the Supreme".

If all of these names are only proper names, purely synonyms 

of one another, then stating all of these names in the same 

place is nonsensical, for being devoid of benefit.

7) The statement that Allah is a Knower without knowledge, 

Powerful without power, Hearer without hearing and Seer 

without seeing and so on” is a baseless statement, not in 

conformity with the standard of any language, be it Arabic or 

any other languages. It is a known fact that in all languages of

50 Al-Hashr: 23
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the world any derived word bears the meaning of the root 

word from which is derived. Therefore, it is impossible to say 

that someone is knowledgeable yet has no knowledge, or 

powerful yet has no power or hearer yet has no sense of 

hearing and so on. If this is the case, then 

Allah (c5^J ^jhaax^'s names should be indicative of their 

appropriate Attributes. Therefore, the Names and Attributes 

must be affirmed for die Creator of Heaven and Earth.

8) Their argument diat no bearer of attributes exists without being 

a body, is unacceptable; because there are many things which 

are not physically in existence, yet they have attributes, such as 

long night’, ‘short day’, ‘severe cold’ and ‘mild heat’ .. .etc.; yet, 

these diings are not bodies. In addition to that, associating the 

word al-Jism [body] with Allah whether in affirmation or denial 

is one of the heretical approaches adopted by the Ahl-al-Ta’teel 

to deny die Attributes affirmed by

Allah( <jE^)about Himself.

9) Their argument that the bodies are uniform’ is clearly 

invalid as disparity among bodies is evidendy undeniable. 

The Shaykh, [the author] said: “there is no doubt that their 

claim about the uniformity of the bodies is an invalid 

argument.”
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The Third Category of Al-Mu’athilah

The Extremist among Jahmivyah. Al-Oaramitah. Al-Batiniyyah
and their followers

Their approach towards the Names and the Attributes of Allah 

■ Their approach is that, they deny the Names as well as the 

Attributes and they do not attribute to Allah(<^^j any

attribute except by negation and not by affirmation. According 

to them:

1) Allah (Jbuj is an absolute being, who cannot be

characterized with any affirmative attribute, [because 

attributes restrict its bearer]. Therefore, it is not allowed to 

say: Allah exists, He is living, He is knowledgeable or He is 

powerful; as these are only attributes of His creatures.

2) That they [these attributes] are metaphorical. Therefore 

affirmation of these attributes implies comparison with a 

knowledgeable and powerful living being, They also claim that 

the attribute is actually the same as its bearer, every attribute is 

the same as the other attribute; there is no difference between 

knowledge and power, or between hearing and seeing etc.

Their confusion

Their confusion concerning this issue is based on the belief that 

affirmation of the Names and Attributes implies comparison and 

plurality. To demonstrate this:

1) Concerning the names they claim: if a name is affirmed for 

Him, the meaning of that name must be attributed to Him.
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For example, if we affirm for Him the name “Al-Hayy” 

[The Living], then it will imply that the attribute of life 

must be attributed to Him; because the authenticity of the 

derived noun implies the authenticity of the root verb 

from which it is derived. This implies that the attributes 

are attributed to it, so that is a comparison.

2) In the Attributes: they argue that affirmation of 

heterogeneous attributes which are different from the bearer 

of the attributes implies plurality. It is a type of an impossible 

combination, which is not in tandem with Tawheed.

Refutation of this approach

1) That Allah ^h^)has combined both affirmation and

negation in Names and Attributes He attributed to Himself. This 

has been previously explained with an example. Therefore, 

whoever acknowledges negation and denies affirmation, falls into 

the category of those who believe in part of the book and rejects 

die rest. Partial disbelieve in the book amounts to outright 

disbelieve in the book.

• Allah (*jh^)says in repudiating the children of Israel:

^3 V] dlL (JSlSj (jy* (j
LaC <U)1 Laj Awl ^yll ^JaLaJl LAI I olLdl

“Then do you believe in a part of the Scripture and reject the 

rest? Then what is the recompense of those who do so among

51 Al-Baqarah: 85
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you, except disgrace in the life of this world, and on the Day of 

Resurrection they shall be consigned to the most grievous 

torment. And Allah is not unaware of what you do."

• Allah(<J^j <jl^H)also says:
iU^JJ 4ft \<J ulA^Sj UJ uj)

U^jc.1 j lli. tilaljl * (joj IOf** ^

52(lL^i

“Verily, those who disbelieve in Allah and His Messengers and 

wish to make a distinction between Allah and His Messengers 

(by believing in Allah and disbelieving in His Messengers) 

saying: "We believe in some but reject others," and wish to 

adopt a way in between. They are in truth disbelievers. And 

We have prepared for the disbelievers a humiliating torment".

2) The absolute being without any attribute does not have existedin 

this physical world. It is only an assumption made by the mind, 

which has no existence in reality. Therefore, this argument 

essentially amounts to the denial of the existence of Allah

(Jtiuj 4jUa^)except in the mind, which is actually the highest 

form of Al-Ta’teel and disbelief.

3) Their argument that the attribute is none other than its bearer 

and that every attribute is identical with another attribute, is 

logically unreasonable contention and flawed method of 

argumentation concerning a fundamental truth. It is known by 

virtue of the intellect and the senses that the attribute is not

52 Nisa: 150-151
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selfsame of its bearer, and that each attributes not identical to 

other. Knowledge is not the knowledgeable person, power is not 

the powerful person and speech is not the speaker. Likewise, 

knowledge, power and speech are different from one another.

4) Attributing to Allah ( ‘‘^“^affirmative Attributes is more 

indicative of His perfection than attributing to Him negating 

Attributes. This is due to the fact that affirmation is existential in 

nature in which arrays of perfection are entailed. However, 

negation is none-existential in nature and does not entail 

perfection without being combined with affirmation. But this 

group of people does not accept a negation combined with 

affirmation.

5) Their argument that ‘affirmation of heterogeneous attributes 

which are different from the bearer of the attributes implies 

plurality’ is a baseless argument in sharp contrast to logic and the 

sense. Having many attributes does not imply a plurality of the 

bearer of die attributes. A person can be described as a living 

being, hearer, seer, intellectual and speaker...etc; yet, these 

characteristics do not imply his plurality.

6) Their argument about names that affirmation of the Names 

implies that He the meaning of the name must be attributed to 

Him, this, according to them implies a comparison.

• In response to this, we say: The implied meanings attributed 

to the affirmation of the names are appropriate attributes for 

Allah, not that which is impossible for Him. Sharing similar
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names and attributes does not imply the resemblance of the 

bearers of the names and the attributes.

7) Their argument concerning names that ‘its affirmation implies 

comparing Him with other existing beings.'

• The response is to say that the denial that is acceptable to 

them implies a comparison with nonexistent beings as implied 

by their argument, which is more offensive than comparing 

Him with existing beings. Then, they should either accept the 

affirmation, and thereby follow the Salaf, or reject die negation 

as they have rejected the affirmation, and thereby follow the 

extremist among Al-Qaramitah, Al-Batiniyyah and others. 

However, differentiating between this and that is a clear 

contradiction.

The fourth Category of Al-Mu’athilah

This category includes more extreme philosophers, Al-Jahmiyyah, Al- 
Qaramitah, Al-Batiniyyah and others.

Their approach towards the attributes of Allah

■ This group denies both affirmation and negation about the 

attributes of Allah(i5^j 4JUu**)they deny His existence, and 

non-existence, life and death, knowledge and ignorance and
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other such things. They say, He is neither existing nor not 

existing, neither alive nor dead, and neither knowledgeable nor 

ignorant and so on.

■ Their confusion is not unconnected their belief that affirmation 

of His Attributes implies comparing Him with existing beings; 

and denial of Attributes implies comparing Him non-existing 

beings.

Refutation of this approach 

This can be refuted as follows:

1) Calling AUah(crk*A> <jh^)or describing Him as He called and 

described Himself is no similitude and does not imply a 

comparison. Because sharing the same name and characteristic 

does not necessitate the named and described things to be 

similar. Simply calling it resemblance is nothing except than 

stirring confusion among general people. If we accept this false 

claim, then any claimant can simply name the right things with 

improper names, in order to divert the people from accepting 

the right thing.

2) Obviously, for al-Mawjood al-Mumkin (The contingent

existent), there should be Wajib al-wujood (The necessarily 

existent) who will bring it to existence. We know and witness the 

emergence of things; this emergence cannot take place without 

an originator and it cannot cause its own emergence by itself. 

Allah <jW^) says:
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53((jjisuji j±. ^»jiii ^1)

“Were they created by nothing, or were they themselves the
creators?”

It becomes imperative to understand from this verse that, it 

must have a creator who is necessarily existent and He is 

Allah (Actually, there are two types of beings in 

existence (Al-Wujood)

• First: Azalee, Wajib al-wujood Eternal; necessarily and 

independendy existent by Himself (Allah)(Jhuj

• Second: Created, Possibly Existent, brought into being by 

another.

• That both of them share the trait of being in existence does 

not imply similarity in all aspect of existence, as necessarily 

existent (Allah) has His own peculiarity and the existence of 

created being has its own peculiarity.

• The existence of the Creator is necessarily eternal and is not 

created, everlasting never-ending. The existence of the 

creature is possible, coming into being from nonentity, liable 

to perish or end. Those who deny affirmation of the existing 

conformity and dissension between these two types, it 

behooves them to either consider all beings as necessarily 

existent and self-existing beings or consider them all as

53 At-Toor: 35
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created, possibly existent and brought into existence by 

another. Both of these opinions are wrong.

3) Their denial of the affirmation and the negadon at the same dme 

amounts to a denial of two opposites at the same time, which is 

impossible. This is due to the fact that two opposites cannot be 

both existing or not existing at the same time; rather, one should 

be existing while the other is not. This -according to their rule- 

implies comparing AUah(J'-*Jj 4jU^)with impossibilities, 

because it is not possible to describe something as existent and 

non-existent or as non-living and non-dead at the same time. It 

can only be an imagination in the mind of some people, which 

has nothing to do with the reality.

Describing Allah( 4A=^~>)in this way despite being in sharp contrast 

with logical spontaneities clear disbelief in the message brought by the 

Prophet (peace and the blessing of Allah be upon him).

■ If they argue that denial of two opposites is only impossible in 

things the two opposites are applicable to, but it is not impossible 

in things the two opposites are not applicable to, just like an 

inanimate object which can neither be attributed with hearing nor 

deafness; as it is possible to say is neither mindful nor hearing 

impaired. This can be refuted as follows:

1) This is invalid concerning their claim of denying both the 

existence and the non-existence because their relationship is like 

the reciprocal relationship of negative and positive; the absence 

of one mandates the presence of the other. If anyone says: ‘not
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present,’ it means absent and ‘not absent’ means present. It is 

not possible to say ‘not present and not absent’ at die same 

time.

2) Their statement about inanimate objects whereby they 

cannot be characterized with life, death, blindness, sight, 

hearing, deafness, and the like where there is negadve 

correspondence, this is a mere technical statement which 

does not change the facts. This is refuted with:

• The proof that inanimate objects have been turned alive,

as Aliah( has turned Musa’s sdck to a snake

that swallows what the magicians had fabricated.

• Allah(JI*Jj *jW^)has also described the inanimate 

objects as dead in His saying:

“Those whom they (the polytheists) invoke besides Allah 

have not created anything, but are themselves created. 

(They are) dead, lifeless, and they know not when they 

will be raised up".

• He has also foretold that the Earth will declare its 

information which about all what happened over it of 

good or evil. This implies that it [Earth] hears whatever is 

said and sees whatever is done upon it.
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3) Whoever is characterized by the characteristics of perfection 

is more perfect than the one who cannot be characterized by 

it. Therefore, whoever can be characterized with the 

characteristics of knowledge, power, hearing and sight is 

more perfect, even if they are actually devoid of them than 

the one who cannot even be characterized with these. Your 

argument that

“Allah ( 4-i'J^)is not characterized with these” implies that

He less privileged than a human being, who can be characterized 

with these; because you have likened Him to inanimate objects 

that cannot be characterized with these characteristics.

4) If it is impossible to deny existence and inexistence then 

negating even the possibility of accepting [such a description] is 

more absurd. Based on that, their argument that ‘The Lord 

(Allah) can neither be characterized by existence nor non

existence implies likening Him to the greatest impossibilities.'

The Dangers incurred by these four Categories 

■ Based on what has been discussed, it is clear that the 

aforementioned four categories of al-Mu’athilah have incurred some 

dangers:

1) Deviation from the right part of Salaf of this Ummah.

2) Distortion of revealed texts from what is intended.
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3) Changing the meaning of the revealed texts to untended 

meanings.

4) Denial of the perfect Attributes of Allah (Jbuj <jU^»)which are 

entailed by the revealed texts.

5) Contradiction in the approach adopted by them in what they 

have affirmed or negated.

Our admonition to each and every one of these categories

■ Concerning affirmation: affirm what you have denied but 

without comparison, as you have affirmed what you affirmed, 

but without comparison.

■ Concerning negation: deny what you have affirmed in fear of 

falling into comparison as you have denied what denied in fear 

of falling into comparison. Otherwise, your approach is 

contradictory.

■ The decisive, consistent, none-contradictory opinion is the one 

adopted by the Salaf and Imams of this Ummah. This is the 

affirmation of the Names and Attributes affirmed by Allah

for Himself, an affirmation without comparison 

and glorification without denial of His Attributes. Also Included 

is to interpret the revealed texts according to their apparent

way that is appropriate formeamngs,

Allah(cy^*Jj <3Ua«»)without any Tahreef54, Ta‘teel55, Takyeef56 or

in

54 Tahreef: Distorting the actual meanings of His attributes
55 Ta'teel: Suspending the actual meanings of His attributes
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Tamtheel57. This will be clarified through two principles, two 

examples, and a conclusion.

The two principles regarding the Affirmation of the Attribute of 

Allah

First principle

■ Those who affirmed some attributes for Allah but

denying other, must be told that what is said concerning some 

attributes must be maintained with respect to others, meaning that 

whoever affirms some of the attributes affirmed by 

Allah 4->l^~>)for Himself, must be compelled to affirm other

attributes. And whoever denies any of the attributes must be compelled 

to deny what he has already affirmed, otherwise he is contradictory. 

Examples are as follows:

1) When a person affirms the real attribute of ‘Will’ and denies the 

attribute of ‘Anger' interpreting it (anger) to mean "the will to 

revenge" or to mean "the revenge" itself. The response to him is 

as follows:

• There is no difference between the real "Will" you have 

affirmed and the real anger you have denied, because If 

affirmation of the real "Anger" implies comparison [as you 

think], affirmation of the real "Will" also implies a 

comparison.

56 Takyeef: Asserting the kayf (how) regarding His attributes without evidence
57 Tamtheel: Asserting an anthropomorphic meaning to His attributes
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• If affirmation of die real "Will" does not imply comparison, so 

affirmation of the real Anger will not also imply a comparison. 

This is because what is said concerning one of diem should be 

maintained with respect to die odier. Based on dais, it is 

required of you either to affirm or deny all of these attributes

2) If he says: the "Will" I affirmed does not imply comparison;

because what I affirmed is the "Will" that is appropriate for 

Allah which bears no resemblance to the "will" of

die creature.The response to him is as follows:

• Affirm for Allah( ^W^)the Anger which appropriates 

for Him and bears no resemblance to the anger as an 

attribute of the creature

3) If he claims that, Anger is ebullition of the blood of die heart

preparatory to revenge, which is not appropriate for 

Allah The response to him is as follows:

• That "Will" is also the intention to realize the benefit and to

avoid harm which is also not appropriate for

Allah j

4) If he argues that, this definition of "Will" is for the creature, but

the Will of Allah appropriate for Him. The

response to him is as follows:

• That your definition of "anger" is also applicable to the 

creature, but "anger" as an attribute of Allah (ls^j ^W^is 

appropriate for Him. In the same vein, the same thing is also
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applicable to all attributes he denied, it should be said to him 

the same thing he said about the attributes he affirmed.

5) If he argues that, he affirmed what he affirmed; because is being 

logically supported.

• Our response to him is the same three answers previously 

stated in response to the argument of the first group [Al- 

'Asha'irah].

Second principle

■ As for those who acknowledge the essence -self-existent Dhat of 

Allah, but compare His attributes with that of creatures or deny 

them, they should know that:

• What is applicable to Dhat is also applicable to the attributes. This 

means that whoever affirms

Allah (c5^j existence without comparing Him to the existence

of the creatures, he should also affirm the Attributes of 

Ailah(c5^j <jU^-j)without comparing them to that of the creatures; 

because what is said concerning attributes is also applicable with respect 

to Dhat (His existence). Those who compare the attributes of Allah or 

deny them, Mu’tazilah and others must be confronted with this 

principle.

• Those who compare should be asked: why is it that you compare 

the attributes of Allah while you compare not His essence or His 

existence with that of the creatures? Are you not aware that the
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discussion with respect to the attributes is an extension of the 

discussion concerning His essence or existence?

• Those who deny the attributes (Ahl al-Ta’teel) Do you not say 

that the Dhat of Allah( <j^^»)bears no resemblance to that 

of the creature? You should also say that the Attributes of 

Allah ( ^W^)bear no resemblance to the characteristics of 

the creature.

Example of this

• If someone asks, Allah ^^-«)ascends over al-‘Arsh; so

how is His ascension? He should be told that what is said with 

respect to the attributes is also applicable concerning the Dhat; 

so please inform us how is His Dhat?

• If he replies: we do not know how He is? Our response is that 

we also do not know how His ascension is. Then, he has no 

option except to acknowledge the real meaning of Istiwa 

(ascension), which bears no resemblance to the Istiwa of the 

creature, and without any knowledge of the nature of this Istiwa 

(ascension), as they have acknowledged the essence or existence 

of Allah (c5^J ‘^^without bearing resemblance to that of the 

creature and without any knowledge of how it is; as Imam 

Malik, his teacher Rabi’, and others stated concerning Istiwa: al- 

Istiwa is known, al-kayf (the description of how) is unknown, to 

believe in it is obligatory, and inquiring about it (mode of al- 

Istiwa) is unprecedented.
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The statement:1 *Ijoa-VI" [al- Istiwa is known]

■ It means that it is known in the Arabic language, the language in 

which the Qur'an has been revealed. It has several meanings 

contingent upon the proposition predicated with.

• When it is predicated with the proposition "it refers to 

‘stability’ and ‘height/ as

AUah(i5^*Jj 4-i^*4“)says:

i loll) 58

“And when you have embarked on die ship, you and whoever
is with you.

He also says:

59(^j^ Pjj P lJc- i

“In order that you may mount firmly on their backs, and then 

may remember the Favor of your Lord when you mount 

thereon".

• Therefore, Istiwa of Allah(c5L*jj the ‘Arsh [Throne]

is His attribute of being above it in a way that is appropriate 

for Him; in a manner that is unknown to us. This is not 

denodng [His] absolute supremacy above the rest of the 

creadon.

58 Al-Mu’minun: 28.
59 Az-Zukhruf: 13.
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The statement” ‘■4^j”[The mode is unknown]

■ It means that the mode of His aJ-Istiwa (ascension) on His al-

‘Arsh is unknown to us for three reasons:

1) AJJah ^W^)informs us that He ascends over His

‘Arsh, without informing us exactly how the ascension is.

2) The knowledge regarding the mode of an attribute is an 

extension of the knowledge about the bearer of the attribute. 

Therefore, if we do not know mode concerning the essence 

or existence of Allah (Jl^j <jbv^)then it is impossible to 

know with respect to His Attributes.

3) The true nature of anything (i.e. how it is) can never be

exacdy known except by seeing it or seeing something similar 

to it or through authentic information about it. However, 

none of these means of obtaining information is possible 

regarding the ascension of Allah(J^j on His

‘Arsh.This indicates that our Salaf (classical scholars) 

affirmed for the ascension a mode which is not known to us.

The statement: *4 uW^j” (Believing in it is obligatory)

■ It means believing in it in this way is obligatory. 

Allah((^k*Jj <il-*^)has attributed it to Himself, and he knows 

better about Himself, His speech is the most truthful and His 

report is the best of the report. His message contains perfect 

knowledge, absolute truth, the supremacy of will and excellence
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of eloquence and speech; therefore it becomes incumbent on us 

to accept it and believe in it.

The statement J1 [Inquiring about it is Bid’ah]

■ It means asking about ‘how it is’ is bid’ah; because this quesdon 

was not known at the time of the Prophet neither was it known 

during the era of his righteous caliphs, even though it is a 

religious issue. Therefore, initiating such a question is bid’ah. 

Inquiring about issues of this nature is part of the features of the 

perpetrators of bid’ah.

■ Additionally, this type of inquiry is not even possible to answer; 

therefore, this would be considered an extravagance in the 

religion. The Prophet said: “Ruined are those who insist on 

hardship in matters of the Faith."

■ This statement about al- Istiwa credited to Malik and his teacher

should be replicated to explain other Attributes of 

Allah 4_iU^i)like His descending to the first haven as well

as other attributes by saying: these attributes are known in terms 

of meaning, unknown in terms of the mode. To believe in them 

is obligatory and inquiring about the mode is bid’ah .

The Two Examples

The first is about the Bliss of al-Jannah while the second is about the 

description of the Soul.
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■ The bliss of al-Jannah: Allah in forms us that in

al-Jannah there are foods, drinks, dresses, spouses, palaces, 

dates, pomegranates, fruits, meat, wine, milk, honey, water, 

ornaments of gold, pearls, silver and many others. All of these 

are in fact true; they are, in terms of nomenclature and 

meaning similar to the things in this world, however, they are 

different from the ones in the heaven in reality.

• As for its correspondence with the things in the earth in

meaning, Allah(Jhuj says about Qur'an:

lL> 13 j5 dj)

“We verily, have made it a Qur'an in Arabic, that you may be 

able to understand.” Were it not for its conformity with what is 

in the earth in meaning, we would not have been able to 

understand or realize it.

• As for the difference between them in reality,

AUah( says:

Uu 1-* (jaii

"No person knows what is kept hidden for them of joy as a 

reward for what they used to do".

And Allah^W^)says in Hadith al-Qudsi:

(jii Vj cdjij (j,JC. V U (joaJL^all62,1 cjB Jc. Vj d

60 Az-Zukhruf: 3
61 As-Sajdah: 17
62 Al-Bukhari, Chapter: begging of the creation, lesson: Attributes of the heaven, no. 
3244.
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"I have prepared Qannah] for my righteous slaves which have never 
been seen by any eye, nor heard about it by any ear and no human mind

can ever imagine it.”

Ibn ’Abbas - may Allah be pleased with him - said: Nothing from the 
heavenly things exists in this world except in their names63.

• If these names refer to the actually named things in al- 

Jannah, and their correspondence to other names in this 

world does not imply their correspondence to them in reality, 

indeed, there is huge difference between them, which nobody 

knows except Allah (Therefore, the difference 

between the Creator and the creature should be even greater 

and more evident than the difference among the creatures; 

because the difference existing among the creatures is simply 

a difference between one creature and another creature; 

because differences between creations is simply between a 

creature and another like creature. Therefore, if these 

differences [among the creatures] are clear, then differences 

between the Creator and the creature should be even more 

apparent and pertinent. With respect to this context- Belief in 

Allah and in the last day-People are divided

into three groups:

The First Group

63 Tafsir at-Tabari (1/135).
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■ Those are the Salaf, Imams and their followers; they believe in 

what Allah(c5^j <&*+*) said about Himself and the Hereafter, as 

AUah(c^huj <jh^)has informed them about it. They believe in its 

actual existence and that it is real, with their belief that there is a 

difference between die things that exist in this world and those in 

the Hereafter. They also believe that the differences between the 

attributes of Allah( and the attributes of His creatures

are greater and more perdnent, as Allah ^W-^says:

AJIaS

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

The Second Group

■ The people of die Kalam [theologists]; they believe what 

Allah(c5^*Jj 4j^^)has informed about Hereafter, the reward and 

the punishment; however, but they deny many Attributes 

affirmed by

AIlah( <jW~>)for Himself.

The Third Group

■ They are Qaramitah, Batiniyyah and the Philosophers; they do 

not believe what Allah(has informed about Himself 

or about the Hereafter. In fact, they deny the real essences of 

both.

w Ash-Shura: 11
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• Their belief about what Allah ^W^has informed

about Himself and the Hereafter is that it is only imagination 

with no reality.

• As for the command and the prohibition, many of them 

interpret the commands and the prohibitions to mean 

esoteric meanings in sharp contrast to what is known to all 

Muslims. Some examples of this esoteric meanings are:

1. Salat: Salat is interpreted to mean knowing the secret of their 

Shaykhs.

2. Fasting means hiding the secrets of their Shaykhs.

3. Hajj means visiting their Shaykhs and other interpretations 

which are undoubtedly known in Islam as clear fabrication, 

disbelief and apostasy.

4. They also say: the Shari’ah [Islamic rules and regulations] is 

obligatory for the general public not for the special elite. When 

a person achieves the stage of al-’Arifin and al-Muhaqqiqin 

[special stages], then they are exempt from any Shari’ah 

obligations, and the prohibitions become permissible for them.

• Some of the Sufi people may belong in this group.

• The Batiniyyah are considered apostates, and all Muslims 

agree that they are more disbelievers than the Jews and the 

Christians because of their great apostasy and opposition to 

all of the Divine Laws.

The Second Example: The soul
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■ The soul which is the means of life is die closest thing to a person 

and is his foundation. It has been stated in the revealed texts that 

it [the soul] is taken out from die body and made to ascend to the 

heaven and then returned to the body again. Nobody denies its 

real existence whereas nobody knows its essence and reality 

exacdy, except what they know through revealed texts only. They 

are gready confused about its nature because they do not see 

anything similar to it.

1) A group of theologists considers die soul as a body or part of 

it or one of its characteristics.

2) Another group of philosophers gave it a description suitable 

only for something which is impossible to be in existence; 

They say it exists neither inside the body nor outside of it, 

neither attached to it nor separated from it; neither mobile nor 

fixed; neither ascends nor descends, and it is neither essential 

nor nonessential. They also say that it is neither inside the 

world nor outside of it; neither separated from it nor existing 

within it. They describe it as they have described 

Allah( ^W^the necessarily existent (Wajib al-Wajuud.)

• If it is said to them: it is rationally impossible to prove this 

statement about the soul. They will say: It is possible, with 

the evidence that Universals are possibly in existence whereas 

they cannot be pointed out to.

However, they forgot that Universals exist as Universals only in 

the imagination of the mind, and not reality. Indeed, the mind
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can make up things in its imagination that does not actually exist 

outside. For example, it can imagine the absence of two 

opposites or their existence at the same time, though it is 

impossible.

Confusion of Theologists (Mutakallimun) and philosophers 

■ Take note that Theologists (Mutakallimun) and philosophers are 

seriously confused about the soul because of two reasons:

1) Lack of proper knowledge about its characteristics as stated in the 

revealed texts.

2) They see nothing comparable to it; as the soul neither belongs to 

the type of the body nor to the type of the substances or 

anything generated from it. It definitely from a type completely 

different from these types. Therefore, the philosophers describe 

it in a manner that is opposing to visible objects. On the other 

hand, the Mutakallimun put it in the same category as the visible 

objects. As a result, the approach of the philosophers amounts 

to ta’teel [Stripping] and the approach of Mutakallimun amounts 

to al- tamtheel [comparison]; so both of these approaches are 

wrong.

• It is narrated from the Prophet, that he said: “When the soul 

is taken out, the eyes follow it, and the angels put it in a 

burial cloth, and go up with it to the heaven.” However, its 

reality and nature is beyond our comprehension; 

as Allah(Ji-*Jj says:
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VJ Uj j*\ of £ jjll (3 £jjM (jc-

“And they ask you (O Muhammad) concerning the Ruh (the 

Spirit); Say: "The Ruh (the Spirit): it is one of the things, the 

knowledge of which is only with my Lord. And of knowledge, 

you (mankind) have been given only a litde".

Comparison between the mode of the soul and the mode of Allah’s 

Attributes

■ If the soul is proven to be a fact, and its description by the 

Qur’an and the Sunnah is real, although it does not resemble any 

visible object; then, for the Creator to be characterized by 

appropriate attributes of perfection with a clear difference from 

the creatures is more pertinent.

■ The failure of the intellectuals to precisely describe

Allah (l5^j or to explain the mode of His Attributes is

more glaring than their failure to describe the soul and explain its 

mode.

■ If one who denies the characteristics of the soul is considered

none believer in its existence and the one who compares it to the 

visible creatures is considered ignorant of the soul and guilty of 

al-Tamtheel, then he who denies the Attributes of 

Allah -GL^) or compare them to that of creatures is

guiltier to be considered a disbeliever a stripper of the attributes,

65 Al-Isra’: 85
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and he who compares Him to His creatures in ignorance is 

guiltier to be regarded as a comparer.

Conclusion

This conclusion contains many beneficial fundamental principles.

The First Principle

Allah 4-i'-=^)is attributed by affirmation of affirmative

attributes and by the negation of negative attributes.

■ The meaning of this principle may be summarized as follows:

1) Allah(<_ylbuj 4jh^)combined both affirmation and negation 

in His description of Himself.

Allah(4j^^1)says:

> J C)4)

“There is nothing like unto Him, and He is the All-Hearer, 

the All-Seer.M

2) Allah 4-ii^j)combined both affirmation and negation

because the perfection of the bearer of the attributes can only 

be attained by negating derogatory attributes and affirmation 

of the attributes of perfection.

66 Ash-Shura: 11
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The attributes negated by Allah (Jhuj <jU^)about Himself 

are all attributes of imperfection like fatigue, weariness, 

laziness, oppression and resemblance with the creature. In

attributes byaffirmedallthe vein,

Ailah(c5lhuj <jUa^)about Himself are Attributes of perfection, 

He says :“And for AIlah(J'-*^J ^^is the highest 

description.” Whether these attributes are typical inherent 

attributes cAL-all]which are His eternal and everlasting

attributes or typical attributes of actioncALoll] which 

are conditionally attributed to Him, though these attributes 

of action are originally affirmed for Him eternally and 

everlastingly, Allah ^^>^)has never and will never

cease to be active.

same

The Attributes affirmed by Allah(^^j <LSU-u*) for 

Himself

Some of the Attributes affirmed by Allah(cs^j for

Himself are Life, Knowledge, Power, Hearing, Seeing, Will, 

Speech, Honor, Wisdom, Forgiveness and Mercy.

• Life: The Life as an attribute of Allah <jW^)is a

perfect life that entails all qualities of perfection, was neither 

preceded by nonentity nor will be followed by extinction. 

Allah( ^W~0says:
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“And put your trust (O Muhammad) in the Ever Living One 

Who dies not”. Allah( Says:
’jjVi ji)

“He is the First (nothing is before Him) and the Last(nothing

is after Him”). And

He (ls-^j 4->^-*)says:

b\yy V j iiib V jA VI yj V ill)

“Allah! None has the right to be worshipped but He, the 

Ever-Living, the One Who sustains and protects all that 

exists. Neither slumber, nor sleep overtakes Him” .

• Knowledge: His Knowledge is perfect, inclusive of the 

knowledge of everything; big or small, close or far. His 

knowledge is neither preceded by ignorance nor will be 

followed by oblivion. As AUah(<^l"j 

about Musa when he was asked by Fir‘awn: what about the 

earlier generation?

narrates

“Musa (Moses)] said: ‘The knowledge thereof is with my 

Lord, in a Record. My Lord is neither unaware nor He 

forgets.” And He says:

67 Al-Furqan: 58
68 Al-Hadeed: 3
69 Al-Baqarah: 255
70 Taha: 52
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“Verily, Allah is die All-Knower of eveiydiing."

• Power: His power is perfect is neither preceded with inability 

nor will be followed by fatigue. Allah (JUjj <jl=^)says:

Uulc <jl£> 4jJ ^ Vj CjljLaUl ^ L>f ^

“Allah is not such that anything in the heavens or in the earth 

escapes Him. Verily, He is All-Knowing, All-Omnipotent”.

He ^W'-Oalso says:

73(uL 3L iul 11 ill cj\ j ill <y

“That you may know that Allah has power over all things, and 

that Allah surrounds (comprehends) all things in (His) 

Knowledge.

He(J^j also says:
IjUjjJa Lqj ^IjI yloj <^3 \ ‘m Loj (jia jVlj cljl jLaldl I V4K

“And indeed We created the heavens and die earth and all 

between them in six Days and nothing of fatigue touched Us” .

• Al-Hikmah (wisdom): His wisdom is perfect and 

comprehensive; it is free from all forms of absurdity, and 

inclusive of His creation and legislation.

Allah( Jhoj <jUo^)Says:

71 Al-Anfal: 75
72 Fatir: 44
73 At-Talaq: 12
74 Qaf: 38
Al Naseehah Pubs Page 78



Towards Understanding ofTadmuriyyah

V) LoAUaia. U> * L>J CjIjLaLJI Lalik L«j^

“And We created not the heavens and the earth, and all that 

is between them, for mere play * We created them not except 

with truth (i.e. to examine and test those who are obedient 

and those who are disobedient and then reward the obedient 

ones and punish die disobedient ones.”

He(cs-lUjj also says:

SLaJlj (3^

t£Who has created death and life, that He may test you which 

of you is best indeed” .

He( says:

77(^ &\j fkZ* 4J11 £L £&...)

His wisdom, like His other Attributes; the creatures are not 

fully aware of it. We may not be able to realize all the 

significance rationale behind what He has created or legislated, 

though we may know some, which Allahhas 

disclosed to us.

■ Likewise, all of His Attributes which He has affirmed for 

Himself are perfect, there is no deficiency therein in whatever 

form.

75 Ad-Dukhan: 38-39
76 Al-Mulk: 2
77 Al-Mumtahinah: 10
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The Attributes Negated by Allah for Himself

■ The Attributes that Allah (c5^"J ^W^has negated for Himself 

are: death, ignorance, forgetfulness, inability, slumber, sleep, 

weariness, fatigue, and oppression.

1) Death:AUah^l^j <iUa^)says:

78^Cj_^j V ^-=d' lJc- i

“And put your trust (O Muhammad) in the Ever Living One Who 

dies not” .

2) Forgetfulness: He(<Jl^j have stated about Musa:

Jjj ^

“In a Record, My Lord is neither unaware nor He forgets.”

3) Inability: Allal^e^^J '°L^)says:

Vj CjljLxldl ^3 ^

“Allah is not such that anything in the heavens or in the earth 

escapes Him".

4) Sleep: And He(c5^j <jU^)says:

“Neither slumber nor sleep overtakes Him” “. 

5) Fatigue: He( says:

78 Al-Furqan: 58
79 Taha: 52 

Fatir: 44
81 Al-Baqarah: 255
80
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{ja LiluJo

“And nothing of fatigue touched Us” .

82

6) Weariness: He(^W^says:

j...)

“And was not wearied by their creation” .

7) Oppression: He (^W^Osays:

“And your Lord treats no one with injustice.”

Issues involved in the attributes negated by

Allah (<^*<9 about Himself

■ There are two issues involved in all of the attributes negated by 

Allah (crMj ^h^u^about Himself: Inappropriateness of the 

attributes and Veracity of its perfect opposites, both can be 

buttressed in the verse:

85^l \ A\\b. (jlfl Aj) Vj ClljUftLill L>? aWI

“Allah is not such that anything in the heavens or in the earth escapes 

Him. Verily, He is All-Knowing, All-Omnipotent. ”

So, When Allah (ls^j ^L^)negates inability for Himself then he 

explains that it is because of His perfect Knowledge and Power . 

Based on this, it is clear to us that:

82 Qaf: 38
83 Al-Ahqaf: 33 

Al-Kahf: 49
85 Fatir: 44
84
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1) Negation of oppression signifies the attribute of His perfect 

Justice.

2) Negation of fatigue and weariness signifies the attribute of 

His perfect Power.

3) Negation of slumber and sleep signifies the attribute of His 

Absolute Life and supreme power of sustaining and 

protecting.

4) Negation of death signifies the attribute of His Everlasting 

Life; likewise, the same approach is applicable to all others 

negated attributes.

The nature of negation with respect to Allah’s attributes

■ The negation in attributes of Allah is not an absolute negation; in 

fact, it must be purposely to affirm His perfection, this is based 

on the following reasons:

1) Allah (^W^Osays:
(... JtVi <$iii 413...)

“And for Allah is the highest description. ”

This means perfection of His Attributes, and it cannot be 

found through absolute negation.

Absolute negation is essentially die absolute nonexistence of 

something and absolute nonexistence means nothing. And 

so, how can nothingness be praiseworthy and perfect?

Page 82Al Naseehah Pubs



Towards Understanding ofTadmuriyyah

2) Negation - if does not entail perfection — could be because 

this attribute or its opposite are not befitting with the One 

described; not necessarily due to the perfection of the One 

described. For example, if someone says: “The wall does not 

oppress,” here, negating oppression of the wall does not refer 

to its perfection; rather, the attribute of injustice or justice is 

not suitable to describe the wall with it. Therefore, negating 

the attribute of oppression will neither be considered 

praiseworthy nor due to its perfection.

3) Negation of attribute, if it does not entail perfection, it could 

be due to the lack in quality of the bearer or his inability. For 

example, if the person who lacks the ability to protect himself 

from oppression is described: “he does not pay back evil with 

evil,” so negation of vengeance, in this case, is not due to the 

bearer's perfect attribute of forgiveness; but due to his 

inability to protect himself. Based on that, acquitting him of 

this attribute indicates a lack in quality and humiliation, not 

perfection and commendation. Take the example of Hamasi 

satire of his tribe:

• If I were from [the tribe of] Majin,, my camel would not 

have been seized by the children of al- Laqitah of Dhahl 

bin Shaiban

Until he said
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• But my people, although they are many in number, in 

whatever form, they perpetrate not in evil even if they are 

disgraced.

• They reward the oppression of the oppressors with 

forgiveness and the evil of the evil doers with kindness.

The poet intended to satirize them and characterize them with inability 

not to praise them for their forgiveness; as indicated by his [following] 

line:

• I wish if I had [in their stead] a tribe when they are 

attacked, they invade [the enemy] by marching and riding 

horse.

With the above discussion, it should be known that those who only 
attribute to Allah ^l-^^absolute negation, are actually not
affirming any Praiseworthy and worship deserving being, even a non- 
exisdng one; as they say about Allah^h^j

“He is neither inside the world nor outside of it, neither detached from 
it nor immanent within80, neither above it nor below it, neither 
connected nor separated from it and so forth”.

■ That is the more reason why Mahmoud bin Sabakatakin87 challenged 

those who88 describe Allah in this manner by saying:

86 See Ibn Qasim, Majmu’ al-Fatwa (5/269).
87 The author of the book notes here: Mahmoud ibn Sabakatakin, one of the notable 
leaders, the Secretary of the State and the Caretaker of the Religion, took over the 
government in the year 389 Hijri. The Abbasid Caliph, Al-Qadir Billah, sent him 
the gown of the sultanate [as a gift]. He opened the cities of Khurasaan and his 
kingdom stretched from India to Niasboor. He, originally a Turk, was eloquent,
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“explain to us the difference between this Rabb that you have 

described and a nonexistent.”

■ He spoke the truth, may Allah(c5^j *^^^)bestow mercy upon 

him. Indeed, a non-existent could not have been described well 

than their description of die Creator. Therefore, whoever says: 

‘He is neither detached from the world nor does He exist within 

id share the same position with those who say: ‘He is neither 

independent nor dependent, He is neither eternal nor created; and 

that His existence neither precedes the world nor coexisting with 

id. For those who say that: ‘He is neither alive, nor a hearer, nor a 

seer, nor a speaker’, that implies that He is dead, deaf, blind and 

dumb (be He exalted, far above all this).

The Second Principle

■ We must believe in what Allah( <jW^)has informed us in 

His book, or what His Messenger has informed us, whether we 

know its meaning or not, due to the following reasons:

prudent, reasonable, and a courageous fighter. He opened many cities in India, 
which no other ruler was able to accomplish. Nonetheless, he was extremely 
religious and God-conscious, despising all disobediences, false amusements, and its 
people. He loved the scholars and the righteous, and would sit with them for 
discussions. He died in Ghuznah in the year 421-422 Hijri when he was sixty-three 
years old. He had then been a king for thirty-three years. May Allah have mercy on 
him.
88 He is the famous theologian, Abu Bakr bin Fawrak.
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1) Allah(c^"j <j\^-)says:

^ylc. dJ^j cS-^ 4J_^LujJ 4JdL (jAil l-$^ ^

Of £J>1 0 $

“O you who believe! Believe in Allah, and His Messenger (Muhammad), 

and die Book (the Qur'an) which He has sent down to His Messenger, 

and the Scripture which He sent down to those before (him)” .

80

2) He(<JWj ^W^)also says:

(j\i Ij^aSj (jjj l>■? 0^-lL <JjLd>ll

Bulb &\ <jl£j jvij jUld! ^ U &

“ O mankind! Verily, there has come to you the Messenger 

(Muhammad) with the truth from your Lord, so believe in him, it 

is better for you. But if you disbelieve, then certainly to Allah 

belongs all that is in the heavens and the earth. And Allah is Ever 

All-Knowing, All-Wise” .

3) The message of Allah stems from absolute knowledge; indeed, 

He(c5lUjj 4jU^) knows best about Himself as well as about 

others.

AUah(Jl*Jj 4iL^)says :

9,(..Sil e1 fkl £11 &..)

“ Say, Do you know better or does Allah.”

89 An-Nisa’: 136
90 An-Nisa’: 170
91 Al-Baqarah: 140
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4) And because the message of Allah is the most truthful of

news.
92{liu2k ail ijA

“ And who is truer in statement than Allah

The speech of Allah the most lucid, most

eloquent and clearest. As Allah( <jLa^)says:
93(1j^ j V) «^1jjjIj Vj)

“And no example or similitude do they bring (to oppose or to 

find fault in you or in this Qur'an), but We reveal to you the truth 

(against that similitude or example), and the better explanadon 

thereof. ”

And He(J^j <jh^)Says:
olAl 'Sy ill)

“Allah has sent down the best statement, a Book (this Qur'an), 

its parts resembling each other in goodness and truth, oft- 

repeated.”

Resembling each other', meaning, they resemble each other in 

perfection and clarity.

Allah( Jbuj 4iLaa^)says:

9:>(u^ ifjjP ub-4?* l>? u£ jjM JJp)

92 An-Nisa’: 87
93 Al-Furqan: 33
94 Az-Zumar: 23
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“Which the trustworthy Ruh jjibrael (Gabriel)] has brought 

down * Upon your heart (O Muhammad) that you may be (one) 

of the warners * In the plain Arabic language.”

5) Allah( <j^^)intends, with what He has sent down from 

revelation, for the people to be guided and not misguided. 

As Allah (Jhuj <jUoi-»)SayS;

96(...j^ olL oja SA

“Allah wishes to make clear (what is lawful and what is 

unlawful) to you, and to show you the ways of those before 

you.”

And He(c5^j ^^~»)says:

97{^ic ^2, oL Siij ijL2 J jS Sii cS£..)

(Thus) does Allah makes clear to you (His Law) lest you go 

astray. And Allah is the All-Knower of everything” .

■ Likewise, we have to believe that the message related by the 

Prophet stems from knowledge; indeed, he is the most 

knowledgeable of people about His Lord, His Names, Attributes 

and legislation.

■ His message is the most authentic of human messages; his 

speech of the most eloquent of human speeches; his intention is 

the best of human intentions; indeed, he is the most sincere 

admonisher for the Human and Jinn.

95 As-Shu’ara’: 193-195
96 An-Nisa: 26
97 An-Nisa: 176
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■ the message of Allah(Jl"j ^W^)and the message of His 

messenger encompass absolute knowledge, truth, eloquence, 

perfect objective and will. These are the fundamental qualities 

for a message to be accepted message. That is why any 

information related by an ignorant person or a liar or 

unconscious or with bad intention, will not be accepted because 

for lacking fundamental qualities for acceptance or some of it.

■ Thus, if all the fundamental qualities for a message to be

accepted are satisfied and contained in a perfect form in the 

message given by Allah ^Lv^and His messenger, then it

becomes incumbent to believe it and accept it, whether in the 

form of negation or affirmation. And so, there is no excuse for 

any apologist to reject it or to distort it or to doubt its content, 

especially about the Names and Attributes of 

Allah (Jbuj Likewise, what has been established by the

consensus of the classical scholars [salaf] of this Ummah must 

be accepted. And most of the issues related to the subject of 

"the Names and the attributes of Allah ^L^)are

stipulated in the Qur’an and Sunnah and has been agreed upon 

by the early scholars of the Ummah.

■ On the other hand, for those issues which are subject of controversy 

among the late generation of scholars, which are neither mentioned 

in the Qur’an and the Sunnah nor are they even mentioned by the 

Salaf of this Ummah, it is not mandatory even permissible for him to 

affirm or negate it; because it is not mentioned in the revealed texts.
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Additionally, nobody should accept or reject its meaning until its true 

meaning becomes clear to him; if it is proven correct, it should be 

accepted; otherwise, it should be rejected. Some examples are as 

follow:

First Example: Al-jih’th(The Direction)

■ If someone says: ‘Allah is towards a direction or does Allah have 

direction? He should be answered by telling him: die word 

“direction” is not mentioned in die Qur’an or the Sunnali in the 

affirmative or the negative. There is no reference therein as to 

whether He is towards a direction, or that He has a direction, or 

whether He is towards a direction or He does not have direction. 

Instead, the revealed texts refer to what suffices Him of a 

description such as Highness, Above all else, ascension over al- 

‘Arsh (or the Throne), and die ascension of diings to Him and 

their descent from Him.

Opinions of late generation of scholars concerning affirmation of 

"Direction”

■ The late generations of scholars were of diverse opinion with 

respect to affirmation or negation of this issue. If the just 

mentioned principle is applied we say:

• As for the term, we will neither affirm it nor negate it; 

because it has never been mentioned before.
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• Regarding its meaning, we should examine what is intended 

by the term "direcdon":

1. Is the term "direction” mean something created which

surrounds Ailah(J^j if so, then that is an invalid

meaning, which is not appropriate for Allah (cs^j as

nothing of His creation can surround Him; in fact, His Kursi 

extends over the heavens and the earth, and He feels no 

fatigue in guarding and preserving them. Additionally, so, it is 

impossible for Him to be contained within any of His 

creatures.

2. If what is meant by "al-Jih’th" (direction), is that which is 

above the world, then it is right to be affirmed for Allah

Indeed,

Allah above His creation, higher than them, as it

has been proven by the Qur’an, Sunnah, Ijma,’ Intellect and 

Fitrah [innate nature]. In Sahih Muslim, it has been narrated by 

Mu’awiyah bin al-Hakam al-Salamy that

The Prophet asked a slave owned by Mu’awiyah, “Where is 

Allah?” She replied: “In the Heaven.” Then Prophet^ asked, 

“Who am I?” She replied: “You are the Messenger of Allah”. 

After that, Prophet said: “Free her for she is a Mu’minah 

[believer]”.98

98 Narrated by Muslim, Book of Mosques and Prayer Places, Chapter: Talking in the 
Prayer is Unlawful, No. 537.
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Second Example: Al-Hayyiz (Space) or Al-Mutahayyiz (Occupier 
of a space)

■ If someone says: is it allowed to characterize 

Allah(t^-*Jj <jlaa^)by saying: He is an occupier of a space 

(Mutahayyiz) or is in a space -encompassed by a space (Hayiz)?

■ We respond by saying: both terms - Hayyiz and Tahayyuz - with 

respect to Allah, are neither affirmed nor denied in the Qur'an or 

the Sunnah. It is not found in both of them that He is in a space 

(Hayyiz) or is the occupier of a space (Mutahayyiz), or whether it 

is not so. Instead, it is found in the revealed texts what 

(attribute) is more sufficient than this, such as the Al-Kabir (the 

most Great) Almuta’l (the most High).

Opinions of late generation of scholars concerning affirmation of 

"Hayyiz" or "Mutahayyiz11

■ The late generations of scholars were of diverse opinion with 

respect to affirmation or negation of this issue. If the just 

mentioned principle is applied we say:

• As for the term, we will neither affirm it nor negate it; 

because it is not revealed in any of the divine text.

• Regarding its meaning, we should examine what is intended 

by al-Hayyiz or at-Tahayyuz :

• Is the term "direction" mean something created which surrounds 

Allah(c5lhuj 4iU-u-j) if so, then that is an invalid meaning, which is
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not appropriate for Allah *&*+*), as nothing of His

creation can surround Him; in fact, His Kursi extends over the 

heavens and the earth, and He feels no fatigue in guarding and 

preserving them. Additionally, so, it is impossible for Him to be 

contained within any of His creatures.

1. If what is meant by "al-Hayyiz (space)", is that Allah is 

contained by His creatures and confined by them, then the 

meaning is invalid, and must be denied; as it is not 

appropriate for Allah. Indeed, AUah^l^j is so great,

so mighty, more exalted than to be contained or confined by 

His creatures, more so that His Kursi extends over the 

Heavens and the Earth, and on the Day of Resurrection, the 

whole earth will be grasped by His Hand and the Heavens 

will be rolled up by His Right Hand? It has been reported in 

the book of al-Bukhari and Muslim (the Saheehayn), as well 

as in other sources, from the authentic narration of Abu 

Hurayrah in which he says: Prophet (peace and blessing of 

Allah be upon him) says: “On the Day of Resurrection, 

Aliah((^l*Jj will grasp the whole Earth and He will roll

up the Heavens with His Right Hand. Then He shall say: I 

am The King; where are the kings of the Earth?”99 Ibn 

'Abbas says: “Indeed, the Seven Heavens and the Seven 

Earths and what is contained therein are nothing to Allah's

99 Narrated in al-Bukhari, Book of Tafseer, Chapter
-Ui-jj No. 4812. Narrated in Muslim, Book: The Description of The
Day of Resurrection, No. 2787.
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“And We have sent down to you the Book (the Qur'an) as an exposition 
of everything, a guidance, a mercy, and glad tidings for those who have 

submitted themselves (to Allah as Muslims).”

■ In addition to that, If there is anything in it which no one knows 

of its meaning, then it would mean that certain part of Sharia’h is 

unknown to the Ummah. However, the issues of knowledge and 

unawareness are relative; something known to someone may be 

unknown to someone else that may be due to a deficiency in his 

knowledge or lack of understanding, or due to inadequacy in 

research or because of his bad intention.

The Third Principle

Interpreting Texts According to Their Literal Meaning

The literal meaning of the texts is the apparent meaning that comes to 
mind, depending on its context in the Qur’an.

It is obligatory to interpret the texts according to their literal meaning, 

without any misinterpretation. Allah (*,U1 J ) the Highest says:

(jlLilj * qa Jihla * (JOaV 1 £j^)ll Aj qjj Aj] j)
102

102 Ash-Shu‘ara’: 192-195.
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Hand but the like of a mustard seed in the hand of one of 

you”.

2. If what is meant by Hayyiz or Mutahayyiz is that 

Allah(J^j "Munheez" (distant) from His creation

meaning; He is different from His creatures and separated 

from them, neither existing within diem nor do they existing 

within Him. The meaning, in that case, is affirmed to be valid 

for AUah(e5^*jj Indeed, the Imams of Ahl al-Sunnah

say: He is above the seven Heavens on His 'Arsh, separated 

from His creation.

■ Note: It is mentioned in the rule that <cWhatever Allah and His 

messenger informed us we have to believe in it, whether we 

know its meaning or not”. However, it must be acknowledged 

that there is nothing in the speech of Allah 4iU^)and His

Messenger that is unknown to the whole Ummah. It must be 

known to the whole Ummah or at least to some of them. 

Allah <jl=»^)says:

m(uI* IjS jj'j...)

“And We have also sent down unto you (O Muhammad) the reminder 
and the advice (the Qur'an), that you may explain clearly to men what is 

sent down to them, and that they may give thought.”

And He (<jb^*)says:

^ CJ&il vili. Uijij...)101

100 An-Nahl: 44 
101 An-Nahl: 89
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“And We have sent down to you the Book (the Qur'an) as an exposition 
of everything, a guidance, a mercy, and glad tidings for those who have 

submitted themselves (to Allah as Muslims).”

■ In addition to that, If there is anything in it which no one knows 

of its meaning, then it would mean that certain part of Sharia’h is 

unknown to the Ummah. However, the issues of knowledge and 

unawareness are relative; something known to someone may be 

unknown to someone else that may be due to a deficiency in his 

knowledge or lack of understanding, or due to inadequacy in 

research or because of his bad intention.

The Third Principle

Interpreting Texts According to Their Literal Meaning

The literal meaning of the texts is the apparent meaning that comes to 
mind, depending on its context in the Qur’an.

It is obligatory to interpret the texts according to their literal meaning, 

without any misinterpretation. Allah (*lu*J ) the Highest says: 

gjUdj * ijA (JjSul ilia Jb * 4j dJjj Cjj AjIj)
102

102 Ash-Shu‘ara’: 192-195.
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“And truly, this (the Qur'an) is a revelation from the Lord of the 
'Alamin(mankind, jinns and all that exists) * Which the trustworthy Ruh 
[Jibrael (Gabriel)] has brought down * Upon your heart (O Muhammad) 
that you may be (one) of the warners * In the plain Arabic language.”

Allah (rfJuij )says:

(CjJ&I iL> liijl Uj)103

“We verily, have made it a Qur'an in Arabic, that you may be able to 
understand (its meanings and its admonitions).”

And Allah (*n*J )says:

(y, Vj Of 3^ Li ijxjji)

“[Say (O Muhammad) to these idolaters (pagan Arabs) of your folk:] 
Follow what has been sent down unto you from your Lord (the Qur'an 
and Prophet Muhammad's Sunnah), and follow not any Auliya' 
(protectors and helpers, etc. who order you to associate partners in 
worship with Allah), besides Him (Allah). Little do you remember!”

If Allah (^^J)has sent down this Qur’an in the Arabic language so that 
it can be understood and appreciated and commanded us to follow it, 
then, it becomes obligator)7 on us to interpret it according to its literal 
meaning in accordance with that Arabic language, unless it goes against a 
legislative truth. There is no difference between the texts that deal with

<jlv fcW

the Attributes of Allah (*,U*J) or the others. In fact, keeping to the literal 
meaning may be even more necessary for the texts dealing with the 
Attributes of Allahindeed, its context is strictly from

103Az-Zukhruf: 3 
104 AI-A‘raf:3
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Allahwith no room for the intellect to delve into its 
details.

If someone says about the texts dealing with the Attributes of

Allah ): It is not allowed to interpret the texts according to its
literal meaning, because the literal meaning is not the intended one.

The answer is: What do you mean by literal meaning? Do you suggest
OLom

the meanings that appear from the texts which are befitting Allah 
without resembling Him to the creation? If so, then this literal meaning

is the intended meaning by Allah (*iu^) and His Messenger without a 

doubt; it is obligatory for the slaves to accept it, and to believe in it 
legally; because it is true. Additionally, it is impossible for
<iUiu

*JU^J) to address His slaves with a command that is contrary to the literal

Allah (

meaning without explaining it, while Allah (

,05(...^ 0336 oiL & cgi\ * VjJ)

) says:

“Allah ( *JU^J) wishes to make clear (what is lawful and what is 
unlawful) to you, and to show you the ways of those before you.”

And He says:

“(Thus) does Allah makes clear to you (His Law) lest you go astray.” 

Allah (*jU^J) says about His Messenger:

105 An-Nisa’: 26 
106 An-Nisa’: 176
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,07(...^S 3$ u o-ilii 3&1 uijil j...)

“And We have also sent down unto you (O Muhammad) die reminder 
and die advice (die Qur'an), that you may explain clearly to men what is

sent down to diem.”

And He says:

“And verily, you (O Muhammad) are indeed guiding (mankind) to the
Straight Path i.e.

Allah( <jl-^») 's religion of Islamic Monotheism).”

And whosoever addresses others without the apparent meaning and 
without explanation, then he neither explained it to him nor did he ever 
guide him.

Or do you suggest by literal meaning that which you perceive of 
resemblance? It is neither the intended meaning nor is it the literal 
meaning of the texts of the Qur’an and Sunnali. Such literal meaning, 
which you suggest is disbelief and is invalidated by the consensus of 
Scholars. Additionally, it is impossible for the literal meaning of the 
speech of Allah( Jbuj ) and His Messenger to be disbelief or
invalid; indeed, no Muslim can ever agree to something like that.

The Salaf of this Ummah and its Imams have agreed that the texts 
dealing with the Attributes of Allah ( (Jhuj ) should be
interpreted according to their literal meaning that is befitting 
Allah(JI*Jj <&*+*)*$ Majesty, without any misinterpretation. 
Additionally, keeping to the literal meaning does not necessitate 
resembling the Creator with the creation. Therefore, they have agreed

106

107 Al-Nahl: 44 
Ash-Shura: 52108
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that Allah( )has Life, Knowledge, Power, Hearing, Sight,
truly, and that He has actually been raised over the Heavenly Throne. 
Moreover, that He loves, becomes pleased, dislikes and becomes angry, 
truly. And that He has a Face and two Hands, truly.

As Allah( J ) the Highest says:

“And put your trust (O Muhammad) in the Ever Living One Who dies
not.”

And He says:

110

“He is the All-Knower of everything.”

ni(js^ > J...)

“And He is Able to do all things.”

He says:

“And He is the All-Hearer, the All-Seer.”

And He says:

109 Al-Furqan: 58 
110 Al-Baqarah: 29 
1,1 Al-Ma’idah: 120 
112 As-Shura:l 1 
,,3Taha: 5
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“The Most Beneficent (Allah)) Ista\va(rose over) the 
(Mighty) Throne (in a manner that suits His Majesty).”

And He says:

“Allah( ^W^) will bring a people whom He will love and they
will love Him.”

And He says:

&\ ijL

“But Allah( ) was averse to their being sent forth, so He
made them lag behind.”

And He says:

fill c.njAj...)

“And the Wrath and the Curse of Allah are upon him.”

And He says:

U7(e'jtyj jbuJi ji aj j <4 j Juj)

“And the Face of your Lord full of Majesty and Honour will abide
forever.”

And He says:

(...uLLjLli ©Ijj118

114 Al-Ma’idah: 52
115 At-Tawbah: 46
116 An-Nisa’: 93 
,,7Ar-Rahman: 27
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“Nay, both His Hands are widely outstretched.”

Thus, they have interpreted these texts as well as other texts dealing with 
the Attributes of Allah( according to their literal meaning.
They have said: It is intended according to what is befitting 
Ailah(c5^xjj <jUaJ)’s Majesty, without any misinterpretation or 
resemblance.

Explanation: Amongst our attributes are those that are semandc, such 
as life, knowledge, and power; while others are our parts, such as the 
face and the two hands. It is well known that 
Allah( describes Himself that He is Alive, Knowledgeable
and Powerful. The Muslims have never said that His Life, Knowledge 
and Power are similar to our life, knowledge and power. Likewise, when 
Allah^Ljj ) describes Himself that He has a Face and two
Hands, it does not mean that these are like our faces and hands. On the 
contrary, Muslims say that what is understood from the Attributes of 
ALlah( in either of these two types, does not imply the
same meanings of our attributes. Rather, every attribute is relatively 
ascribed to die one described and is appropriate to him. Therefore, just 
as the Being of Allah( ^L^does not resemble the beings of the
creatures, likewise, His Attributes do not resemble the attributes of the 
creatures, as it has been previously established that the same Principle 
should be applied in both the Attributes and the Being.

Thus, it should be clear that: Whoever says that the literal meaning of 
the text is not the intended meaning, is completely in error. If he 
understands resemblance, from the literal meaning, his understanding is 
invalid and, however, if he understands not intended, his understanding 
stands. On the other hand, if he understands from its literal meaning the 
correct meaning which befits Allah( Jbuj )’s Majesty, then he is
right in his understanding but has erred in saying not intended.

1,8 Al-Ma’idah: 64

Al Naseehah Pubs Page 101



Towards Understanding ofTadmurivyah

Although he is right in its literal meaning, he has erred by negating it as 
the intended meaning, and if he has erred in its literal meaning, he is 
right in negating it to be the intended meaning. Therefore, his statement 
would have to be wrong in both measures.

The correct understanding without any errors is that its literal meaning is 
the intended meaning, and it is nothing but a meaning that is befitdng 
Allah(

Interpreting the Literal Meaning of the Texts incorrectly

Those who interpret the Literal Meaning of the Texts incorrecdy and 
disapprove it; commit two errors.

They interpret the text erroneously, which is not indicated 
by the word; thereby, they disapprove it and say that the 
literal meaning is not the intended meaning.

Example for this: Allah( says in Hadith Qudsi: “O
Children of Adam, I was ill, yet you did not visit me, O Children of
Adam, I asked you for food, yet you did not feed me, O Children of
Adam, I asked you for water to drink, yet you did not give me water”.
Hadith narrated by Muslim.119 They say: The literal meaning of this 
Hadith is that Allah( becomes ill, hungry and thirsty. This
is an invalid meaning; therefore, it cannot be the intended meaning.

We will reply: If you interpret the text properly, it would be clear to you 
that this invalid meaning is not the literal meaning of the word because 
the context of the Hadith opposes this by further explanation. If you 
continue to the next part of this Hadith, where Allah( ^1^))

119 Narrated by Muslim, Book of Kindness and [Family] Ties, Chapter: Visiting the 
Patient, no. 2569.
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says: “Did you know not that so and so the person was ill, yet you did 
not visit him? Did you not remember that so and so person asked you 
for food, yet you did not feed him, and so and so person asked you for 
water to drink, yet you did not give him water?”120 Here, it is clear that 
AUah( <jUu*-i)was not ill, hungry or thirsty; in reality, it was one of
His slaves that was ill, hungry and thirsty.

Another example: Allah( ) says about Null’s boat:

“Floating under Our Eyes.”

They say: The literal meaning of the verse is that the boat is floating on 
the eyes of Allah( j ). This is an invalid meaning; therefore, it 
cannot be the intended meaning.

We will reply: Your claim that the literal meaning of the verse is that 
the boat is floating on the eyes of Allah( ) is rejected on
the basis of sentence structure and from the contextual meaning.

According to the sentence structure: If someone says: so and so 
walks under my watch, nobody will understand from this syntax that the 
person walks on his eyes. If someone claims that this is the literal 
meaning, then he will be the laughing stock of the foolish people, not to 
mention the intellectuals. However, what is understood from this 
statement is that his eyes are accompanying him by watching him and by 
taking care of him; the preposition "s-^denotes association and not 
location.

120 Part of the previous hadith. 
121 Al-Qamar: 14
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According to the contextual meaning: It is known that Nuh has been 
on Earth, that he has crafted the boat on Earth, and that it has floated 
on the water on Earth. As AUah( ) says:

' A-ajS Sta AjIc. 'ja \ j dllall

“And as he was constructing the ship, whenever the chiefs of his people 
passed by him, they made a mockery of him.”

And He says:

jjc. jVl ^ c-Laj »LaUl * ^^Vils ujjliJi ^jl Ajj Ic-49^
l\jL Uijclj Cllli olilAtkJ * J).}3

1230^
“Then he invoked his Lord (saying): "I have been overcome, so help 
(me) * So We opened die gates of heaven with water pouring forth * 

And We caused the earth to gush forth with springs. So the waters (of 
the heaven and the earth) met for a matter predestined * And We carried 

him on a (ship) made of planks and nails * Floating under Our Eyes, a 
reward for him who had been rejected!”

Nobody can claim that the literal meaning of this verse is that the boat is 
floating inside the Eyes of Allah(Ji*Jj ), because this is impossible 
for to be ascribed to Allah( ).

For a person who knows Allah( ), who exalts Him the way
He should be exalted, and knows that He has been raised over His 
Heavenly Throne, distinct from His creations, He does not descend 
upon His creations nor does His creation ascend to Him, it is 
impossible for him to understand such an invalid meaning from these 
words.

122Hood: 38
123 Al-Qamar: 10-14
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Therefore, the actual meaning of this verse will be that the boat is 
floating under Allah( )’s protection.

The third example: It came in the Authentic narration that,

A\\a) <4)1 Lulfla a!a3 j ^j)J\ <4)1 (jxaj jljjoiVl

“The Black Stone is Allah( Jhuj ajL^ )’s right hand on Earth, whoever 
shakes or kisses it, it is as if he has shaken or has kissed

124,,

Allah( Ail^u-, )’s right hand.”

They say: The literal meaning of this Hadith is that the Black Stone itself 
is Allah( ),s right hand on Earth; this is an invalid meaning;
therefore, it is not the intended meaning.

We will say: Firsdy: This Hadith has not been authentically narrated on 

behalf of the Prophet but the famous opinion is that it is saying of 
Ibn Abbas.

I say [my opinion is that]: Ibn Jawzi says: This Hadith is not authentic; 
Ibn al-‘Arabi says: This is a fabricated Hadith; it should not be 
considered.

Secondly: If we accept it as an authentic Hadith, it is clear to everyone 
that the Black Stone itself is not Allah( )’s Right hand
because he says: “Right hand on Earth.” Thus, this restricted meaning 
contravenes the general meaning. Additionally, it is well known that 
Allah( )is in Heaven. Also, he says: “whoever shakes or
kisses it, it is as if he has shaken or kissed Allah( ajU^ ys Right
Hand;” we know that two similar things do not share a common 
similarity. Therefore, it is clear from this narration that whoever touches

124 Ibn ‘Adi narrated in al-Kamil, (1/336), Ibn al-Jawzi in al-‘Ilal al-Mutanahiyah, 
(2/84,85), al-‘Ajluni in Kashf al-Khafa (1109), and al-Albanisaid in his as-Silsilah 
ad-Da‘eefah (223): “This hadith is Munkar
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the Black Stone has not really shaken Allah( Jbuj )’s Hand, and 

that the Black Stone itself is not the right Hand of Allah( ).
So, how could this apparent meaning be considered disbelief that needs 
to be reinterpreted?

> They interpret the text correctly according to its literal 
meaning; however, they reject it because they think it is a 
false meaning although it is the correct one.

Example of this: Allah( )says:

“The Most Beneficent (Allah) Istawa(rose over) the (Mighty) Throne (in 
a manner that suits His Majesty).”

They say: the literal meaning of this verse is that Allah( ) is
on the Heavenly Throne. The Heavenly Throne is limited which would 
necessitate for Allah( ) to be limited as well; therefore, this
is an invalid meaning and therefore it is not the intended meaning.

We will say: Allah( ys rising over His Heavenly Throne-
even if the Heavenly Throne is limited — does not necessitate a false or 
incorrect meaning.

Indeed, Allah( Jbuj ) has been raised over the Heavenly Throne 
in a manner that is befitting His Majesty and in a manner that does not 
resemble the rising of a creation over another creation. Also, it does not 
necessitate for Allah( ) to be limited; it is an elevation that
is specific to the Throne, and Throne is the highest creation; thus, 
Allah( )will be above all everything. And such is due to His
perfection and perfection of His Attributes. So, how could it be an 
invalid meaning or not the intended meaning?!

I25Taha: 5
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Another example: Allah( ) says:

126^.jC.l2ij cju£

“Nay, both His Hands are widely outstretched. He spends (of His 
Bounty) as He wills.”

They say: The literal meaning of this verse indicates that 
Allah(<Jl*Jj ) has two real Hands, which are organs. This is an
invalid meaning and thus it is not the intended meaning.

We will say: Affirming two real hands for Allah( JUjj ) does not 
necessitate an invalid meaning; indeed, Allah( <^1*^j ) has two real
Hands, which are befitting His Majesty; with these Hands, He takes and 
seizes. However, these Hands do not resemble the hands of the creadon. 
And such is due to His perfecdon and perfection of His Attributes. 
Allah( ) says:

AJoUJll A uJirt (jlajiShj ^

127(...A)jf3.}

“They made not a just estimate of Allah such as is due to Him. And on 
the Day of Resurrection, the whole of the earth will be grasped by His 

Hand and the heavens will be rolled up in His Right Hand.”

In Sahih Muslim, it has been narrated by Abu Hurayrah^ that the 

Prophet says:

(jjj 4.,'uaij V] — VI djjl tJA? (3° «^1 3~L‘“‘a^ h°M

128»(Jf?J| fkc. 1 JjSj JZ*. ^ if* Cj3l£

126 Al-Ma’idah: 64 
,27Az-Zumar: 67
128 Al-Bukhari: Book of Charity; Chapter: Charity from the lawfully earned, (1410); 
Muslim: Book of Charity; Chapter: Acceptance of Charity from the lawfully earned, 
(1014).
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“Whoever gives charity that is earned in a lawful way, and 
Allah ) only accepts what is lawful, Allah( )
shall take it in His right Hand, if it is dated, it grows in the Hand of 
Allah( ), the Merciful, so much so that it becomes as big as
a mountain”.

What invalid meaning is necessitated from the literal meaning of the 
text, dien, that they should say it is thus not intended?!

The fault appears twice in one example like the Prophet $S’s saying:

j t. - ijix A - IS (j}M

“All the hearts of the children of Adam are between Allah 
)’s Fingers as if it is one heart; He can turn it as He wishes.”

They say according to the first perspective: The literal meaning of 
this Hadith tells us that the hearts of the children of Adam are between 
Allah( )’s Fingers, which would necessitate direct contact
and touch, and that Allah( ys Fingers should be inside of us.
Therefore, this meaning is invalid; thus, it cannot be intended.

They say according to the second perspective: The literal meaning 
of this Hadith tells us that Allah( ) has real Fingers, and
fingers are organs; therefore, this is an invalid meaning and thus is not 
intended.

We will reply to the first perspective by saying: The fact that the 
hearts of the children of Adam are between

Allah( ^h^-ys two Fingers does not necessitate from Him direct 
contact and touch, neither does it necessitate for Allah( j )’s

129 Muslim: Book of Qadar: Chapter: Changing the Heartas Allah Wishes, No. 2654.
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Fingers to be inside of us. Have you not seen that Allah( )
says:

,30<...U*jV»j *^1 & ±AiUlj.#.)

“And clouds which are held between the sky and the earth.”

Here, the clouds touch neither the heaven nor the earth directly.

As it is also said: Shield of the one praying is before
him; it is neither in direct contact nor is it touching him.

If the between-ness does not necessitate direct contact and touch among 
the creadon, then how about the between-ness, between the creauon 
and the Creator, whose footstool or chair extends over the heavens and 
the earth and that He encompasses all things. It is has been proven by 
both text and intellect that Allah( )is disdncdve from His
creadon and that He does not merge within the creadon nor does the 
creadons merge within Him, and the Salafs have agreed upon this issue.

We will reply to the second perspective by saying: Affirming the 
fingers for Allah( j ) does not necessitate an invalid meaning, 
and thus it would definitely be the intended meaning. Indeed, 
Allah( j ) has fingers which are befitting His majesty and that 
do not resemble the fingers of the creadon. It is mentioned in Sahih Al- 
Bukhari and Muslim, on the authority of Ibn Mas'ud^that he says: 
A rabbi came to Allah( )'s Messenger ^and said: "Oh,
Muhammad! We are told that Allah( ) will put all the
heavens on one Finger and the Earths on one Finger and the trees on 
one Finger and the water and the dust on one Finger and all the other 
created beings on one Finger. Then He will say: ‘I am the King.’

130 Al-Baqarah: 164
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Thereupon, the Prophet laughed undl his molar teeth were visible and 

this was a confirmation of the rabbi's words. Then he recited:

A\j*.\' djljdjl jLaUIj AJaljill UjA "jiIj o^).A3 4Jdl Li

,3,(<J^Uc. Jliij i-jLkilj

“They made not a just estimate of Allah such as is due to Him. And on 
the Day of Resurrection, the whole of the earth will be grasped by His 
Hand and the heavens will be rolled up in His Right Hand. Glorified is 
He, and High is He above all that they associate as partners with Him!”

This part has been taken from the Bukhari’s commentary on Surah al- 
Zumar. So what invalid meaning is then necessitated from the literal 
meaning of the text that so that it is said that it is not intended?!

This mistake is like making a word comparable to that which is not 
similar to it, as it has been said about the verse:

“Whom I have created with Both My Hands.”

That it is like the verse:

,33(...l

“What Our Hands have created.”

The claim would be that since the hand is a ‘subject’ in both verses, then 
the intended meaning is the same. This is incorrect because the 
difference between them can be proven from three perspectives:

13lAz-Zumar: 67 
132 Sad: 75 
,33Yasin: 71
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♦♦♦ From the structural perspective, Allah( says in the
first verse, b*j...), this syntax is different from the
one in the second verse, where Allah( <jl^-)says:

(...4^ ^4^^?...) . If the first verse is similar to the second one, it 

would have said ^ hd", whereupon the act of creation
would have been an object of the hands just as the action is an 
object of the hands in the second verse.

In the first verse, Allah( )refers the acdon to
Himself; it is by the use of His hands. So Allah( ) is
the Creator and He created it with His hands. See you not the 
statement of the one who says: 
pen”; here the writer is the author of the writing, and the 
S-^came in-between to show that the writing has been done 
with the pen.

On the other hand, in the second verse, (...4^ ^4^ ^4...) here the 

action refers to the hands and hands refer to Him; referring the action to 
the hands is like referring the action to Himself. It is as if he says: Which 
we have done. See you not that He says:

“And whatever of misfortune befalls you, it is because of what your
hands have earned.”

■>■> « I wrote with the

The intended meaning here is ‘because of what you have earned’, as 
proven by another verse:

135(. JU ditilL.

134 Ash-Shura: 30 
,35Az-Zumar: 51
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“So, the evil results of that which they earned overtook them.”

❖ AUah( )refers to the action in the first verse, kd
{...tfty "-^to two hands through the usage of “m”. It is 
impossible that He meant by these two Himself because the 
number two only means a count of two, and Allah( )
is only One. Therefore, it is impossible that He refers to 
Himself with the two because two clearly refers to a count of 
two, as we have said.

However, Allah ( ) may sometimes use the singular form to
refer to Himself to indicate Tawheed, and sometimes the plural form 
’We’ to indicate His Majesty. Perhaps the plural form is indicative of the 
meanings of His names.

As for the second verse, the action refers to the hands, which refer to 
Him, in the plural form to indicate His Majesty. Therefore, they 
actually referring to His Majestic Self.

Thus, the difference between these two verses:(...L£-% ^]...) and
^4^ l-4...)should have been clarified; that the first 

similar to the second verse. It should also be clear that the literal 
meaning of the texts mentioning the Attributes is an established truth 
that should be done in a manner befitting Allah( ls^j )*s
Majesty. Additionally, [the usage of the literal meaning], neither imposes 
any deficiencies on His part nor does it resemble Him to the creation.

But when we talk to a person who is not able to understand the literal 
meaning without falling in resemblance, we shall tell him: The literal 
meaning which you have understood is not the intended meaning. Then, 
we shall explain to him that this is not the literal meaning of the text 
because it is a false meaning uncalled for according to the context, as we 

have discussed previously.

are

verse is not

+++++
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The Fourth Principle

The assumption of some people about the texts mentioning the 
Attributes of Allah( ) and the dangers in it.

Know that many people assume about some of the Attributes, as has 
been indicated by the texts, or any of it or most of it, or even all of it 
that they resemble the attributes of the creatures. Then, he wishes to 
negate this assumption; thereby, he falls into four dangers:

S He understands from the texts that the attributes of Allah 
( ls^j ) resemble the attributes of the creatures, and he
assumes that this is the intended meaning of the text. This is an 
incorrect understanding because the attributes that are indicated 
in the text are only appropriate and suitable to die one 
described.

Resembling the Creator with the creatures is considered disbelief and 
misguidance. This is because it is a renunciation of Allah( )’s
saying:

“There is nothing like unto Him.”

And it is impossible that the literal meaning of die texts is disbelief and 

misguidance. Allah( ur^J ) says:

136 Ash-Shura: 11
137 An-Nisa’: 26
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“Allah( cA*-5J ) wishes to make clear (what is lawful and what is 
unlawful) to you, and to show you the ways of those before you.”

Allah( ) says:

“(Thus) does Allah make clear to you (His Law) lest you go astray.”

S He has been unjust to the texts; he negates the divine meanings, 
which are indicated by the texts, then he affirms other 
fabricated meanings for it, which are not signified by the text. 
Therefore, he has done injustice to the texts from two angles.

S He denies the Attributes that are indicated by the texts without 
knowledge; as a result, he speaks about Allah( )
with no knowledge. This is prohibited according to the texts 
and scholarly consensus.

Allah ( ) says:

*i J j j £y\j <jLj Uj u ^,3=*- k*jJ cS)

V ko 4jjl t_5lc. 1 jljLj ,jlj \jUaiL <J ^ «U)L

“Say (O MuhammadoS): ‘(But) the things that my Lord has indeed 
forbidden are Al-Fawahish(great evil sins, every kind of unlawful sexual 

intercourse, etc.) whether committed openly or secretly, sins (of all 
kinds), unrighteous oppression, joining partners (in worship) with Allah 
for which He has given no authority, and saying things about Allah of 

which you have no knowledge.’”

S Whenever he negates the Attributes of perfection as indicated 
by the texts, then it will necessitate for Allah( )to be
characterized with its opposite, which are characteristics of

138 An-Nisa’: 176 
139 Al-A’raf: 33
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imperfection. It is because nothing exists except that it has 
characteristics. It is impossible for a being to exist void of 
characteristics. Therefore, if it is not characterized by the 
characteristics of perfecdon, then it must be characterized by 
the characteristics of imperfection.

Therefore, whoever negates the attributes of perfection of 
Allah(Jl*Jj ), as indicated by the texts, then he has transgressed
against Allah(J^j ); indeed, he has combined between negating
Allah(JL*Jj )’s Attributes of perfection and resembling Him with
the imperfect and non-existing beings. Nay, he may even go so far in 
negation that he resembles Him with beings that are impossible to come 
into existence.

Therefore, he would be doing injustice to the texts as well. This is 
because he suspends its implied meanings of Allah( ),s
perfect attributes, and then he affirms fabricated meanings, which are 
not implied by its literal meaning. Thus, he combines between negating 
and resembling Allah( )’s Attributes; and between corrupting
and suspending the texts of the Qur'an and Sunnah. Thereby, he 
disbelieves in the names of Allah( ) and His verses.

Allah( cssays about this:

\J» AjLaIuI (jj.wlj <jAl! ajcoll ^
l40(oM

“And (all) the Most Beautiful Names belong to Allah, so call on Him by 
them, and leave the company of those who belie or deny (or utter 

impious speech against) His Names. They will be requited for what they
used to do.”

140 Al-A’raf: 180
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f jj 6* ^ c^? c5^5 ui*=s V tjjU'i uj-1^ u!)

' LaJ Aj] La 1 ^LaC.1 AJolIiail

“Verily, those who turn away from Our Ayat (proofs, evidence, verses, 
lessons, signs, revelations, etc. by attacking, distorting and denying 

them), are not hidden from Us. Is he who is cast into the Fire better or 
he who comes secure on the Day of Resurrection? Do what you will. 

Verily! He is All-Seer of what you do (this is a severe threat to the
disbelievers).”

Example: Allah( ) informs us about Himself that He has
been raised over the Throne. Someone may then assume that His rising 
over the Throne is like the rising of the people on a ship or a livestock 
and that Allah( ) needs the Throne just as people need
livestock and ship. If the livestock tumbles then the person who rides on 
it will fall down; if the ship sinks into the water then those riding on it 
will sink as well. According to this false analog}', if the Throne 
disappears, then Allah( will fall down! And therefore, they
negate the reality of the Istdwa [rising over]. The reason behind this 
assumption is that they liken the rising of Allah( ) on the
Throne with the rising of people on livestock or a ship. This is a false 
analog}' because Allah( AjUa** )ascribes the rising to His Honorable
Self; neither does He ever mention any type of rising that may be 
appropriate for the creation nor does He generalize it to include the 
creation as well. Therefore, this specification indicates that this rising is 
special only for Allah ( <jL^) that is appropriate for Him, just 
like the rest of His attributes and actions. His rising Istiwa does not 
resemble the Istiwa of the creation just as Allah ( j AjUo^ ) does 
not resemble the creation.

Allah ( aJU^j )says:

I4lFussilat: 40
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“With power did We construct the heaven.”

Would anybody ever assume that the construction of the heaven is like 
the construcdon of the roof for someone’s house; whereupon he would 
need frail, shovels, bricks, and clay to build it? If Allah() 
does not need these tilings for this action, then He needs not the 
Throne to rise upon it. Indeed, Allah^b^)needs neither the 
Throne nor any other things; [He is the Self-Sufficient].

Consequently, as this person negates the actual Istiwa, which is what is 
apparent from the texts, he falls into four dangers:

1. He resembles the Istiwa of AUah( ), as he understands
it, with the Istiwa of the creation.

2. He suspends die texts regarding Allah( ^^ )’s Istiwa, which
is appropriate with Allah ( )’s Majesty; thereafter, he
alters it to denote other meanings, which are not otherwise implied.

3. His negation and suspension are without knowledge; indeed, it is 
based on ignorance and false assumption.

4. By negating the attribute of perfection in Istiwa, necessitates 
affirming an imperfect attribute.

Another example: Allah( ) says:

“Do you feel secure that He, Who is over the heaven (Allah), will not 
cause the earth to sink with you, then behold it shakes (as in an

earthquake)?”

142Adh-Dhariyat: 47 
143 Al-Mulk: 16
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Some people may be deluded to think that Allah( )is inside
the heaven and that it is surrounding Him, just as if we say, so and so is 
inside the room because the room surrounds him. Based on this

AUah( )is over theassumption, they negate the fact that 
heaven; instead, they claim that what in the heaven is actually His
kingdom, His power and so on.

The source of this assumption is that they assume that the 
proposition"^" has only one meaning, wherever it may be. This is a 
false assumption because "^" has several meanings based on the word 
that is attached to it. There is a difference between a ‘thing inside a 
place’, or being ‘displayed on a body’, or for ‘die face to be on a mirror’, 
and for ‘the words to be written on a paper’. If someone says: ’Is die 
Throne in the heaven or in the earth?’ It will be said to him, ‘It is in 
heaven’, although the Throne is much bigger than heaven.

Based on this, in this statement has two meanings:
Either, heaven means highness, because sometimes [heaven or sky] is 
used to indicate highness, as in Allah( )’s saying:

“And sends down for you water (rain) from the sky.”

We know diat the rain comes down from the clouds, which are between 
the sky and the earth, not from the sky itself. Likewise, the fact that 
Allah( ) is in heaven means that He is the absolute high,
above all creations; nothing can surround Him, because there is nothing 
above the world except Allah( ). Or it means, ‘on,’ where
this meaning is derived from Allah( ^W^’s saying:

144 An-Naml: 60
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“So travel through the earth.”

It means ‘on the earth*. Allah( ) also says about Firaun:

“I will surely crucify you on the trunks of date-palms.’*

Here also, the proposition"^" means ‘on*. Therefore, according to this, 
the meaning of the Allah( )*s saying:(*L>~^ ^ ^ will
be ‘On the heaven, above it'; Allah( )is on the heaven,
above everything.

Consequendy, as this person negates that Allah( ) is literally
in die heavens, which is what is apparent from the texts, he falls into 
four dangers:

1. He resembles the fact that Allah( ) being on the heaven,
as he understands it, with a creature being in the room and so on.

2. He suspends the texts and what they indicate of Allah

)’s highness above heaven; thereafter, he alters them to 
denote other meanings, which are not otherwise implied.

3. His negauon and suspension are without knowledge; indeed, it is 
based on ignorance and false assumption.

4. By negating the attribute of perfection in Him being in the heaven, 
necessitates affirming an imperfect attribute. Indeed, negating the 
attribute of highness must necessitate one of two things:

Either Aliah( j )exists everywhere with His being; however, 
this is great disbelief and misguidance because it necessitates either the 
plurality of the creator or the divisibility of the creator. Likewise, it

145 Ali ‘Imran: 137 
I46Taha: 71
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necessitates for Him to exist in dirty places, which no honorable person 
wants to go to, let alone the Creator.

Or that Allah( ^b^) the Highest should neither exist inside the
world nor outside of it; neither above it nor below it; neither attached to 
it nor separated from it; neither disdnct not merged to it, and so on with 
similar phrases which indicate absolute suspension. This is actually 
negating the existence of Aliah( ^b^ )’s Being.

The Fifth Principle

Our Knowledge about What Allah(^l*Jj Informed us About
Himself

What Allah( ) has informed us about Himself is known to
us from one perspecdve of meaning, yet unknown to us in its manner of 
being (i.e. how it is).

As for it being known to us from the perspecdve of meaning, it is 
established by textual and intellectual proofs.

The Textual Proofs: Allah( ) says:

“(This is) a Book (the Qur'an) which We have sent down to you, full of 
blessings that they may ponder over its Verses, and that men of 
understanding may remember.”

And He says:

147Sad: 29
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<U)1 c. Aic. (jl^ jlj ujjf*y

“Do they not then consider the Qur'an carefully? Had it been from 
other than Allah, they would surely have found there in many 

contradictions.”

Ji fl (ji j2i *1)

“Do they not then think deeply in the Qur'an, or are their hearts locked 
up (from understanding it)?

The Prophet 3§says:

150"<ufej Jj\\ ^

“The best among you is who learns the Qur’an and teaches other.”

Ailah( j ) encourages us to ponder over the whole Qur’an
with no excepdon. And He rebukes those who do not ponder upon it. 
He explains that the wisdom behind sending down the Qur’an is for 
those, whom the Qur’an has been sent down, to ponder over it, and for 
those with a sound intellect to take heed. If there is no meaning that 
may be derived through pondering, then the encouragement to ponder it 
would be nonsensical. Additionally, busying oneself with pondering it 
would be a waste of time. And so, the wisdom behind sending it down 
would cease to exist, and rebuking those who neglect it would not be 
appropriate.

The encouragement for pondering the Qur’an encompasses all its 
informadonal as well as wisdom-based verses. We are commanded to 
ponder the legislative verses to understand its meanings and act

148 An-Nisa’: 82 
Muhammad: 24

150 Al-Bukhari, Book: The Virtue of the Qur’an; Chapter: The best among you is 
someone who learns the Qur’an and teaches it.

149
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accordingly because it is impossible to act upon it without 
understanding, 
informational verses

commanded to ponder the 
to understand their meanings and believe 

accordingly, glorifying Allah( ) with them, because it is
impossible to believe that which we do not understand or to glorify 

Allah(4^-=^) with it.

Likewise, we are

The intellectual proofs about understanding the meanings of 
Allah( )’s information about Himself, it is from two
perspectives:

Firstly: Allah( )'s information about Himself is the highest
and best category of information. It is impossible for the meaning of the 
information that Allah(Jhuj ) gives about Himself to be
unknown; while, the meaning of the information about Pharaoh, 
Haman, Qarun, the people of Nuh, ‘Ad, Thamud, and those who have 
come after them is known. The creation's necessity of understanding the 
meaning of the information given by Allah( Jlajj ) about Himself 
is rather obvious and more pertinent.

Secondly: It is impossible that Allah ( ) sends down a Book
to His slaves, wherein He introduces to them His Names, Attributes, 
Actions, and Legislations and describes Himself as the Most High, Most 
Wise151, Most Generous152, Most Great133 and All-Glorious154 in the clear 
Arabic language so it can be reasoned and understood;155yet, His words

,53{^di jili j ^ ivi- lily)

155 * Uijl iuL* dj
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regarding the best of pursuits be unknown, just like the alphabets, which 
no one knows about its meaning, except for worthless conjectures that 
leaves them but ignorant. As Allah( ) says:

Vi jjJ&u v cjj!d

“And there are among them (jews) unlettered people, who know not the 
Book, but they trust upon false desires and they but guess.”

If you say: How then do you answer to Allah( ^L^u- )’s saying:

^ (jjjjl Ball CjLoSLkJs CLAjI <xa CjIjSJI dhlc- <15^1 3*)

4jj| V] ^1*3 Loj <Ljlj frlxTulJ plijjl AJlo AjUxj La Qy* mfl £J_) ^JjlS 

1 jlji Sf) Laj Ljjj 3^ ^-} U_^J^

“It is He Who has sent down to you (Muhammad) the Book (this 
Qur'an). In it are Verses that are entirely clear, they are the foundations 
of the Book [and those are the Verses of Al-Ahkam(commandments, 

etc.), Al-Fara'id(obligator)' duties) and Al-Hudud(legal laws for the 
punishment of thieves, adulterers, etc.)]; and others not entirely clear. So 

as for those in whose hearts there is a deviation (from the truth) they 
follow that which is not entirely clear thereof, seeking Al-Fitnah 

(polytheism and trials, etc.), and seeking for its hidden meanings, but 
none knows its hidden meanings save Allah. And those who are firmly 
grounded in knowledge say: AVe believe in it; the whole of it (clear and 

unclear Verses) are from our Lord.5 And none receives admonition 
except men of understanding. (Tafsir At-Tabari).”

This verse would necessitate that there are some verses in the Qur’an 
with hidden meanings, which are not entirely clear, that nobody knows 
except Allah(Jh^j )?

156 Al-Baqarah: 78
157 Al-Imran: 7
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We wall say: There are two opinions among the early scholars about this 
verse:

■ To stop the recitation at(&' [except

Allah( Jhuj )]5 this is the opinion of the majority of die early 
and late scholars. Based on this, the intended interpretadon (but 
none knows its hidden meanings save Allah( )) is the
real interpretadon of die sentence, not the commentary in 
explanation of the meaning. Likewise, explaining the verses, which 
refer to the attributes of Allah( JWj in this manner is the
reality of these attributes and their essence. This issue is from the 
issues of the unseen that no intellect can grasp and no revealed texts 
mention it; therefore, nobody knows it except Allah( ).

■ To continue the recitation without stopping after

VJ)sthis is the opinion of a group from the early and late 
scholars. Based on this, the intended interpretation(but none 
knows its hidden meanings save Allah( Jl"j )) will be the
exegesis in explaining the meaning. This explanation is knowm to 
those scholars w'ho are firmly grounded in knowledge, Ibn ‘Abbas 
4®says: “I’m one of those who are firmly grounded in its 
interpretation”. Mujahid says: “I went over the Mushaf with Ibn 
‘Abbas from its Fatiha until the end and I would stop on each verse 
asking him about it”.

Thus, it becomes clear to us that the abovementioned verse does not 
indicate that there are unknown things in the Qur’an, which nobody 
knows their meaning except 
indicates that there are some verses in the Qur’an whose reality and 
essence cannot be known except by Allah( ls^j ), according to
the first opinion. And according to the second opinion, it indicates that 
the firmly-grounded scholars know the meanings of the “unclear verses”

Allah( ). Conversely, it
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whose meaning may be unknown to the majority of the people. 
Therefore, there is no contradiction in what we have mentioned 
previously, that there is nothing in the Qur’an whose meaning is 
unknown.

♦♦♦♦♦

The Matter of Being is Unknown

As for what Allah( Ls^J 'bb^ )has informed us about Himself, its 
matter of being is unknown; yet, it is affirmed by textual and intellectual 
proofs.

Textual Evidence, from two angles:

• Allah( ls^j ^b^) the Highest says: 

,38{uic <j C)jb}y} Vj

“He (Allah( )) knows what happens to them (His creatures)
in this world, and what will happen to them (in the Hereafter), and they 

will never compass anything of His Knowledge.”

Indeed, to negate the ability to compass anything of His knowledge also 
includes compassing His Self as well as His attributes. Nobody truly 
knows His Self nor its Essence except Him; and the same for His 
attributes.

• Indeed, Allah( )has informed us about Himself and
His Attributes but He has not informed us about their matter of 
being [The How]. Our minds cannot grasp its reality; therefore, 
its matter of being is unknown to us. It is therefore

I58Taha: 110
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impermissible for us to speak about it or to assess it with our 
minds. Allah( JUjj ) the Highest says:

5^ Mj\ ii jijSlij cj\ -u ill cA u ^ Vj)

“And follow not (O man i.e., say not, or do not or witness not, etc.) that 
of which you have no knowledge (e.g. one's saying: ‘I have seen,’ while 

in fact he has not seen, or ‘I have heard/ while he has not heard). Verily! 
The hearing, and the sight, and die heart, of each of those you will be 

quesdoned (by Allah).”

i(jij juu 1*j 44 3*)
V li ^^ic. 1 (j I j dUailo ^ L» 4ML

“Say (O Muhammad): ‘(But) the things that my Lord has indeed 
forbidden are Al-Fawahish(great evil sins, every kind of unlawful sexual 
intercourse, etc.) whether committed openly or secredy, sins (of all 
kinds), unrighteous oppression, joining partners (in worship) with Allah 
for which He has given no authority, and saying diings about Allah of 
which you have no knowledge.”’

Intellectual Evidence: Nothing can be known perfeedy except by 
either observing it or observing something comparable to it, or through 
authendc information about it. However, none of these media exists 
regarding the matter of being for Allah( ljLxjj ys Self and His
attributes. Therefore, the matter of being of Allah( JUjj )’s Self 
and His Attributes are unknown to us.

160

Additionally, we say: How will you assess Allah( )’s Self and
His attributes? Indeed, any assumpdon you may conjure up in your 
mind or speak about it by your tongue, Allah( )is greater
than that. And any assumption you may conjure up in your mind or

159 Al-Isra’: 36
160 Al-A‘raf: 33

Page 126Al Naseehah Pubs



Towards Understanding of Tadmiiriyvah

speak about it by your tongue will be considered a lie because there is no 
evidence for it.

Conclusion

As per the report, it was clear that it is impossible for the Qur’an to 
contain something unknown except to Allah( ). Thus, the
invalidity of those who pass over the meanings of the verses on the 
attributes, and even attribute it to the methodology of the Salaf is clear. 
Indeed, they have erred in their claim and lied in saying it is the way of 
the Salaf. The Salaf only passes over the issue of the matter of being [the 
how], not the issue of the meaning. It has been authentically narrated 
on numerous occasions their affirmation of meanings of the texts, 
somedmes discussed briefly and other dmes extensively. An example of
a brief discussion is his saying: “Take it as it appears without asking 
how. >>161 An example of the extensive discussion is what has been 
previously mendoned regarding the statement of [Imam] Malik on 
Istiwa.

Shaykh al-Islam Ibn Taymiyah mendons in his book,

"Jaillj Ja*Jl (_pajUj c.^"[Fending Off Contradictions Between the 

Intellect and Revealed Texts]; also known asHd*^j J**ll"[The Intellect 
and the Revealed Texts] (1/16), which is published as an annotation of 
Minhaj As-Sunnah (1/201) edited by Rashad Salim; “As for passing over 
the meaning [u^j*^], it is well known that Allah( )
commands us to ponder over the Qur’an, and He exhorts us to use 
intellect to understand it. How could it be possible, then, that it is

161 Statement by Sufyan ibn ‘Uyaynah when asked about the verses about the 
attributes
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required of us to leave it without understanding it and knowing it by 
using the intellect”. Until he says: “According to their understanding, 
the Prophets and the Messengers do not know the meanings of what 
Allah( ) sends down to them from texts, neither do the
angels nor the first and foremost of the generations of Islam. This 
means that either the meaning of what Allah( )describes
Himself in the Qur’an, or most of it, is unknown to the Prophets, or 
that they pronounce words they do not understand their meaning.” He 
says: “It is well known that this would be considered as defamation of 
the Qur’an and the Prophets. Allah(c5^*AJ )sends down the Qur’an 
and informs us that He made it a guidance and an enlightenment for 
humankind, and commands die Prophet to convey it clearly and to 
explain to the people what has been sent down to them, and also enjoins 
contemplating the Qur’an and understanding it. Then, [could it be that 
the meaning of] the most honorable of knowledge; which is what 
Allah( ) informs us about Himself of attributes or that He is
the Creator of everything, or that He is the All-Knower, or that He has 
commanded and prohibited, promised and threatened, or what He has 
informed about the Hereafter, is unknown, so it cannot be understood 
or contemplated?! Therefore, the Prophet would not have explained to 
the people what has been sent down to them and neither would he have 
conveyed the message clearly?! If this is the case, then any atheist and 
innovator can say: 'The truth is what I have realized with my opinion 
and intellect. There is nothing in the text that contradicts this since 
these texts are problematic and unclear, and nobody knows its meaning. 
Therefore, it is not plausible to use something unknown as evidence.’

These words would effectively close the door of guidance and 
enlightenment on the Prophets’ part. However, it would open the door 
for those who oppose them, saying: Indeed, true guidance and 
enlightenment is in our methodology, not the methodology of the 
prophets; because we know what we are saying and can explain it with 
intellectual evidence, while the prophets do not even know what they are
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saying: so how can they explain its purpose? It is thus clear that the 
statement of the people of Tafweed [pass over the meanings], who claim 
that they are the followers of Sunnah and the Salaf, is amongst the most 
dangerous of statements of the people of innovations and atheism.”

<iii
It is the End of the Saying of Ibn Taimiyah ).

The Interpretation [Jjj&I]

Linguistic Meaning of interpretation: Returning the thing to its 
intended purpose [origin]; it comes from the word al-awl[The First], 
which means returning.

Conventional Meaning: Returning the word to its intended purpose by 
explaining its meaning or implication. It is used to refer to three 
meanings:

The first meaning: “Tafseer”[exegesis]; to explain the words by stating 
the intended meaning. As Allah( ls^J ) mentions about the two
companions of prison addressing Yusuf:

L&U5S...)162

.fry.
“Inform us of its interpretation.”Also, the saying of the Prophet^for 
Ibn ‘Abbas also indicates this meaning: “O Allah make him acquire a 
deep understanding of the religion and teach him the interpretation of 
things”163. Likewise, the saying of Ibn ‘Abbas which we have

162 Yusuf: 36
163 Ahmad, (1/266,314); Hakim, (3/534) and he says it is authentic; Ibn Hibban in 
his Sahih (7015); al-Bukhari, Book of Washing, Chapter: Putting water when

Al Naseehah Pubs Page 129



Towards Understanding ofTadmuriyyah

mentioned previously: “I am one of those who are firmly grounded in 
knowledge and know the deep interpretation of it”. Additionally, 
Ibn Jarir and other exegetists say: "<_s^ means its
interpretation [its commentary]. The meaning of Ta’weel (interpretation) 
is known to the scholars.

If it isThe second meaning: To return the word to its reality, 
information, then its interpretation will be the reality of the informed
thing. This interpretation is used for Allah( )’s Being, and
His Essence and Attributes, which no one knows it's true reality except 
Allah( ). If it is a request, then its interpretation will be
fulfilling the requested thing.

Example of an Information: Allah( ) says:

164

“Await they just for the final fulfillment of the event?”

It means that they are only waiting for the actualization of what they 
have been informed about from resurrection and recompense. 
Allah( Jbbj ) says about Yusuf

4^4* js cJja of 13a...)

Of.

“This is the interpretation of my dream aforetime! My Lord has made it
come true!”

: ‘Aisha
and more of j Ljj ^1

O Allah( Jbuj )5 our Lord and I

says: in Ruku‘ and Sujud ProphetExample of A Request: 
used to repeat more 
V>H[How perfect You are

releasing (143); Muslim, Book of virtue of the companions (2477) the first part 
only.
164 Al-A‘raf: 53
,65Yoosuf: 100 _________ _
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praise You. O Ailah( ) forgive me]. By saying this, he was
doing Ta\veel [interpretation] of Qur’an; this means he was fulfilling the 
command of

Allah( ), when He says:

dijJ) jLaa.J * LLI dill (jjJ ^9 j dJJl c-l^. 13]^

(jl£» Aj|

“When comes the Help of Allah (to you, O Muhammad against your 
enemies) and the conquest (of Makkah), * And you see that the people 
enter Allah's religion (Islam) in crowds *So glorify the Praises of your 
Lord, and ask for His Forgiveness. Verily, He is the One Who accepts 

the repentance and forgives.”

Additionally, you may say, “So and so does not deal with usury since he 
is fulfilling the interpretadon of the verse:

166

“Whereas Allah has permitted trading and forbidden Riba(usury).”

However, this kind of Ta’weel does not exist unless it takes place, only 
then can it be fulfilled.

As for Allah( )’s saying:

168(...!^j ^ l>?'* & <i UiT oJh eMi 4 duif'j«j ai \ ’M

“But none knows its hidden meanings save Allah. And those who are 
firmly grounded in knowledge say: We believe in it; the whole of it 

(clear and unclear Verses) are from our Lord.’”

166 An-Nasr: 1-3
167 Al-Baqarah: 275 
168Ali ‘Imran: 7
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Based on the stop or continuity [tajweed techniques], there are two 
possible interpretations; either the intended meaning is simply the 
meaning or returning the words to their reality. When we stop at(&' 
the Ta\veel will be according to the second meaning, which is “returning 
the word to its reality”. This is because no one knows the reality of what 
Allah( ) has informed us about Himself and about the
Hereafter except Allah( <jU^) Himself. However, if we continue
the recitation, then the Ta'weel will be according to the first meaning 
which is Tafseer because those who are firmly grounded in knowledge 
know its interpretations well, and it is not specific to Aliah( ).

Therefore, we know that the meaning of Istiwa is Highness and Stability; 
this is the known Ta’weel to us. However, we do not know its true 
matter of being and reality; this is the unknown Ta’weel to us. Likewise, 
we know the meaning of what Allah( )has informed us
about His Names and Attributes, and we can differentiate among these 
meanings. We know the meaning of life, knowledge, power, hearing, 
seeing and so on. We also know that life is not knowledge, knowledge is 
not power, power is not hearing, hearing is not the seeing, and so on for 
the rest of the Names and Attributes. However, we do not know the 
reality and essence of these meanings when used in reference to 
Allah( ).

These two meanings of Ta’weel are known in die Qur’an, Sunnah and in 
the statement of the Salaf.

The third meaning of Ta’weel: To exchange the probable meaning of 
the text to the less probable meaning, as entailed by evidence. 
Alternatively, you may say, exchanging the literal meaning of the text to 
a meaning that opposes the literal meaning, as entailed by evidence. This 
is the conventional definition for many of the late scholars, who spoke 
in matters of Fiqh and its Usui. Additionally, this [definition] is what 
most of the contemporaries, who have spoken about the interpretation
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of the texts of the attributes, are concerned about, and whether [its 
usage] is praiseworthy or blameworthy? Or whether it is right or wrong?

Inquiry: If this [alternative] meaning is proven by authentic evidence, 
then applying it is correct and praiseworthy and would be considered the 
first definition of Ta’weel, which is Tafseer [exegesis].

This is because the exegesis of a text is interpreting it as per the intent of 
the speaker, whether it is according to its apparent meaning or the 
opposite of its apparent meaning, so long as we know the intent of the 
speaker.

Example of this: Allah( ) says:

bU m >1 J\)

“The Event (the Hour or the punishment of disbelievers and polytheists 
or the Islamic laws or commandments), ordained by Allah will come to 

pass, so seek not to hasten it.”

Allah( )is warning His slaves about something that will
happen in the future, not about something that has already happened 
and passed, as is entailed by His saying:(®_^*^ ^). [Yet, according to 
the literal meaning of the first part, it seems that it has already 
happened.] Likewise,

Allah( ls^j ) says:

'(^311 giLpi kiloU 31 jiil d j IjU)170

“So when you want to recite the Qur'an, seek refuge with Allah from 
Shaitan (Satan), the outcast (the cursed one).”

169 An-Nahl: 1 
170 Ibid: 98

Al Naseehah Pubs Page 133



Towards Understanding ofTadmuriyyah

From the literal meaning of the text, it seems that the command is for 
when you have finished the recitation of the Qur’an [which is usually 
entailed by using the past tense However, the intent here is ‘if you
want to recite’. This is because the Prophet ^used to seek refuge before 

recitation, not after the recitation.

However, if [the alternative meaning] is not proven by authentic 
evidence, then it is wrong and blameworthy, and it should be called 
misinterpretation, not interpretation.

Example of this, Allah( ) says:

“The Most Beneficent (Allah) Istawa(rose over) the (Mighty) Throne (in 
a manner that suits His Majesty).”

The literal meaning of this verse is that Allah( )has been
raised over the Throne, in a manner that is befitting His majesty; and 
this is the intended meaning. Therefore, reinterpreting it to mean that 
He has conquered and owned [the Throne] is a wrong and blameworthy 
interpretation, and is considered an alteration of the statement from its 
place; because there is no authentic evidence for it.

Muhkam( Clarity/ Unambiguity) and Mutashabih (Ambiguity)

Allah(crkjLjj <jU^) describes the Qur’an as Muhkam [Certainty/Clarity], 
Mutashabih [entirely not clear /Ambiguity], or that some of its parts are 
Muhkam while some others are Mutashabih.

As for the first description, Allah (Jl"j <j^h) says:

17,Taha: 5
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iui <3k J\)

“Alif-Lam-Ra. [These letters are one of the miracles of the Qur'an, and 
none but Allah(alone) knows their meanings]. These are the Verses of 
the Book (the Qur'an) Al-Hakim [showing lawful and unlawful things, 
explaining Allah's (Divine) Laws for mankind, leading them to eternal 
happiness by ordering them to follow the true Islamic Monotheism, - 

worshipping none but Allah Alone - that will guide them to Paradise and
save them from Hell].”

As for the second description, Allah(J^jj says:

“Allah has sent down the best statement, a Book (this Qur'an), its parts 
resembling each other in goodness and truth.”

As for the third description, Allah(Jl"j <jh^) says:

jk!\j iJ&il jil ,> ZA&J, iUI iL, CJ&\ Cf$\ 3a)

“It is He Who has sent down to you (Muhammad) the Book (this 
Qur'an). In it are Verses that are entirely clear, they are the foundations 
of the Book [and those are the Verses of Al-Ahkam(commandments, 

etc.), Al-Fara'id(obligatory duties) and Al-Hudud(legal laws for the 
punishment of thieves, adulterers, etc.)]; and others not entirely clear.”

When referring to the whole Qur’an as Muhkam, it means the excellence 
and quality of its words and meanings. Indeed, all the words of the 
Qur’an are perfectly expressive, eloquent and coherent. Its meanings are 
the most perfect of meanings, the noblest and most beneficial for the

,72Yoonus: 1 
mAz-Zumar: 23 
,74Ali ‘Imran: 7
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creation since they contain complete authentic information and perfect 
guidance and justice in all commandments.

As Allah( )says:

“And the Word of your Lord has been fulfilled in truth and injustice.”

When referring to the whole Qur'an as Mutashaabih, it means the 
Qur'an's consistency in perfection, accuracy, and coherence. Indeed, it 
does not contradict each other in matters of legislation and none of it 
falsifies other parts in matters of information. Allah( )says:

ifcasii ijikji iii ^ jij bill)

“Do they not then consider the Qur'an carefully? Had it been from 
other than Allah, they would surely have found therein many 

contradictions.”

When referring to some of the Qur’an as Muhkam, it means its clarity 
and manifestation; its meaning is clear and obvious, not ambiguous. 
This is usually the case for many of the information and legislation.

Example for the information: Allah( ) says:

“The month of Ramadan in which was revealed the Qur'an.”

Everybody knows the month of Ramadan as well as the Qur'an. 

Example for the legislation: Allah( ) says:

175 Al-An‘am: 115
176 An-Nisa’: 82
177 Al-Baqarah: 185
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178(..UUAJg5^bj...) 

“And do good to parents.”

Everybody knows who his or her parents are and what good behavior is.

And when referring to some of the Qur’an as Mutashabih, it means its 
ambiguity whereupon the meaning is hidden so that it may be 
ambiguous to some people, but not to everyone; indeed, only the firmly 
grounded people in knowledge know it, not others.

Our Stance regarding these Divergent Descriptions and How to 
reconcile between them

Our stance on these different descriptions and how to combine them is 
as follows: it is not contradictory to describe the whole Qur’an as both 
entirely Muhkam and entirely Mutashaabih. We can combine between 
them by saying: the excellent and accurate speech resembles each other 
in perfection and truthfulness. There are no any contradictions in its 
legislation and its information does not falsify its other reports.

Moreover, it is not contradictory to describe some parts of the Qur’an as 
Muhkam, while some others as Mutashaabih. This is because each of 
these descriptions is in its specific place; both of them do not coincide in 
the same part. Some parts of the Qur’an are Muhkam, which means that 
they are entirely clear; while some others are Mutashaabih, so their 
meaning is hidden and not clear.

People are divided into two groups in this issue:

178 An-Nisa’: 36
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People firmly grounded in knowledge say: We believe in it; the whole 
of it [clear and unclear verses] is from our Lord. And if it comes from 
Him, then there shall not be any ambiguity therein tiiat will decree 
misguidance or contradicdon. They tty to understand die Mutashaabih 
through Muhkam, so they use the Muhkam as interpretation for the 
Mutashaabih verses.

As for people of misguidance, they chase after the ambiguous verses, 
and make it a subject of doubt and instilling doubt; therefore, they 
become misguided and misguide other people. Moreover, they assume, 
through these ambiguous verses, things that are not befitting of 
Allah( ), His Book or His Messenger^.

The first example1'9: Allah( )says:

180

“Verily, We give life to the dead.”

And Allah ( <.) says:

18,(0>?UJ iSjj j&Il Uij: \1\)

“Verily We: It is We Who have sent down the Dhikr (i.e. the Qur'an) 
and surely, We will guard it (from corruption).”

And other verses like these, where Allah( )uses the plural
pronoun to refer to Himself [We]. The Christian follows this type of 
ambiguity [Mutashaabih] and based on this, they claim a plurality of 
Allah( )jn addition, they say Allah( ) is the
third of the three [Trinity]. However, they leave the Muhkam verse 
which clearly mentions that Allah( Jbuj ) is Only One.

179An assumption unbefitting of Allah
180Yasin: 12 
181 Al-Hijr: 9
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As for those who are firmly grounded in knowledge: They deduce 
that plurality is indicative of His Greatness, due to Allah( )’s
many Noble Attributes. They understand this Mutashaabih verse 
through another Muhkam verse, where Allah( )says:

“And your llah(God) is One Ilah(God - Allah), La ilahaillaHuwa(there is 
none who has the right to be worshipped but He).”

They say to the Christian man: The claim that you have conjured - due 
to your confusion - is the reason for Allah( ) to consider
you a disbeliever and a liar. Listen to the Allah( ) saying:

,83(...Vj Vj aIi c> Uj ini &\ o! i ;>& *1)

“Surely, disbelievers are those who said: ‘Allah is the third of the three 
(in a Trinity).’ But there is no ilah(god) (none who has the right to be 

worshipped) but One Ilah (God - Allah( )).”

Means they have disbelieved by saying “Allah( ) is the third
of the three”.

The second example184: Allah( <jW^) says about His Prophet

“Verily! You (O Muhammad) guide not whom you like.” 

And Allah( <jL^») says:

186

182Baqarah: 163
183 Al-Ma’idah: 73
184 Assumption about the Qur’an that is not appropriated with it.
185 Al-Qasas: 56 ___
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“And verily, you (O Muhammad) are indeed guiding (mankind) to the 
Straight Path (i.e. Allah's religion of Islamic Monotheism).”

Those whose hearts have deviated from the right path assume that these 
two verses contradict each other; the contradiction is that the negation 
in the first verse and an affirmation in the second verse. Therefore, they 
say there is a contradiction in the Qur’an.

As for those who are firmly grounded in knowledge, they say: there is no 
contradiction between these two verses. In the first verse, the intended 
guidance is the guidance of Tawfeeq [success]; success only belongs to 
Allah( ), neither does the Messenger^ have any authority

over it nor do others. In the second verse, the intended guidance is the 
guidance of direction; [direction to the true path] can be from 
Allah( )as well as from others — the messengers and their
inheritors from the scholars.

The third example187: Allah( JUjj4JU^) sayS about His Prophet

0* &JI i&U. SI *212 Os$ cfc-li ^

“So if you (O Muhammad) are in doubt concerning that which We have 
revealed unto you, [i.e. that your name is written in the Taurat (Torah) 
and the Injeel (Gospel)] then ask those who are reading the Book [the 

Taurat (Torah) and the Injeel (Gospel)] before you. Verily, the truth has 
come to you from your Lord. So be not of those who doubt (it).”

Those whose hearts have deviated from the right path assume that the 
Prophet ^has doubts about what has been revealed to him. Therefore, 

they slander the Prophet

186 Ash-Shura: 52
,87An example of an inappropriate assumption about the Messenger SS. 

Yoonus: 94188
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As for those who are firmly grounded in knowledge, they say: Prophet 
has no doubt or confusion about what has been revealed to him. 

How could it be possible when Allah(J^j <jh^-)bears witness about 
his faith by saying:

V 4_jj£ j dJdL L>? <LQ^ 1-aJ

“The Messenger (Muhammad) believes in what has been sent down to 
him from his Lord, and (so do) the believers. Each one believes in Allah, 
His Angels, His Books, and His Messengers.”

Allah( cs^j ) says:

190(uj*^ ^*-1 j*Oj f&i

“So believe in Allah and His Messenger (Muhammad), the Prophet who 
can neither read nor write (i.e. Muhammad) who believes in Allah and 

His Words [(this Qur'an), the Taurat (Torah) and the Injeel (Gospel) and 
also Allah's Word: "Be!" - and he was, i.e. 'Esa (Jesus) son of Maryam 

(Maty),], and follow him so that you may be guided.”

They say: This [conditional] expression - ^ u^) - does not
necessitate for the condition to be fulfilled; in fact, it is not possible for 
it to be fulfilled. As Allah(J^j ^L^) says:

19,(o^uji ajl uU iij oikii} u! 05)

“Say (O Muhammad): "If the Most Beneficent

(Allah( j )) had a son (or children as you pretend), then I am
the first of Allah's worshippers.”

189

189Al-Baqarah: 285 
Al-A‘raf: 158 
Az-Zukhruf: 81

190
191
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Indeed, it is absolutely impossible for Allah( )to have a son,
as Allah( ) says:

,92('^j J 0*^$ k*j)

“But it is not suitable for (the Majesty of) the Most Beneficent (Allah) 
that He should beget a son (or offspring or children).”

Likewise, for die Messenger to be doubtful or confused about what 
has been revealed to him is absolutely impossible. However, the 
expression comes in the form of a conditional statement to emphasize 

the impossibility of doubt and confusion coming from the Messenger ^ 
about what has been revealed to him.

If you ask: What is the wisdom for some of the Qur’an to be 
Mutashaabih?

Answer: The wisdom behind this is to test the slaves to ascertain who 
the true believer is and who is doubtful, ignorant and misguided. The 
true believer who has deep knowledge believes in Allah( )
and His words and knows that the speech of Allah( )
contains no contradiction or discrepancies. Therefore, he interprets the 
Mutashaabih through Muhkam; in essence, all of it becomes Muhkam. 
As for those in whose hearts there is a deviation, they follow the 
Mutashabih verses in order to misinterpret the Book of 
Allah( )using its very verses. They are misguided and they
misguide others; they become the leaders of misguidance and 
wretchedness. They tempt people away from their religion by instilling 
doubt and confusion. In turn, they misguide each other.

Allah( ) says:

,92 Maryam: 92
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aL^Ij Lqj aLjIj c-lijjlj AjSall eliujl Ala AjUxj La (jj* lift j LaU#> ^

* Huivi ijij'i Vi £% Uj ^ ^ ilii eM1 jjMjli j VI
,m(4jIa jii ill) iiiii <> ui iuij \i ^ iLjS £ js v uij

“So as for those in whose hearts there is a deviation (from the truth) 
they follow that which is not entirely clear thereof, seeking Al-Fitnah 
(polytheism and trials, etc.), and seeking for its hidden meanings, but 

none knows its hidden meanings save Allah. And those who are firmly 
grounded in knowledge say: "We believe in it; the whole of it (clear and 

unclear Verses) are from our Lord." And none receive admonition 
except men of understanding. (Tafsir At-Tabari). * (They say): "Our 

Lord! Let not our hearts deviate (from die truth) after You have guided 
us, and grant us mercy from You. Truly, You are the Bestower.”

Conclusion

Two Types of Tashabuh [entirely not clear] in the Qur’an are 
Actual and Reladve

Actual: Nobody knows it except Allah( ), such as, the
reality about what Allah( AiU^ ) has informed about Himself
and about Hereafter. We - although we know the meaning of this 
information -yet, we do not know the essence and the reality of it, as
Allah( ajU^i ) sayS:

,94{liic. aj Vj L»j

“He (Allah( )) knows what happens to them (His creatures)
in this world, and what will happen to them (in die Hereafter), and they 

will never compass anything of His Knowledge.”

193Ali ‘Imran: 7-8 
l94Taha: 110
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He also says:

“No vision can grasp Him, but His Grasp is over all vision.”

He says about what have in Hereafter:

^ l-AJ Cy? <^4^1 !■*

“No person knows what is kept hidden for them of joy as a reward for
what they used to do.”

In the authentic Hadith Qudsi19', reported in the Saheehayn [Bukhari 
and Muslim], the Prophet narrates that Allah( )says: “I
have prepared for my righteous slaves what no eye has seen, no ear has 
heard, and the mind of no man has conceived”.198

1%

Some of the terms used in the information Ailah( Jbuj ) gives
about Himself and the hereafter resemble things we know in this world. 
For example, He says about Himself that He is Alive, Knowledgeable, 
Powerful, Hearer and Seer and so on. We know that these attributes are 
not actually the same as their counterparts when they are used to 
describe the creation. Indeed, its true reality is not known except to 
Allah( ). Moreover, we know that in Heaven there is meat,
milk, honey, water and wine and so on. However, their essence is not 
the same as their counterparts in this world; therefore, no one knows its 
reality except Allah( j ).

Any information about the unseen world will not be understood unless 
they are expressed in known terms, whose meanings are known in the

195 Al-An‘am: 103
196 As-Sajdah: 17 
197Hadith Qudsi

Al-Bukhari, Chapter: Beginning of the Creation, Chapter: Attributes of the 
Heavens, no. 3244.
198
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observable world. Thus, the unseen things can be understood through 
knowledge about these observed things; while realizing the big 
difference and that the foretold unseen is more magnificent than the 
known observable. Therefore, no one should inquire about this type [of 
information], which is not known except to Allah( ),
because of the inability to grasp it.

Relative: It is unclear to some people while clear to others. Those who 
are firmly grounded in knowledge and faith know about it, while others 
do not know. It is either due to their deficient knowledge, or due to their 
negligence in inquiring about it, or deficient understanding or their bad 
intention.

This type [of information] should be inquired about because it is 
possible to attain it. Indeed, there is nothing in the Qur’an that is 
unknown to everyone [i.e. someone must know about it]. 
Allah( cr^J ) says:

to CJ&il Mb.199

“And We have sent down to you the Book (the Qur’an) as an exposition
of everything.”

And He says:

**(&&& coM (Jig to)

“This (the Qur'an) is a plain statement for mankind, a guidance and 
instrucdon to those who are Al-Muttaqun.”

And He says:

20,ful* ^ iUl J fill)

199 An-Nahl: 89 
Ali ‘Imran: 138200
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“It is for Us to collect it and to give you (O Muhammad) the ability to 
recite it (the Qur'an) * And when We have recited it to you [O 

Muhammad through Jibrael (Gabriel)], then follow you its (the Qur'an's)
recital.”

And He says:

{14^ o* tlM 65 6^' 45' 4)

“O mankind! Verily, there has come to you a convincing proof (Prophet 
Muhammad) from your Lord, and We sent down to you a manifest light

(this Qur'an).”

202

And He says:

“The month of Ramadan in which was revealed the Qur'an, a guidance 
for mankind and clear proofs for the guidance and die criterion 

(between right and wrong).”

There are many examples of this type in the informational, knowledge- 
based issues, as well as the legislative, action-based issues. Most of the 
disagreed upon issues, or all of it belongs to this type.

Informational, Knowledge-Based Example

Allah( JIajj )says:

641...)204

“There is nothing like unto Him.”

201 Al-Qiyamah: 17-18 
An-Nisa’: 174 
Al-Baqarah: 185 

2W Ash-Shura: 11

202
203
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This statement confuses the people who suspend the meaning of the 
verse; they understand from it the non-existence of Allah s
Attributes. They assume that affirming the Attributes necessitates 
likening Allah ( Jbuj )to His creation. Therefore, they negate all 
that Allah( )has informed about Himself or some of it. They
deny the textual evidence as well as the intellectual evidence that affirm 
Allah( j )’s Attributes of perfection. They have overlooked
the fact that sharing similar meanings does not necessitate resemblance 
in reality.

If they carefully examine this negated statement,

<1^ 641) “There is nothing like unto Him, "it would have been 

clear to them that it implies the affirmation of the attributes, not their 
negation. Indeed, negating resemblance indicates the affirmation of the 
original meaning. However, because of AUah( )’s perfection,
nothing resembles Him; neither in His Being nor in His Attributes. If 
the original attribute was not affirmed, then negating any similarity 
would not have been beneficial.

Legislative, Action-Based Example: Prophet 2§says: “Pray as you 

This statement confuses some people so they think„2U5saw me praying.
it pertains to both the quantity plow many Rak’at he prayed] and the 
quality piow he prayed]. Thus, they think it is not allowed to pray more 
than what Prophet §§ used to pray at night; so, it would not be allowed 
to pray in Ramadan more than eleven or thirteen Rak’at. On the other 
hand, whoever ponders upon the Hadith, he will realize that it pertains 
to the quality only, and not the quantity; unless the quantity is inclusive 
of the quality, such as the number of Rak’ats in one prayer. This is
proven by the Hadith that is reported in al-Bukhari and in other books, 
which is narrated by Abdullah Ibn TJmar*^: “Someone asked the

205 Al-Bukhari: Book of Adhan, Chapter: Adhan for travelers if they are in a group 
No. 631.
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Prophet when he was on the Minbar, ‘What is your opinion about the 
night prayer?’ Prophet said, Two, two; yet, when you fear the approach 
of the morning, then pray one Rak’at, so that it will be considered as 
Witr for what you have prayed.”’ In another narration, the questioner 
asks, “How is night prayer [done]?” If the number of the Rak’at is 
restricted, then the Prophet would have explained it to the questioner. 
Hence, the preferred opinion is that it is better to limit the night prayer 
to eleven or thirteen Rak‘at; however, if someone prays more than there 
is no harm.

There are many examples regarding this issue that is available in the 
books of Fiqh, which examine differences of opinion and the preferred 
statements. Indeed, it is

Allah( C5^j ) (Alone) Whose help can be sought.

The Sixth Principle

Guidelines for Affirming and Negating What is Possible and 
Impossible for Allah( j )

The Attributes of Allah( ) the Highest revolve around
negation and affirmation — as is mentioned previously - therefore, there 
need to be guidelines for both.

Guidelines for Negation, the following are negated on behalf of

AJlah( Jbuj ) the Most High:
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First: All imperfect attributes, such as blindness, deafness, muteness, 
sleep, death and so on.

Second: Any deficiency in His perfecuon, like a deficiency in His Life, 
Knowledge, Power, Honor, Wisdom and so on.

Third: Resemblance to the creadon, such as likening His knowledge with 
the knowledge of the creation, or His face with the face of the creadon, 
or His rising over the Throne with the rising of His creadon and so on.

Evidence for the First Criterion of Negation:

Allah( ) SflyS:

206

“And for Allah( ) js the highest description.”

In this example, affirming the highest description, which is the noblest 
of attributes, necessitates the negation of all imperfections.

Evidence for the Second Criterion of Negation: Allah( )
says:

207(yjS o- ULi Uj el5l aL J Uj

“And indeed We created the heavens and the earth and all between them 
in six Days and nothing of fatigue touched Us.”

Evidence for the Third Criterion of Negation: Aliah( cA*jj says:

“There is nothing like unto Him.”

206 An-Nahl: 60 
207Qaf: 38

Ash-Shura: 11208
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Therefore, the guidelines for negation cannot be solely based 
negating resemblance. This is due to two reasons:

Firstly:

If the purpose of negation is negadng resemblance absolutely 
_ i.e. negating equivalence in all aspects between the 

Creator and the creation, - then, this is a futile effort. Indeed, no one 
has ever claimed that the Creator is equivalent to the creation in every 
aspect; whereupon all that is affirmed for one - the possible, impossible 
and necessary - will also be affirmed for the other. It is impossible for 
any sane person, who realizes [the consequences of] such a claim, to say 
such a statement; since such negation is necessarily known by way of 
reason and common sense. Therefore, if that is the case, then such a 
negation has no benefit.

on

On the other hand, if the purpose of negation is negating general 
resemblance pjUoll (31^] - i.e. negating similarities in some aspects, - 
then, this negation is invalid. Indeed, there are no two things except that 
they share some common characteristics and are different from each 
other in some other specific characteristics. So they are similar in some 
aspects while different in some other.

Life, for example, this is a common characteristic between the Creator 
and the creation. Allah the Highest says:

^ (Jk l

“And put your trust (O Muhammad) in the Ever Living One Who dies
not.”

209

Allah( ljLxjj ) Says:

210

209 Al-Furqan: 58
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“He brings out the living from the dead, and brings out the dead from
the living.”

However, the Life of the Creator is unique to Him. Indeed, it is a 
perfect life from ail aspects, it is not preceded by non-existence, nor is it 
followed with exdnction. It is contrary to the life of the creation, which 
is an imperfect life that is preceded by non-existence and followed with 
exdnction.

And He(Jl*Jj says:

JbUJI j-> * ulS 4^ &

“Whatsoever is on it (the earth) will perish And the Face of your Lord 
full of Majesty and Honor will abide forever.”

The common characterisdc, the “general life,” is general and
it is not special to anyone of them. However, their unique and special 
characteristics are not shared. Thus, diere is no harm to share in this 
general meaning; what is prohibited is to make one share in the others’ 
unique characteristics.

Then, this purpose - meaning, negating general resemblance - 
necessitates absolute suspension. If the attribute of Existence is negated 
from Allah( for example, on grounds that the creature also
has the attribute of existence and so affirming it for 
AUab{(J^j ) necessitates resemblance, according to this
conjecture, then, this negation would necessarily imply that the Creator 
is non-existence. In addition to this false implication, it will further 
necessitate another type of resemblance; resembling the Creator with the 
non-existence since they share in the same characteristic of 
nonexistence. Thus, such a methodology will necessitate that He

2,0 Al-Rum: 19 
2,1Ar-Rahman: 26-27
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resembles the non-existence. Moreover, once existence and non
existence are both negated, then this necessitates a third type of 
resemblance, which is the most severe; it is a resemblance to the 
impossible; since existence and non-existence are opposites, they can 
neither be both negated or both affirmed.

If someone says: If something shares with another thing in any aspect, 
then whatever is possible for one in that aspect will be possible for the 
other, whatever is impossible for one will be impossible for the other, 
and whatever is necessary for one will be necessary for the other!

The answer will be from two angles:

o Prevention, it will be said to them: sharing a general
J^al] between the Creator and the 

creation does not necessitate for them to equally share in what 
is possible, impossible or necessary for such a characterisdc. 
Indeed, general sharing does not necessitate
equivalence.

o Acknowledgement, it will be said to them: Suppose that it is so, 
however, if this shared portion does not necessitate affirming 
what is impossible for Allah( ), or negating what
He is deserving of, then it is not an impossible 
[characterization]. Therefore, if they share in the attribute of 
existence, life, knowledge, power —while maintaining [their 
distinct qualities] and what is befitting and deserving for each 
one —, then this type of sharing is possible, there is no harm in it 
in general. In fact, affirming [this type of sharing] is of the basic 
necessities of existence. This is because any two existing beings 
must coexist in such a fashion. On the other hand, whoever 
negates this, then he must suspend the existence of all existing 
beings; because negating the shared portion necessitates general 
suspension [of all characteristics].

characteristic
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Whoever understands this issue properly will overcome most of these 
suspicious issues, and this will disclose for him the errors of many of the 
intellectuals in this regard.

The interpretation of Tashbeeh [Resemblance]

Secondly: The second reason that proves that the guidelines for 
negation cannot be solely based on negadng resemblance:

The people differ in their interpretation of Tashbeeh [resemblance]; 
some interpret it in a way, which others do not consider to be Tashbeeh.

Example (From the Mu’tazilah and their followers): They consider 
whoever affirms for Allah( ) Eternal Knowledge
[Uj-iS Ldc] or Eternal Power [<-®jjS «.>£] as people of Mushabbih or 
Mumaththil. Because according to the majority of their scholars 
Qidam“Eternity” is a unique characteristic of Allah( ). So
whoever affirms for Him Eternal Knowledge or Power, he affirms for 
Him the similitude.

The People of Affirmation Respond to them with Denial at times, and 
with Acknowledgement at times:

[Eternity of Knowledge and Power]

As for denial, they say: Eternity [(*^1] is not unique for 
Allah(c5^*jj ). The unique attribute of the Deity is what no one
can be characterized by, such as being the Lord of the Worlds, that He is 
Powerful over all things, and that He is God, and so on. If you describe 
the Attributes with eternity as you describe the Being, then [such a 
description]does not necessitate being the god, or lord, and so on. This 
is just like the Prophet being, for instance, described with having a 
beginning, as well as his characteristics having a beginning, yet this does 
not necessitate these are qualities of prophethood.
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On this basis, affirming the eternity for His Attributes is not considered 
as Tashbeeh or Tamtheel.

As for acknowledgement, they say: Presuming that this meaning is 
considered Tashbeh and Tamthel according to some people’s 
terminology; yet, it is not negated by the intellect or texts. Therefore, 
there is no harm in affirming it.

The Qur’an negates the termal-Mathal [Equivalent], al-Kuf [Equal], and 
An-Nidd [Counterpart] and so on. Additionally, the term ‘attribute’ in 
the Arabic language - which is the language of the Qur’an - is not 
equivalent to the described object, nor is it equal to it, nor its 
counterpart; therefore, it is not among the tilings that are negated by the 
Qur’an.

It is obligatory to negate only what the textual and the intellectual 
evidence have negated.

Another example: Asha’riah and people who are like them, those people 
negate the Highness for Allah( ) but they do not negate the
life, knowledge, power and other attributes. They say: These attributes 
cannot exist without a body; however, the highness cannot exist without 
the body. Therefore, if we affirm this attribute, we must also affirm a 
body for Him. In addition, since bodies are similar, then this necessitates 
resemblance.

Those who affirm [Eternity of the Knowledge and Power], they respond 
to them sometimes by denying the first part, which is “the highness 
cannot exist without a body,” sometimes by denying the second part, 
which is “the bodies are similar,” sometimes by denying both of these 
parts, and sometimes by explanation. They say, if you mean by ‘body’ 
that which is formed of flesh, bone and other parts that are dependent 
on each other, or that need to external assistance, then that is impossible 
on behalf of Allah( The Self-Subsistent [Free of all wants]

Page 154Al Naseehah Pubs



Towards Understanding ofTadmuriyyah

and Worthy of all Praise. Additionally, affirming the attributes does not 
necessitate this for Him. However, if you mean by ‘body’ that which is 
self-sustained and situated, described with appropriate attributes for 
Him, then, this is an established truth for Allah( Jbuj ) and it
does imply any imperfections.

Once the dispute about Tashbih among the people is clear, merely 
negating it becomes invalid. This is because it would necessitate the 
negation of Allah( )’s perfect attributes, according to those
who claim that affirming these attributes would necessitate resemblance.

Therefore, the correct guideline for negation is what has been previously 
[mentioned] at the beginning of the chapter.

Anthropomorphism "^*>11", Space

Once it is clear that it is invalid for the guidelines for negation to be 
solely based on negating resemblance and that it is an incorrect path, 
then it is more incorrect for some people to base it on negating 
anthropomorphism [^>->"^]or occupying a region in space [j^.

When they refute those who describe Allah( ) with
deficiencies such as sadness, crying, illness, giving birth and so on, they 
say: if Allah( )]s characterized with these, then [it would
necessitate that] He is a body, who occupies space; yet, this is 
impossible. This is their refutation.

This is an invalid methodology; it does not fulfill the purpose, for several 
reasons:
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*1* The word [body],11 [existing in
[substance] and other similar words are 

ambiguous; it cannot ascertain a truth or refute a falsehood. 
That is why they have never been mentioned in 
Allah( )’s description of Himself or His Names,
neither in the affirmative nor in the negative. They have never 
been mentioned in the Qur’an or in the Sunnah, or even 
mentioned by the salaf and the Imams of this Ummah. Rather, 
these are invented words that have been rejected by the salaf and 
the Imams of this Ummah.
Describing Allah( ) with these deficiencies is clearly

invalid than describing Him with ”f»«>^lt,andff It is
well known that describing Allah( ) with those
deficiencies are considered as kufr[disbelief]; unlike [describing 
Him with] "^-^"and*1 since they are ambiguous and
unclear.

space], 
general and

more

If describing Allah( ) with these deficiencies is clearly more
invalid than describing Him with "f-*^l'"and" j^'", then, it is not correct 
to use the ambiguous [terms] to prove the obvious [terms]. This is 
because evidence should be able to clarify the premise and is able to 
prove it; therefore, it must be clearer than the premise.

Whoever describes Allah( j ) with these deficiencies 
can say that we are describing Him in this way; yet, we are not 
claiming the n(vUjl>^Mand" j^ll”, just as those who affirm the 
Attributes of perfection while negating the "f^^'and"
Thus, both statements of those who describe Him with the 
Attributes of perfection and those who describe Him with the 
characteristics of deficiency will be the same. Therefore, 
responding to them will be in the same way, in that affirmation 
[of attributes of perfection] necessitates "f^q^'and"
That would indeed be absolutely invalid and erroneous.
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♦♦♦ Those who base the guidelines for negation on negating
and,,ja^"> they have actually negated the Attributes of 
perfecdon. Describing Allah( ) the Highest with the
Attributes of perfecdon is a proven obligation, as is established 
by the texts and intellect. Thus, anything that would necessitate 
the negation [of this established obligation] is invalidated by the 
texts and intellect. In this way, the corruptness of this 
methodology and its invalidity is made clear.
Those who adhere to this methodology contradict each other. 
Indeed, whoever affirms some [of the attributes] and negates 
others, the opponent may impose the implication of this 
affirmation; and whoever negates some [of the attributes] and 
affirms some others, the opponent may impose on him the 
implication of this negation.

Example of this: Those who affirm for Allah( )the
attributes of Life, Knowledge, Power, Will, Hearing, Seeing and Speech, 
without the rest of the attributes, are accused by those who negate these, 
such as the Mu’tazilah, by saying: Affirming these attributes necessitates 
anthropomorphism; because these attributes are A’rad212and A’rad 
cannot be displayed without a body.

The other group responds to them by saying: You are affirming that

Allah( ) is Alive, Knowledgeable and Powerful; yet, you are
saying He has no body, although you do not know anything that is alive, 
knowledgeable and powerful except that it is a body. Therefore, you are 
affirming something which is contrary to what is known to you. 
Likewise, we affirm these Attributes without saying that He has a body; 
this is the contradiction of the Mu’tazilah. As for the contradiction of 
those [Al-Asha’irah] who only affirm the Seven Attributes, they say to

2'Something nonessential; which can be displayed or appeared only through 
body
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those [Ahl-as-Sunnah wa al-Jama‘aat] who affirm the Attributes of 
Satisfaction, Anger, and so on; Affirming Satisfaction, Anger, Rising 
over the Throne, Coming down, die Face and Two Hands and so on is 
considered anthropomorphism, because we do not know anything that 
is characterized with these Attributes except that it is a body.

Those [Ahl-as-Sunnah wa al-Jama‘aat] who affirm all of these Attributes 
respond to them by saying: you have described Him with the Attributes 
of Life, Knowledge, Power, Will, Hearing, Seeing and Speech and you 
know that there is nothing which is described with these characteristics 
except that it is a body. If our affirmation of these Attributes 
necessitates anthropomorphism, then your affirmation should also 
necessitate anthropomorphism. If your affirmation does not imply this, 
then our affirmation should also not imply this, even if you think it 
should be implied, because there is no difference between these 
situations. However, if you judge differently between them, that would 
be a contradiction on your part.

two

4-4-4-4-4-

Guidelines for Affirmation

We affirm what Allah( ) has affirmed about Himself from
attributes of perfection in a manner that is not deficient in any way. 
AJlah( ) sayS:

“And for Allah is the highest description. And He is the All-Mighty, the
All-Wise.”

2,3 An-Nahl:60
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The highest description means the most perfect description, unlike 
anything else.

All of the attributes of Ailah( j ) are attributes of perfection; 
whether they are affirmed attributes or negated attributes. It has been

established that absolute negation does not apply to Allah(‘,Juij )’s 
attributes; the negauve attributes are only a means of negating that 
attribute due to His characterization with its perfect opposite.

For this reason, it is not valid to base the guidelines of affirmation on 
mere affirmation without resemblance. If that was valid, then it would 
have been allowed for the fabricator to characterize Allah( )
with any imperfect attribute but while negating resemblance. For 
example, he would characterize Him with sadness, crying, hunger, thirst 
and so on - exalted be Allah( )above all of these
shortcomings -while negating any resemblance. He can say: 
Allah( )becomes sad but not like the sadness of His slaves;
He cries but not like their cry; He becomes hungry but not like their 
hunger; He feels thirsty but not like their thirst; He eats but not like their 
eating; just as Allah( cA"j ) becomes happy but not like their
happiness; He laughs but not like their laughter and He speaks but not 
like their speech.

Moreover, it would allow the fabricator to affirm many organs for 
Allah( JUjj )while negating any resemblance. He would say:

Allah( has a liver yet unlike His slaves; He has intestines
but not like theirs, and so on -Exalted be AIlah( ) above all
of these. Just as He has a Face but not like theirs and He has two Hands 
but not like their hands.

The fabricator will say to those who negate these attributes of 
imperfection but affirm [the attributes of] happiness, laughter, speech,
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face and two hands: what is the difference between what you have 
negated and what you have affirmed if you state that mere negadon of 
any resemblance is sufficient for affirmation? I do not violate this 
guideline; indeed, I affirm these [attributes] while negating any 
resemblance [to the creation].

If the one who negates says: The difference is the text(i.e. evidence from 
the Quran and Sunnah).Therefore, whatever is proven by the evidence, I 
shall affirm it, and whatever is not proven, I shall not affirm it.

Then the fabricator will say: Textual evidence is [a type of] information, 
and this information is evidence about the informed thing. Additionally, 
the evidence does not reverse; absence of the evidence does not 
necessitate the absence of the indicated thing, because it can be proven 
by another evidence. Therefore, it is possible that what is not proven by 
textual evidence can still be affirmed at the same time, even if there is no 
textual evidence. It is well known that the negation of all these attributes 
has not been mentioned in the text with these special terms. Thus, there 
is no evidence in negating sadness, crying, hunger, thirst and in negating 
the liver, stomach and intestine. And since there is no evidence negating 
it, then it can be affirmed at the same time. Therefore, it is not 
acceptable to negate it without any evidence. In this way, the one who 
negates these attributes becomes restricted, since he based his negation 
solely on negating any resemblance. And it is known that relying on this 
is not valid. It can only depend on what is proven by the texts and 
reason from attributes of perfection, in a befitting manner, with no 
deficiencies. Based on this, whatever is contrary to the Attributes of 
perfection, then Allah) is Exalted. This is because affirming 
one of two opposites necessitates the negation of the other and its 
implications.

Based on this argument, it is possible to falsify the characteristics of 
imperfection proven by the fabricator. It will be said to him: The 
sadness, crying, hunger, and thirst are attributes of imperfection, which

Page 160Al Naseehah Pubs



Towards Understanding ofTadmvriyyah

are contrary to the Attributes of perfection. Therefore, they should be 
negated on behalf of Aliah( cs^J ). It will also be said: Eating and 
drinking are kinds of needs, and needs are a shortcoming. And what 
necessitates a shortcoming is a shortcoming. It will also be said: the liver, 
stomach and intesdnes are tools for eating and drinking. Thus, whoever 
does not need food and drink, will also not need these tools.

As for joy, laughter, anger, and so on, they are attributes of perfection, 
free of any shortcomings. Therefore, these are not negated on His 
behalf; yet, they do not resemble the same characteristics of the creation. 
Glory be to Allah( j ), Who has no partner, no opponent or 
co-equal unto Him. Therefore, it is not permissible for His essence to be 
like the essence of the creation or that the nature of His Attributes to be 
like the nature of the characteristics of the creation. This is because He 
is not a type of creation, neither the angels, nor the human beings, nor 
the heavens, or the planets, winds, earth and so on.

It is known that for His essence to resemble any of the existing beings is 
as far from reality as it can be. This is because if two beings are similar, 
then what is suitable for one should also be suitable for the other, 
whatever is necessary for one is also necessary for the other, and 
whatever is inapplicable for one is also inapplicable for the other. Thus, 
it would be suitable for the Creator, who is a self-existing being, what is 
suitable for the creation, a created being. It would also necessitate 
affirming for the creation what is affirmed for the Creator. Thus, the 
same entity will be both self-existing as well as dependent, existing and 
non-existing; this would be a contradiction.

00 0 00
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The obligation of Believing in al-Qadar (Devine Destiny) and 
Shari'ah (Islamic Legislation)

A person must have a firm belief in Qadar because it is one of the six 
pillars of ‘Eeman, which fulfills the belief in Allah 
Lordship. It is also a means for achieving true reliance on Allah(

and entrusting matters to Him, after fulfilling all the valid means. 
Through it is man’s true serenity attained since he knows that whatever 
befalls him, it could not have been avoided, and whatever does not 
happen to him, nothing could have made it happen. It eliminates self
admiration at times of achievement since he knows that it has happened 
only by the decree of Allah (^buj and that his action, by which
he has achieved his desire, is nothing but means which Allah 
) has facilitated for him. Moreover, it removes anxiety and 
discontentment at times of loss, failure or misfortune, because he knows 
that matters are [by the Will] of AUah(t5^»j so he is pleased to
submit.

Allah(c5i*jj refers to these two issues in His saying:

(jl IaIjli (Jli V) Vj <^k ^ bjb-al bo)
V aajIj Laj bo IjiJj

“No calamity befalls on the earth or in yourselves but it is inscribed in 
the Book of Decrees (AL-Louh Al-Mahfuz) before we bring into 

existence. Verily, that is easy for Allah. In order that you may not grieve 
at the things that you feel to get, nor rejoice over that which has been 

given to you. And Allah likes not every prideful boaster.”

2,4 Al-Hadeed: 22-23
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Man must also have firm belief in the Shari’ah that is brought by the 
Messengers of Allah, containing His commands and prohibitions, and 
their consequential rewards or punishments. Thus, he acts in accordance 
with the commands as well as the prohibitions and he believes in their 
consequential recompense.

This is because man has free will; therefore, he must be able to act in 
order to achieve his wishes or avoid what he does not wish. He must 
also have rules and regulations to control his actions, so as not to fall 
into harm, or miss what is beneficial, whilst he is unaware. Allah( 
es-^j)’s legislation, which has been brought by the Messengers, will 
form these rules and regulation and judge accordingly. It will 
differentiate between the beneficial and the harmful and between the 
right and wrong tilings as well since it is from AllahWho 
is All-Knower, the Most Merciful, the Most Wise.

Though the intellect can realize the benefits and die harmful in general; 
yet, the legislation elucidates these matters in details and fully explains it.

We say: Benefit and harm may be known through nature, intellect, or 
through experiments, or it may be known through legislation. Therefore, 
the legislation reinforces what has been observed by nature, reason and 
experience, and likewise, these [nature, reason, experiments] reinforce 
what has been brought by legislation.

In this issue, people have differed regarding actions, and whether their 
categorization as good or bad should be based on legislation or intellect?

Analysis: Sometimes, it can be known through legislation or through the 
intellect, and sometimes through both of them; however, this is from a 

general perspective. The minute details, however, as well as the 
knowledge about the consequences of actions in the hereafter, whether 

of joy or wretchedness and the like, cannot be known without the
legislation.

'

i
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^44-44

Two groups regarding the issue of Qadar and Shari'ah

Once it is clear that man must have a firm belief in Qadar and Shari'ah, 
then you should also know that people have divided into two groups 
regarding this matter:

The First Group: People of guidance and success who believe in 
Qadar, according to what has been discussed previously about the four 
stages. They also believe in Shari'ah; thus, they act according to its 
commandments and prohibitions and believe in their consequential 
recompense. They do not use Qadar as a justification against the 
Shari'ah, nor do they use Shari'ah as a justification against Qadar. 
Moreover, they will never think that these two are contradictory. These 
are the people of truth who have applied and implemented the following 
verses in their life:

2l5{o^ aa)
“You (Alone) we worship, and You (Alone) we ask for help (for each

and everything)”.

They are the believers in line with All ah (J^j ^b^)’s command:

216(...>Vij (jkiiAivL)

“His is the Creation and Commandment”.

2.5 Al-Fatihah: 5
2.6 Al-A‘raf-54
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The Second Group: The people of misguidance and condemnation, 
who oppose the righteous group. They are divided into three sects: Fire 
Worshipers, Polytheists and Satanists [supporter of Ibliss].

Fire Worshipers : Qadariyah groups, who believe in the
legislation of Allah yet they deny the Qadr. The extremists
among them deny the comprehensive knowledge of Allah 
by saying that:

Allah(Jl*Jj does not decree the action of man, and He has no
knowledge about it before it takes place.

The moderate group among them affirms Allah(J^j <jh^)’s 
knowledge about actions of man before its occurrence; yet, they deny 
that the occurrence takes place according to Aliah(J^j <&*>**)*s will 
and they said that it is not created by Him. These are the Mu’tazilites 
and their supporters. Their belief is invalid, according to the previous 
evidence of the stages of Qadar.

Polytheists [AjSjAaJI]: Those who acknowledge the Qadar, yet, they use 
it as an excuse against the Shari'ah.

As Allah4jU^-») states:

OAll cJA afis ^ vJ Uj,ui VJ U jl i1
i jSij

“Those who took partners (in worship) with Allah will say: If Allah had 
willed, we would not have taken partners (in worship) with Him, nor 

would our fathers, and we would not have forbidden anything (against
His Will)”.

2,7 Al-An‘am 148
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Satanists : Those who believe in both Qadr and Shari'ah; yet,
they consider these two as a contradiction from Allah*&*+*). Do 
they challenge the Wisdom of Allahby saying: How can 
Allah(<^-*Jj command His servants and forbid them, yet He
decrees for them what may be opposing to what He has commanded 
them with or prohibited them from? Can this be anything but pure 
contradiction and a conduct inconsistent with wisdom?

These are the followers of Iblees. He argues with Allah 
when he is commanded to prostrate to Adam by saying:

(ja jl ^ja ^'\\W\ Iji...^

“I am better than him (Adam), You created me from fire, and him You 
created from clay.”

Refuting these two groups has been clarified from the refutation of 
those who use Qadar as a justification to disobey Allah(

4-4-M^

Shari'ah

Shari'ah is what has been brought by the Messengers to us about 
worshiping Allah^ti^j which is the main purpose behind the
creation of Jinn and Mankind.

Allah (c^j says:

*"l9(uj-4m VJ ^ kij)

218 Al-A‘raf: 12
219 Adh-Dhariyat: 56.
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“And I (Allah) created not the jinn and mankind except that they should
worship Me (Alone).”

Allah(<jd*Jj <jh^) will not accept from anyone any religion other than 

Islam, Allah((^*:jj says:

“And whoever seeks a religion other than Islam, it will never be 
accepted of him, and in the Hereafter, he will be one of the losers.”

Islam is full submission to Allah(c5^j <^^) by performing His 
commands and by avoiding His prohibitions, so long as the legislation is 
operative for every time and place. This is the general meaning of Islam. 
According to this statement, previous nations are considered Muslims, 
so long as their laws are operative, not yet substituted or replaced. 
Allah(c5l^j 4jl^-) narrates about Nuh, while he is addressing his people:

Cy? u>l <j! ciijJj <u)l ^ylc. VJ isu) _>?•' of Las

“But if you turn away, then no reward have I asked of you; my reward is 
only from Allah, and I have been commanded to be of the Muslims.”

Allah(cs!*Jj <jb^i) said about Ibrahim:

<> Uj UXi iLik ^ o$b ^3^ Vj

“Ibrahim (Abraham was neither a Jew nor a Christian, but he was a true 
Muslim Haneef (Islamic Monotheism — to worship none but 

Allah(Alone) and he was not of the polytheists.”

Allah(cir^J says:

220 :Ali ‘Imran: 85.
221 Yoonus: 72.
222 Ali ‘Imran: 67
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^jj U ^yLtajj * QaxIIjlII (Ij^) JL ^ILl 4-JJ ^ (JL ^])
^(Cjj&A ^\j VI Cyj£% ail

“When his Lord said to him, ‘Submit!’ He said: I have submitted myself 
(as a Muslim) to the Lord of the ‘Alamen (mankind, jinn and all that 

exists). And this submission to Allah, Islam, was enjoined by Ibrahim 
(Abraham) upon his sons and by Ya‘qub (Jacob) (saying), “O my sons! 
Allah has chosen for you the (true) religion, then die not except in the 

Faith of Islam (as Muslims - Islamic Monotheism).”

Allah(c^Ljj <jh^>) narrates about Musa while he is addressing his people:

*~4(tjjAL-ci flS (jl Ijl^jj <jh-3 4JJU ^alil ^jl \jp><)

“And Moses said: ‘O my people! If you have believed in Allah, then put 
your trust in Him if you are Muslims (those who submit to Allah’s

Will)”’

Allah(c5^j <jb^) describes the Torah:

~5(. <jAil ij&Jl <jA!i jjjLlll ^ 4j3 slj^ll Uijil LI)

“Verily, We did send down the Tawrah (Torah), therein was guidance 
and light, by which the Prophets, who submitted themselves to Allah’s 

Will, judged for the Jews.”

AUah(c5-I*Jj 4ih^) says about followers of ‘Isaa:

“6(u^4^ LjL A^Iiij ilii ijiu iji«i J 04^13^11 ^]j)

223 Al-Baqarah: 131-132.
224 Yoonus: 84
225 Al-Ma’idah-44
226 Al-Ma’idah-111
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“And when I (Allah) revealed to Al-Hawaariyyeen [the disciples of ‘Isaa 
(Jesus)] to believe in Me and My Messenger, they said: ^Ve believe. And 

bear witness that we are Muslims.’”

Allah(c5-l*Jj <jU^>) says about Queen of Saba:

Cjj 4JJ (jLajlLi cIiaIujIj

“She said: ‘My Lord! Verily, I have wronged myself, and I submit in 
Islam, together with Sulaimaan (Solomon) to Allah, the Lord of the 

‘Alamen (mankind, jinn and all that exists).”’

As for the conventional meaning of Islam, it refers to the legislation that 
has been brought by Muhammad All ah (<^*-1* <jh^) says:

Uij CLQaI dilijj <1 V * (j^dbdl CjJ) 4JJ ^jLoaj (jl

Jjl

“Say (O Muhammad: Verily, my Salat (prayer), my sacrifice, my living, 
and my dying are for Allah, the Lord of the worlds (mankind, jinn and 

all that exists). He has no partner, and of this, I have been commanded, 
and I am the first of the Muslims.”

Allah(cir^J ^W“*) says about his followers:

229(...^ib 11*2 J& qaaILJJi

“It is He (Allah) Who has named you as Muslims both before and in this 
(the Qur’an), that the Messenger may be a witness over you—”

227 An-Naml: 44
228 Al-An‘am: 162-163
229 Al-Hajj: 78
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However, after the prophethood of Muhammadthere is no 
acceptable Islam except by following him. This is because his religion 
supersedes other religions, and his Shari'ah annuls all other previous 

legislation. Allah (J"J says:

'^\xa Lai (J<. LaI <UJl -li.1
Ulj ^ylc. j l)1^ qxajjl

Of

“And (remember) when Allah took the Covenant of the Prophets, 
(saying): “ Take whatever 1 gave you from the Book and Hikmah 

(understanding of the Laws of Allah, and afterwards there will come to 
you a Messenger confirming what is with you; you must, then believe in 
him and help him.” (Allah) said: “Do you agree (to it) and will take up 

My Covenant (Which I conclude with you)?” They said: “We agree.” He 
said: “Then bear witness, and I am with you among the witnesses (for

this).”

The Shari'ahs before him confirm the prophethood of Muhammad 
as Aliah(c5^j <jb^) says:

& u3 ifcLai cj&\ ^ni) uijiij)

“And when we have sent down to you the Books (this Qur'an) in truth, 
confirming the Scriptures (Books) that came before it and Muhaiminan 
(trustworthy in highness and a witness) over it (old Scriptures).”

Allah(c5^*Jj 4iU^) says:

23~(..A^ aJjLj djbjl ij'A\ ja}

230 Ali ‘Imran: 81
231 Al-Ma’idah: 48
232 At-Tawbah: 33
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“It is He Who has sent His Messenger (Muhammad) with guidance and 
die religion of truth (Islam), to make it superior over ail religions.”

Here, the superiority is for its honor as well as for its laws.

Whoever receives the message of Prophet Muhammad and then 
neither believes in him nor follows him, then he will not be considered 
as a believer in God or as a Muslim, rather he is an infidel and will be 
condemned to the hell-fire. Prophet ^ says: “By Him in Whose hand is 
the life of Muhammad, he who amongst the community of Jews or 
Christians hears about me, but does not affirm his belief in that with 
which I have been sent and dies in the state (of disbelief), he shall be 
one of the denizens of Hell-Fire, 
on the authority of Abu Hurayrah*^.

Thus, it is clear that the dispute over regarding the previous nadons as 
Muslim or not is simply a verbal dispute. Indeed, Islam, in the general 
sense, encompasses all the established Shari'ah, which Allaf^t^j 
has sent with every prophet; thus, it represents the submission of every 
nation that follows their prophets, so long as the legislauon of that 
prophet remains operadve, and has not been annulled, according to the 
consensus of the scholars and the aforemendoned evidence. However, 
after the prophethood of Muhammad tS, Islam specifically refers to 

what he has come with; thus, whoever does not believe in him and does 
not follow him, and then he will not be considered as a Muslim.

>>233 This Hadith is reported in Muslim

Moreover, whoever claims that there are other recognized religions, 
which is acceptable in the sight of Allaf^eyl^j beside Islam such
as Judaism, Chrisdanity and so on, he will be considered as a liar, as 
Allah(c^I*jj says:

233 Sahih Muslim, Chapter of Eeman; the Obligation of believing in our Prophet 
Muhammad (saws), on the authority of Abu Hurayrah.
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& ik. II ol)

“Truly, die religion with Allah is Islam.

Allah(cy^j also says:

tl>f cjI 3^ J <jh lljj ^^CLoVi 3^ c>j)

“And whoever seeks a religion odier than Islam, it will never be 
accepted of him, and in the Hereafter, he will be one of the losers.”

Additionally, if Islam means to follow the existing legislation, then, if 
some portions become abrogated, the abrogated portion will no longer 
be considered part of the religion, nor will it be considered as Islam. 
For example, facing Baitil Maqdis used to be an Islamic ruling, before it 
was abrogated. However, after abrogation, Baitul Maqdis is no longer 
Qibla, and thus following that rule will no longer be considered part of 
the religion nor will it be considered Islam. Visiting the graves used to 
be an un-Islamic ritual while it was prohibited; however, later o,n when 
it was encouraged to do so, it became part of the Islamic Shari'ah 
[legislation].

Tawheed ar-Rububiyah

Islam is founded upon Tawheed(Oneness of Allah(c5^j 
Allahsays:

234 Ali ‘Imran: 19
235 Ali ‘Imran: 85
236 Al-Anbiya’:108
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“Say: it is revealed to me that your Ilaah (God) is only one Ilaah (God- 
Allah). Will you then submit to His Will (become Muslims and 

worshiping others besides Allah)?”

Tawheed should consist of affirmation and negation, because mere 
negation is a suspension, and mere affirmation does not negate 
association. Therefore, Tawheed is not complete with both affirmation 
and negation.

Scholars have categorized al-Tawheed — through research and analysis — 
into three types:

The First Type: Tawheed ar-Rububiyah. (The Oneness of the 
Lordship of Allah ( j <jL^)) The Oneness of the Divinity

The Second Type: Tawheed al-Uluhiyah [al-Ebadah] (The Oneness 
of the Worship of Allah(c5l*Jj <jl-aa^))

The Third Type: Tawheed al-Asma was-Sifat (The Oneness/the 
Uniqueness of the Names and Attributes of Allah(<^Ljj o^)).

Allah(cr^j <jU^) has described these three categories in the following 
verse:

37(L^i a! ^iau AjjUaJ hi Loj CjIjLaLJI

“The Lord of the Heavens and the earth, and all that is between them, 
so worship Him (alone) and be constant and patient in His worship. Do 

you know of any who is similar to Him?”

Tawheed ar-Rububiyah: (The Oneness of the Lordship of Allah 
(cyl*Jj means that there is only one God (Allah(c^j ^L^)),
Who is the sole Creator of all creation, Sustainer of the whole Universe.

237 Maryam:65
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As Allah(^*^j says:

4jj &\ yh\j jkii ii vl..)

“Surely, His is the Creation and Commandment. Blessed is Allah, the 
Lord of the ‘Alameen (mankind, jinn and all that exists)!

And He(<jd*jj Says:

&\j jULll ilii

“And to Allah belongs the dominion of the heavens and the earth, and 
Allah has power over all things.”

Allah(ls^J says:

Laj Vj eliljUaldl ojj (JjSIaJ V <UJl gjj (jx ^xUaC. j (jjill IjC-jl (J5^
*■^^...<1 {jil V] 4x-lll:dl Vj* ^g.La <1 Laj 0“5 1 J? ^4^

“Say: (O Muhammad) Call upon those whom you assert (to be associate 
gods) besides Allah, they possess not even an atom’s (or small ant’s) 

weight either in the heavens or on the earth, nor have they any share in 
either, nor there is for Him any supporter from among them. 

Intercession with Him profits not except for him whom He permits.”

This type of Tawheed was acknowledged by the polytheists among 
whom Allah(LyLjj <jUa^) has sent His Messenger^, as Allaf^c^j 
<jUu~>) Says:

"41(...&! £4^ o* (4^ O^j)

238 Al-A‘raf: 54
239 Ali ‘11111311:189
240 Saba: 22-23
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“And if you ask them who created them, they will surely say: “Allah”.

And Allah(c5^j says:

-4^>>><U)I JpajYlj Cliljl-aldl <iy* In

“And if you (O Muhammad) ask them: “Who has created the heavens 
and the earth, they will certainly say: “Allah”.”

Allah (c^j says:

C)*J lillaJ {jj^ <j^ajYlj p\-aUl {ja 3*^

2%..*il (j_jljt'u^ !S& Cy*j l>? *•-C*II

“Say (O Muhammad): Who provides for you from the sky and the 
earth? Or who owns hearing and sight? And who brings out the living 

from the dead and brings out the dead from the living? And who 
disposes the affairs? They will say: “Allah”.”

Allah(<jd*dj 4_jl^uu) says:

s-0 d>* 3* * ujj^ ^ uj 4^? 0*3 u^jVl 0*1 3*)
35 fljyj {y* 3a * (jjiij !>\il 3^ qA*?- * 4-03 <*>31 CjIjLaIJI

3j * 3a 41 oJjfc* * u\ jU3 Vj ji j
^ojjass^i

“Say: Whose is the earth and whosoever is therein? If you know!’ 

They will say: ‘It is Allah's!' Say: Will you not then remember?'

241 Zukhruf: 87
242 Luqman: 25
243 Yoonus: 31
244 Al-Mu’minoon: 84-90

|
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Say: Who is (the) Lord of the seven heavens, and (the) Lord of the
Great Throne?’

They will say: ‘Allah’. Say: Will you not then fear Allah (believe in His 
Oneness, obey Him, believe in the Resurrection and Recompense for 
each and every good or bad deed).’

Say: ‘In Whose Hand is the sovereignty of everything (i.e. treasures of 
each and everything)? And He protects (all), while against Whom there 
is no protector, (i.e. if Allah saves anyone none can punish or harm him, 
and if Allah punishes or harms anyone none can save him), if you know.’ 
[Tafsir Al-Qurtubi, Vol. 12, Page 145]

They will say: ‘(All that belongs) to Allah.’ Say: ‘How then are you 
deceived and turn away from the truth?’

Nay, but We have brought them the truth (Islamic Monotheism), and 
verily, they (disbelievers) are liars.”

Neither those polytheists nor others, who have believed in the creator, 
assume that there is a partner beside Allah(c^j <jL^») who assists Him 
in the creation of heavens and earth, nor do they assume there are two 
creators who are same in attributes and actions. Moreover, [such 
practices] has also not been mentioned by any historian, who studies 
beliefs and religious views.

Historians, however, have reported about Zoroastrianism who believes 
in two beings: the light and the darkness. They believe that the light has 
created the beneficial things while the darkness has created the harmful 
things. However, they do not deem these two beings the same in power 
and action; indeed, the light illuminates and goes in line with the natural 
instinct while darkness does not.

According to them, light is eternal and they have two opinions about the 
darkness:
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The First Opinion: The darkness is Muhdath [brought into existence] 
and the light has created it; therefore, the light is more perfect than the 
darkness.

The Second Opinion: It is eternal but it does not create anything except 
bad.

Thus, the darkness is imperfect in its actions, as compared to the light, 
as it is less perfect than light in its existence and qualities. As for the 
statement of Pharaoh towards his nations during their gathering:

“Saying: ‘I am your lord, most high’

And his statement:

i <ji cJa ^ .ijJc u Suii u246

“O chiefs! I know not that you have an ilah (a god) other than me.”

These arrogant statements do not stem from his belief; in fact, he has 
acknowledged deeply within himself that Allah(c^jj is indeed
The Sustainer of heavens and earth. That is why he does not deny 
Musa’s statement when he says:

U J&UaV CjIjLaUI CjJj V] eVjA ^
247(»J^

“[Musa (Moses)] said: "Verily, you know that these signs have been sent 
down by none but the Lord of the heavens and the earth as clear 

(evidence i.e. proofs of Allah's Oneness and His Omnipotence, etc.).

245 An-Nazi‘at: 24
246 Al-Qasas: 38
247 Al-Isra’: 102
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And 1 think you are, indeed, O Fir'aun (Pharaoh) doomed to destruction
(away from all good)!”’

Allah(cr^J says about Pharaoh and his nation:

A'rtlc. (jlfi Cjkolfi I j\r- j \ 1«Lajl 1 llLn‘ii\ J I

“And they belied them (those Ayat) wrongfully and arrogandy, though 
their ownselves were convinced thereof [i.e. those (Ayat) are from Allah, 
and Musa (Moses) is the Messenger of Allah in truth, but they disliked to 
obey Musa (Moses) and hated to believe in his Message of Monotheism]. 

So see what was the end of the Mufsidun (disbelievers, disobedient to 
Allah, evil-doers, liars.).”

As for the statement of some people, who say, some events are created 
by other than Allah(cs^j such as al-Qadariyah, who say that
man’s acdons are created by himself. They acknowledge that humans are 
created; Allah(c5^j <jl=^-i) has created them as well as their power.

Likewise, the philosophers, naturalists and astrologists think that some 
creatures have innovative powers, and they believe that these events are 
created and have been brought into existence.

By these above statements, it is established that nobody has ever claimed 
that there are two equal creators for the universe.

44444

248 An-Naml: 14
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Tawheed al-Uluhiyah

Tawheed al-Uluhiyah [al-Ebadah] (The Oneness of the Worship of 
Aliah(<-rl»Jj means to single out AUah(c^ij in worship;
that no one but Allah(t5^j alone is worthy of sincere worship
and no one has the right to be worshipped except Him, neither an angel, 
nor a messenger, a prophet, a wali (Muslim saint), a tree, a stone, sun, 
moon or anything else.

Evidence of this Tawheed is: Allah(c5^j says:

aj Vj ill

“Worship Allah and join none with Him (in worship)/’

Allah(ls^j <^h^) says:

U) V) aJ| V ajI AjI) V] of l>? llL-oji

“And We did not send any Messenger before you but We revealed to 
Him (saying): None has the right to be worshiped but I (Allah), so 

worship Me (Alone and none else).”

Allah(c5^j a^v-1) says:

251{^31I ^311 > VI <j] v v j Ail Mi)

“And your Ilaah (God) is One Ilaah (God-Allah), Laa ilaaha ilia Huwa 
(there is none who has die right to be worshiped but He) the Most 

Gracious, the Most Merciful.”

Allah(c^j ajL^) says: ;

i

249 Al-Nisa’: 36 
Al-Anbiya’: 25 

251 Al-Baqarah: 163
250
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jjj.ii ji vi yj v .kuL uai ^Lai i Jjij Updij > vj yj v yl fli

“Allah bears witness that Laa ilaaha ilia Huwa (there is none who has the 
right to be worshiped but He), and the angels, and those having 

knowledge (also give this witness); (He always maintains His creadon in 
Justice. Laa ilaaha ilia Huwa (there is none who has the right to be 

worshiped but He), the All-Mighty, the All-Wise.”

This type of Tawheed has been neglected by tine polytheists among 

whom Allah(c5l*Jj ^L^) has sent His messenger

Allah(cr^J ^W-*) says:

js\IM U*ll I ^ lil oJill VJ a1» V JjS ftl I^ #Sj)
253/ . «• *

“Truly, when it was said to them: ‘Laa ilaaha illAllah (none has the right 
to be worshiped but Allah),’ They puffed themselves up with pride. And 
(they) said, ‘Are we going to abandon our aalihah (gods) for the sake of a

mad poet?’”

And Allah<jU^) says:

(j| l«ia*lj I4J] <$JVI (J*-^.l * »-jl^S> (3-3J f’j jAaa *•!■?> (j^ I^^C-

La (jj 11 ^b. lj^Lalj l(jl ^4 ^5 ^LJI ^Uajlj* I^A

*^jS

“And they (Arab pagans) wonder that a warner (Prophet Muhammad) 
has come to them from among themselves! And the disbelievers say: 

"This (Prophet Muhammad) is a sorcerer, a liar. ‘Has he made the aliha 
(gods) (all) into One llah (God - Allah). Verily, this is a curious thing!’ 
And the leaders among them went about (saying): ‘Go on, and remain

252 Ali ‘Imran: 18
253 As-Saffat: 35-36
254 Sad: 4-6
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constant to your aliha (gods)! Verily, This is a thing designed (against
you)!”’

Due to their rejection, the Prophet fought against them and legalized 
their blood, wealth, and permitted taking their wives and children as 
slaves, by Allah(<^*Jj command. Their acknowledgement of the
Lordship of Allah(c5Ljj <3U^) was not sufficient to excuse them from 
Shirk and was not sufficient to safeguard their blood and wealth.

The implementation of this type of Tawheed is to worship 
Allah(c5-l*jj 4-shv~»), without associating any partner to Him, by following 
the legislation that has been brought by the Allah(t5^j 
Messengers. As Allah(e^j says:

ajj 1 Mlplil (jl^

“So whoever hopes for die Meeting with his Lord, let him work 
righteousness and associate none as a partner in the worship of his

Lord.”

Therefore, whoever does not worship Allah(cs^j he is arrogant
and not a monotheist. Whoever worships Him while associating 
partners, and then he is a polytheist. And whoever worships Him 
without following His legislation, then he is an innovator, whose 
Tawheed is imperfect because he has associated a partner with 
Allah(cs-Ljj AjlaaJ) in legislating.

‘Ibadah (worship) has two meanings:

*1* Worship, which is the action of the slave; it is to humble oneself 
to the One Worshipped out of love and respect. These two 
matters (love and respect) are the pillars of 'Ibaadah; due to this 
love, the slave will do whatever he is commanded to do to please

255 Al-Kahf: 110
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his Lord and due to His respect, the slave will stay away from 
the prohibited things which may cause His anger.
The action itself, which includes all actions through which the 
slave worships his Lord. Cleanliness, prayer, charity, fasting, 
pilgrimage, obedience towards parents, keeping ties of kinship, 
and so on, are some types of 'Ibadah.

'Ibadah has two conditions:

^ Sincerity in worship; so that it is done only for the sake of 
AUah(c5^j and to attain the highest status in [paradise].
This is from the fruits of implementing the Shahadah (Laa ilaha 
ilia Allah) [That none is worthy of being worshipped except 
Allaf^c^J

^ Following the Prophet so that worshipping Allah(ur^J 4-^~1) 
is not done except by following what he has legislated. This is 
from the fruits of implementing the [second part of the] 

that Mohammad is the Messenger ofShahadah, 
Allah

Thus, the worship of the polytheists is not accepted and is invalid 
because it is missing the first condition. And the worship of the 
innovators is not accepted and is invalid because it is missing the second 
condition. These two conditions of ‘Ibaadah have been established by 
the Book of Allah(cjl*L> as well as by the Sunnah of
the Prophet .

The Evidence for Ikhlaas (sincerity) from the Qur’an:

Allahsays:
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ijkii j Qjjii & vl* ojiii i] 114L; aau ^4 cjbsi\ aaii ui^l iij)
*-« ur? ^4-4^ j^Lj 4ll L)\ j ^ Jj VJ Li t-LJji Of

256( jliS mjI£ 3* <> ^ V ail o|

“Verily, We have sent down the Book to you (O Muhammad) in truth: 
So worship Allah (AJone) by doing religious deeds sincerely for Allah's 
sake only, (and not to show-off, and not to set up rivals with Him in 

worship). Surely, the religion (i.e. the worship and the obedience) is for 
Allah only. And those who take Auliya' (protectors and helpers) besides 
Him (say): ‘We worship them only that they may bring us near to Allah.’ 

Verily, Allah will judge between them concerning that wherein they 
differ. Truly, Allah guides not him who is a liar, and a disbeliever.”

And Allah(cs-1*jj says:

2%..*uii o/jii <j an ij!4^ vi ijjJ uj)

“And they were commanded not, but that they should worship Allah, 
and worship none but Him Alone (abstaining from ascribing partners to 
Him), and perform As-Salat (Iqamat-as-Salat) and give Zakat: and that is

the right religion.”

And Allal^t^l^j *jb^) says:

“But if they had joined in worship others with Allah (ur^J ^W-1), 
all that they used to do would have been of no benefit to them.”

And many other verses which bear the proofs for Ikhlaas (sincerity).

256 Az-Zumar: 2-3
257 Al-Bayyinah: 5
258 Al-An‘am: 88
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The Evidence for Ikhlaas (sincerity) from the Sunnah of the 

Prophet

It has been collected by Imam Bukhari and Muslim: It is narrated on 
the authority of ‘Umar ibn al-Khattaab4«>, who says: 1 have heard the 
Prophet^ say, “O people! The reward of deeds depends upon the 

intentions, and every person will get die reward according to what he 
has intended. So, whosoever emigrates for AHah(c5^Jj and His
Messenger S*, then his emigration will be for Allah (c5^J and His
Messenger, and whosoever emigrates to take the worldly benefit or for 
a woman to marry, then his emigration will be for what he emigrated 
for.”239 This is one of the sentences of Bukhari.

And in Sahih Muslim, it is reported by Abu Hurayrah4* that Allah’s 
Messenger ^ states: “Allah, the Most High and Exalted, says: ‘I am the 

One who does not stand in need of a partner. If anyone does anything 
in which he associates anyone else with Me, I shall abandon him with 
one whom he associates with Allah.>»260

The Evidence for Following the Prophet from the Qur’an: 

Allahsays:

(jc- ijJJ Vj ajaujli iJoiViba (jlj)

259 Sahih Al-Bukhari, the book of tricks, chapter: avoiding the use of tricks. And 
everybody will get (the reward) according to his intention in taking oaths and other 
things, Hadith no: 6953, Sahih Muslim, the book of Jihaad, chapter: the Prophets 
saying: the rewards depend upon the intentions, Hadith no: 1907.

Sahih Muslim, book of pertaining to piety and softening of hearts, chapter: He 
who associates one as an object of worship with Allah in his deeds, Hadith no: 
2985.
261 Al-An‘am: 153

260
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"And verily, this (i.e. Allah's Commandments) is my Straight Path, so 
follow it, and follow not (other) paths, for they will separate you away

from His Path.”

Allah(cyl*Jj says:

JA j (Jlaj IjjJ Jjjc. jiiLj

“And whoever seeks a religion other than Islam, it will never be 
accepted of him, and in the Hereafter, he will be one of the losers.”

Allah(<.yI*Jj <jla-i^) says about the description of

die Prophet

“So those who believe in him (Muhammad), honor him, help him, and 
follow die light (the Qur'an) which has been sent down with him, it is 

they who will be successful.”

And many other verses which bear the proof of following Prophedc 
Narrations.

The Evidence from the Sunnah about Following the Prophet

Imam Bukhari and Muslim have compiled in their books on the
authority of A’ishah ^ that the Prophet said: “He who innovates things 

in our affairs for which there is no valid (reason) (commits sin) and 
these are to be rejected.”

262 Ali ‘Imran: 85
263 Al-A‘raf: 157
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In Sahih Muslim, it is reported on the authority of Jabir ibn Abdullah*-*® 
that the Messenger of Allah(c5^j ^W*-1), while delivering the sermon to 
the people on Friday would say: “Indeed, and the best of the talks is 
embodied in the book of Allah (<jl*Jj and the best of the
guidance is the guidance given by Muhammad And the most evil of 
affairs are their innovations, and ever)' innovation is an error.”

It is also authentically reported by Jabir4® that the Prophet says: “He 
among you who lives long enough after me will see many differences. So 
for you is to observe my Sunnah and the Sunnah of the rightly guided 
Caliphs, holding on to them with your molar teeth. Beware of matters 
newly introduced, for every innovation (bid’ah) is an error, and every 
innovation (bid’ah) is astray.”204 (Narrated by Imam Ahmad and Abu 
Dawud also)

Adherence [to the Prophet cannot be fulfilled except by ascertaining 
that worship is performed in line with the Shari'ah; in its motive, type, 
quantity, method, time and place.

Worship has many types:

Among these types are prayer and sacrifice, as Allah(c^j <jU^) says:

“Therefore turn in prayer to your Lord and sacrifice (to Him only).” 

Allah<jL^) says:

(3ji

264 Ahmad: (4/126,127). Abu Dawud: (4607). At-Tirmidhi: (2676). Ibn Majah: 
(42,43).
265 Al-Kawthar: 2
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“Say (O Muhammad: Verily, my Salat (prayer), my sacrifice, my living, 
and my dying are for Allah, the Lord of the worlds (mankind, jinn and 

all that exists). He has no partner, and of this, 1 have been commanded, 
and I am the first of the Muslims.”

So whoever prays for other than Aliah(c^j *&*+*), he will be 
considered as a polytheist, and whoever sacrifices before other than 
Allah(c5^J AjUa^)> seeking closeness and out of veneradon, he will be 
considered as a polytheist.

Tawakkul :( putdng trust in Allah (c^J ^b^)): 
says:

Allah^W^)

26 j* u! 4ft Jc-j...)

“And put your trust in Allah if you are believers indeed.” 

AUah(t^l*Jj 4jbi-u*) says:

“So worship Him (O Muhammad) and put your trust in Him.”

And since Tawakkul is special to AUah(c5l*Jj 4-jb^)j then He alone is 
sufficient for His slaves, as Allah(c5^j <jb^) says:

ill jl AaLk 4Ul Jc.

“And whosoever puts his trust in Allah, then He will suffice him. Verily, 
Allah will accomplish his purpose.”

269

As for His saying:

266 Al-An‘am: 162-163 
267 Al-Ma’idah: 23 

Hood: 123 
At-Talaq: 3

268

269
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270(«l*i^i cyi

“O Prophet (Muhammad)! Allah is Sufficient for you and for the 
believers who follow you.”

Here, the meaning is that Allah(ls^j is enough for you
(Muhammad $5) as well as sufficient for the believers. The saying: o*j) 

it is connected to the in not connected to as some
people may mistake it so. Indeed, this alters the real meaning, so in turn, 
it would be: Allah(cs^j and die believers are sufficient for the
Prophet^, which is incorrect. Indeed, the status of the Prophet is 

higher than the believers, so it would be illogical for the Prophet to 
depend on his followers who are holding the lower status.

Khashyah or Khawf [Fear of Allah ((,*!*<$ seeking Fear of
Allah(c5^j through the worship of HIM(cs^J ^W^) and His
closeness. As Allah (ur^j 4^=^) says:

(j) yjalAj ^ jilAj ec-Uljl cjl k> n»i\l

“It is only Shaitan (Satan) that suggests to you the fear of his Auliya* 
[supporters and friends (polytheists, disbelievers in the Oneness of Allah 
and in His Messenger (Muhammad)], so fear them not, but fear Me, if 

you are (true) believers.”

Allah (<^*0 ^W^) says:

“Therefore fear not men but fear Me (O Jews).”

Allah(cj^J ^W^) says:

270 AI-Anfal: 64
271 Ali ‘Imran: 175
272 Al-Ma‘idah: 44
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273(u>j^...)

“Then, fear Me (Allah) much.”

In this verse, fear is singled out for Allah(cP*Jj just as worship is
singled out for Him in the following verse, Allahsays:

cM-)
“Therefore worship Me (Alone).”

Piety: seeking Piety through the worship of Allah(c^j ^haoJ) and His 

closeness, Allah (<jI*jj says:

21\..uM ^i\j)

“And fear Me and Me Alone.”

Allah(c5^*Jj says:

Jil

“Will you then fear any other than Allah?”

Allah(c^l*Jj <jl-=^) says:

^rpLraJ * IajJiLj Vj3 !_^1 j3j ^
“77^\Juiac. I jll 4JJl ^laJ

“O you who believe! Keep your duty to Allah and fear Him, and speak 
(always) the truth. He will direct you to do righteous deeds and will 

forgive your sins. And whosoever obeys Allah and His Messenger, he

273 An-Nahl: 51
274 Al-‘Ankaboot: 56
275 Al-Baqarah: 41
276 An-Nahl: 52
277 Al-Ahzab: 70-71
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has indeed achieved a great achievement (i.e. he will be saved from the 
Hell-fire and made to enter Paradise).”

Tawheed al-Asma was-Sifat

Tawheed al-Asma was-Sifat (Oneness of the Names and Attributes of 
Allah(c5^j It is to single out Allah(c^j in His Names
and Attributes by affirming for Allah(us^j what He has ascribed
for Himself, whether in His book or dirough His Prophet [An 
affirmation is] without any alteration [changing its meaning] or 
suspension, or imagination [imagining any form or structure for Him] or 
resemblance [likening Him to any of His creation].

It is not allowed for anybody to nullify any of His Names or Attributes, 
which have been affirmed by Him. Allah(c5^J ^says:

\jj\SL U» tj^ (jj.wlj pUuoiVI

278(oi~
“And (all) the Most Beautiful Names belong to Allah, so call on Him by 

them, and leave the company of those who belie or deny (or utter 
impious speech against) His Names. They will be requited for what they

used to do.”

Because it leads to alteration or corruption of the texts, in addition to 
describing Allah(c5-l*Jj 4iU^) with deficiencies and shortcomings.

It is also not allowed for anybody to name Allah(<^l*Jj ^W^) or 
describe Him with anything, which is not introduced in the Book or in

278 Al-A‘raf: 180
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the Prophetic narration. This is because it is like saying something about 
Allah(c?i*Jj without knowledge. Allahsays:

jlj jp-i l$Ax> U (jia.ljail fjL Uij Ja)

V La dill 1 Jj IjUaLoi 4-J (J^L L> 4^b

“Say (O Muhammad): ‘(But) the things that my Lord has indeed 
forbidden are AJ-Fawahish (great evil sins, every kind of unlawful sexual 

intercourse, etc.) whether committed openly or secretly, sins (of all 
kinds), unrighteous oppression, joining partners (in worship) with Allah 
for which He has given no authority, and saying things about Allah of 

which you have no knowledge/”

27‘J

Allah(cfd^j ^L^) Says:

280(Vj>^ Jdc. iiiijl 3^ j j ^iLJi ij -lL ^ iii 34S u diSa v j)

“And follow not (O man i.e., say not, or do not or witness not, etc.) that 
of which you have no knowledge (e.g. one's saying: ‘I have seen/ while 

in fact he has not seen, or ‘I have heard/ while he has not heard). Verily! 
The hearing, and the sight, and the heart, of each of those you will be

questioned (by Allah).”

Likewise, it is not allowed to affirm Names or Attributes of 
Allah(csl*Jj by likening Him to any of His creation. As
Allah(cjA^j says:

28,(>-Jl >j aL& o4)

“There is nothing like unto Him, and He is the All-Hearer, the All-Seer.”

Allah((^^j <jL^j) sayS:

279 Al-A‘raf: 33 
Al-Isra’: 36 

281 Ash-Shurah: 11
280
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V ^ j ill (jl OliiVl il

“So put not forward similitudes for Allah (as there is nothing similar to 
Him, nor He resembles anything). Truly! Allah knows and you know

not.”

Because it leads to shirk, which necessitates the alteration or falsification 
of the texts, as well as the degradation of Allah(c5^j by
resembling Him to the imperfect creation.

It is not allowed to affirm any Name or Attribute of AUah(cy^j 
while imagining it with any form or measure, because it is like saying 
something about Allah(c5l*Jj without knowledge. It leads to
disorder and confusion about Allah (<^*3 j <jUa^)’s Attributes because 
everybody will imagine a certain form or way different from the 
imagination of others. It is also considered as an attempt to perceive 
something which is beyond the human reason. So whatever shape or 
form imagines for AllahHe is Greater and above all else.

There have been many contentions about this type of Tawheed, so 
the people have divided into six groups base on the texts.

The First Group: Those who interpret the verse according to its literal 
meaning, which is befitting with AUah((j^J <jh^)’s majesty; without 
any alteration, suspension, imagination or resemblance. Those are the 
salaf, and this is the right opinion supported by the Qur’an, Sunnah, 
intellect, and consensus of the scholars, which has been previously 
established by textual and logical evidence.

The Second Group: Those who interpret according to its literal 
meaning, but they resemble it to the characteristics of the creation. 
Those people similitude Allah4iU^>) with His creation. Their

282 An-Nahl: 74
Al Naseehah Pubs Page 192



Towards Understanding of Tadmuriyyah

methodology is invalidated by the Qur’an, Sunnah, and intellect and by 
die disproval of the Salaf.

The Third Group: Those who interpret the text contrary to its literal 
meaning, and they specify several meanings from their intellect, in doing 
so, they misinterpret the texts. Those people suspend the literal 
meaning. Some of them exceedingly suspend, like Jahmiyah and 
Mu’tazilah, while some others suspend but not to that extent, like 
Asha’irah.

The Fourth Group: Those who say: Allal^c^jj knows best
about what He intends with these Attributes. In doing so, they refer the 
knowledge of the meaning of the Attributes to Him only. These are the 
ignorant that pass over [the interpretation]. Few amongst them disagree 
with the previous statement saying: that Allah) knows best 
what He intends; however, there is no evidence to indicate the 
affirmation of His. external attributes.

The Fifth Group: Those who say that it is possible that these texts are 
meant to affirm the Attributes for AUah((Jd*:5J *3UaJ), which are 
befitting with His Majesty, but they do not comply with it. Among them 
are many of the jurists and others.

The Sixth Group: Those who avoid the interpretation of these texts 
altogether. They only read these verses and do not want to think or talk 
about it.283

All of these groups, except the first one, have deviated from the right 
path, as it has been previously clarified in more than one occasion.

-#-44*44*

233 These groups were mentioned in Al-Fatwa al-Hamamyah, p. (156-162).
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A false understanding of the majority of the philosophers 
regarding the categories of Tawheed

From the previous discussion of types of Tawheed, the errors of the 
majority of die philosophers become clear regarding the conventional 
classification of Tawheed, whereupon they have divided it into three 
types:

The First: Allah(J*Jj is One in His Being; He has neither a
partner nor a part.

The Second: He is One in His Attributes and nothing is similar to Him. 

The Third: He is One in His actions; without any association. 

Explanation of Their Errors:

S They do not include Tawheed al-Uluhiyah; which is

acknowledging the Oneness of the Worship of Allah 
without any partners; thus, He should be singled out in worship. 
Allah (c^j has created Jinn and mankind only to fulfill
this type of Tawheed.

Allahj says:

284(uj-4m VJ cpJl Ciik. lij}

“And 1 (Allah) created not the jinn and mankind except that they should
worship Me (Alone).”

For this reason, Allahtc^j 4ih^) has sent down the messengers and 

the books. Allah(l^j says:

2S4 Adh-Dhariyat-56.
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~85{(jj.a5frti Ul V) aJ) V ajI ajI] £ V] <JCy? ^4^ o? li—01

“And We did not send any Messenger before you but We revealed to 
Him (saying): None has the right to be worshiped but I (Allah), so 

worship Me (Alone and none else).”

Allah(cyi*Jj Ajlao^j) says:

jC.Uall 1 jVnvlj ill \j&\ (jl yjLij aJai 3^ Lnau

“And verily, We have sent among every Ummah (community, nation) a 
Messenger (proclaiming): Worship Allah (Alone), and avoid (or keep 

away from) Taghut (all false deides, etc. i.e. do not worship Taghut
besides Allah)/”

The messengers used to call people to this message. AUah(<^*Jj ^h^) 
says:

286

287{...0£ aIj Of $ u in \j&\ J...)

"Worship Allah! You have no other Ilah (God) but Him.”

Meaning, there is no true God except Ailah(<Jd*:3j AjUu^); all other 

deides are false, as Allah(c^j says:

288(^i ji in o'j atuii ^ c> u ob 6^1 > in dui)
“That is because Allah, He is the Truth, and that which they invoke 

besides Him is Al-Batil (falsehood, Satan and all other false deities), and 
that Allah, He is the Most High, the Most Great.”

285 Al-Anbiya’: 25
286 An-Nahl: 36 

Al-Mu’mineen: 32 
Luqman: 30

287
288
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And for this purpose, the debates and the batdes have emerged between 
the messengers and their people, who have rejected their message.

As Allahsays about the people of Nuh:

(^jja^LLail qa duS» q\ Ijjixj Uj lill dijjSila Lul3\4* !ia ^ I jila^

“They said: £0 Nuh (Noah)! You have disputed with us and much have 
you prolonged the dispute with us, now bring upon us what you 

threaten us with if you are of the truthful.”

AUah(c5^j says about the people of Hud:

J_£ (jl * (jjloJAJ kill qL.i LaJ c*llj5 tjc- 1 Vig ji Laj Ajjll l n'l^. La U

L>f* UJ^U^ Laa <^31 1 /jl j dill .tjjl ^jj ■} 1 y.$ll ^11 VI

290{cjj^ V £j

“They said: cO Hud! No evidence have you brought us, and we shall not 
leave our gods for your (mere) saying! And we are not believers in you. 
All that we say is that some of our gods (false deities) have seized you 

with evil (madness)/ He said: 1 call Allah to witness and bear you 
witness that 1 am free from that which you ascribe as partners in 

worship, - With Him (Allah). So plot against me, all of you, and give me
no respite/”

Allah(ur^j says about Ibrahim and his people:

uj^ l>? Ldj ^£1 Cil* Vj tiuii V La <u)l L>f (jj-Ualal <Jia^

Lo^Lujj 13^)3 13 Ilia * (jolc-la (j| li i

c>

280

289 Hud: 32 
Ibid: 53-55 

291 Al-Anbiya’: 66-69
290
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“[Ibrahim (Abraham)] said: ‘Do you then worship besides Allah, things 
that can neither profit you, nor harm you? Fie upon you, and upon that 
which you worship besides Allah! Have you then no sense?’ They said: 
‘Burn him and help your aaliha (gods), if you will be doing.’ We (Allah) 

said: ‘O fire! Be you coolness and safety for Ibrahim (Abraham)!’

MohammadAllah(<_yl*Jj <jW^) says about the disbelievers in

(...}&$ g^l fol Ij> VI u! 0$ j)292

“And when those who disbelieve (in the Oneness of Allah) see you (O 
Muhammad), they take you not except for mockery (saying): ‘Is this the 

one who talks (badly) about your gods?”’

All ah (ls^j says:

^j] Ia^I j Lg_l] <^-lVI <J*-^-l * 1^ <jj^)Sl5Lll Jlaj C)\
I3i ^jl ll (_5ic. ljJ)iLalj l_^lJol (jl \a SLaII * t. - A >o 13a

“And they (Arab pagans) wonder that a warner (Prophet Muhammad) 
has come to them from among themselves! And the disbelievers say: 

‘This (Prophet Muhammad) is a sorcerer, a liar. Has he made the aliha 
(gods) (all) into One Hah (God - Allah)? Verily, this is a curious thing!’ 
And the leaders among them went about (saying): ‘Go on, and remain 
constant to your gods! Verily, This is a thing designed (against you)!”’

Allah(l^j <jW^) says about his enemies:

ji IjVjj Vudij ^^1 £Sull 1u!)

293

292 Ibid: 36
293 Sad: 4-6
294 AI-Mumtahinah: 2
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“Should they gain the upper hand over you, they would behave to you as 
enemies, and stretch forth their hands and their tongues against you with 

evil, and they desire that you should disbelieve.,,

Although Tawhecd al-Uluhiyah bears such a significant role, the majority 
of the philosophers neglect it. This negligence is one of their errors in 
their conventional classification of Tawheed.

S Their statement: “Allahis One in His Being; He 
has neither a partner nor a part,” is general and needs 
clarification:

If they mean by it that, Allah(tj^J cannot be divided into pieces
or His being is not a combination of pieces, it is right. Because He is the 
One, the Self-Sufficient Master. He begets not, nor is He begotten. 
There is none co-equal or comparable unto Him.

But if they mean by it, that the negation of His Attributes, which He has 
affirmed for Himself, such as His Highness, rising on ‘Arsh, His Face, 
Hands and so on — and this is what they mean — then, it is invalid. 
Indeed, Allah(c5l*Jj ^1^) has affirmed attributes of perfection such as 
these as well as the others, which are befitting with His Majesty. The 
fulfillment of Tawheed here is to affirm these Attributes for 
AUah(<^*Jj in a manner that is befitting with His Majesty',
without resemblance; not by alteration or suspension.

S Their statement: “He is One in His Attributes and nothing is 
similar to Him,” is general and needs clarification:

If they mean by it, affirming Attributes of Allah(c^j in a way
that is befitting with His Majesty', without resembling Him to anything 
about something specific and special to Him, then it is true and it is the 
opinion of the Salaf. However, most of the philosophers do not intend 
this [meaning].
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If they mean by it, that negating [absolute] resemblance between the 
creation and AUah(<^l*Jj from every aspect, then this is indeed
senseless. It is like someone saying: The heaven is above us and the 
earth is below us. Indeed, the resemblance of the Creator to the creation 
in every aspect is clearly negated; rather it is prohibited by virtue of 
reason, textual evidence, and the consensus of every rational person. 
That is why no nation has ever claimed that someone resembles 
Allahin every aspect; if they do claim any resemblance, 
then the most that occur is resembling Him in a few aspects.

And if they mean by it, that negating [general] resemblance between 
Allah(cyI*Jj ancJ the creation, so as to negate any common
characteristics between them even while distinguishing between them in 
what is unique for each, - and this is what they mean — then, it is invalid. 
It is known by virtue of reason that there are no two existing beings 
except that they share some common characteristics; yet, they are 
different from each other in some other special characteristics. Some 
corresponding common characteristics are their existence, being, self
establishment, and so on. Negating this share is an absolute suspension.

This opinion does not exclude the negation of the affirmed Attributes of 
perfection; since they may claim that affirming these will necessitate 
resemblance. It has been previously mentioned that the people of 
suspension amongst Al-Jahmiyah, Al-Mu’tazilah and others
include the negation of the Attributes in their conventional meaning of 
Tawheed. They say that whoever affirms the Attributes of Knowledge, 
Power and the like, he will be considered as Mushabbih [i.e. one who 
resembles Allah to creation] rather than a monotheist.
Moreover, the extreme philosophers, like Al-Qaramitah, further include 
in it [the conventional meaning of tawheed] die negation of the Names; 
thus, they say that whoever claims that AUah(J*Jj is
Knowledgeable, Powerful and so on, he is considered as Mushabbih, not 
a monotheist. The most extreme of the extremists further add that
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Allah(c5^J should not be described by anything that includes
affirmation or negadon; therefore, whoever negates or affirms any 
attribute for Ail ah ^W^), then he is considered as Mushabbih, not 
a monotheist.

The refutation of their arguments has been discussed at the beginning of 

this book, and all praise be to Allah(c^j ^1^-).

S Their statement: “Allah(t^j is One in His action
without association.” This type of Tawheed is the most well- 
known amongst them. They mean by this that the Creator of 
the world is One, assuming that this is the genuine Tawheed and 
that this is the meaning of (La ilaaha illaa Allah). In doing so, 
they alter it to mean, “Nobody is capable to innovate but 
Allah <**+*) r

This concept is wrong from two angles:

o Their statement has been acknowledged earlier by Mushrikeen, 
whom the Prophet ^ has fought against. They have not 
associated anybody with AUah(<^l*:5j in His actions.

As Allah(L5l*Jj says:

cjIjLoUi

“If you w^ere to ask them: AVho has created the heavens and the earth 
and subjected the sun and the moon?’ They will surely reply: £Allah\ 

How' then are they deviating (as polytheists and disbelievers)?”

296

“And if you ask them who created them, they will surely say: ‘Allah’.

295 Al-‘Ankabut: 61.
296 Zukhruf: 87.
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Although they acknowledge it, they are still Mushrikun and not 
monotheists, as established by the Qur'an, Sunnah, and Ijmaa as well. 
This is due to their negligence of Tawheed al-Uluhiyah. They say:

297(vLkc. & (jj 4JJ

"Has he made the aliha (gods) (all) into One Ilah (God - Allah). Verily,
this is a curious thing!"

That is why the Prophet $§ has fought against them, legalized their 
blood, wealth and has allowed taking their children and wives as slaves.

o Their interpretation of (La ilaha ilia Allah) which has been 
mentioned; that nobody is capable to innovate but 
Allah(ls^jj necessitates that whosoever recognizes that
only Allah(ct^jj alone is capable to innovate, then he has
testified that La ilaha ilia Allah, and his blood and wealth are 
safeguarded.

According to the above discussion, it is clear that their interpretation of 
(La ilaaha illaa Allah) is invalid and not in line with the Muslims beliefs. 
The accurate interpretation of (La ilaaha illaa Allah) is: “There is no god 
worthy of being worshiped except Allah”, this is the meaning known to 
Muslims and Mushrikun as well. The following verse proves the reality 
of our evidence:

Allah(cffL-b says:

jcUJ U*JI I1 lil jLj * &\ V] aIJ V $ JjS fij IjSl£

“Truly, when it was said to them: La ilaha ill- Allah ‘(none has die right 
to be worshipped but Allah),' they puffed themselves up with pride (i.e.

298

297 Sad: 5.
298 As-Saaffaat:35-36.
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denied it). And (they) said: ‘Are we going to abandon our aliha (gods) for
the sake of a mad poet?’”

They are not arrogant to acknowledge with their hearts as well as 
tongues that Allah(t^J is the only Creator, neither do they claim
that their gods create something. Thus, it becomes clear that the 
Mushrikun are more knowledgeable and smarter about Tawheed than 
those philosophers are. The most that these philosophers acknowledge 
from Tawheed is Tawheed ar-Rububiyah; which neither frees man from 
shirk nor does it safeguard his wealth and blood and nor will he be safe 
from abiding eternally in the Hell-fire.

This interpretation has been adopted by some Sufi groups who belong 
to al-Ma’rifah, at-Tahqeeq, and al-Tawheed. According to them, the 
epitome of Tawheed is to testify that Allah (c^j is the Lord,
Owner and the Creator of everything. This is [attained] especially when 
the Aaarif delves within his Source of existence away from existence, 
within his Witness away from witnesses, within the One who knows him 
away from those he knows, and once he enters the domain of Tawheed 
ar-Rububiyah, whereupon the one who has never existed perishes and 
the one who exists remains.

It is known that this intent of Tawheed has been adopted by the 
Mushrikeen. Nevertheless, it does not make one, a Muslim, neither does 
it make him from the close friends of Allat^L^j <jW^) or superior 
over His creation.

4-+-***
Fana’ (Perish) and its categories

Linguistic Meaning: Fana’ means to perish, Allah(cjLjj <GU^) says:
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jj ^4-j * <jl* 43^ <3* J^)299

“Whatsoever is on the earth will perish. And the Face of your Lord full 
of Majesty and Honor will remain forever.”

Conventional Meaning: Fana’ has three categories:

The First Category (Sacred Legislative Definition)

Fana’ means the act of eliminating any desire for others, 
meaning, eliminadng desires for anything other than Allah(ud*:5J 4^^).

Thus, one eliminates polytheism to attain sincerity for Allah(*JU^J); 
eliminates innovation to fulfill His legislation; eliminates His 
disobedience to fulfill His obedience; eliminates dependence on others 
to fulfill reliance on AUah(<jd*:5j and eliminates oneselfs wishes
to enact the wish of his Lord and the similar actions that busy one from 

seeking the pleasure of Allal^cs^J *&*+*).

Its reality is for the slave to busy himself with whatever brings him 
closer to AUah(cyLjj over anything that would otherwise distance
him from Allah*&*+*). However, attaching with these things can 
be called Fana’ in their conventional meaning.

This is the legislative [commended] Fana’ that the Prophets have come 
with, and for which die books have been revealed, and through which 
the religion becomes established, and the success in this world and the 
next is attained.

AUah((jd*^j says:

j***1 j*j U 3*^ *34^ ^3^ tl>*j)300

299 Al-Rahman: 26-27.
300 Al-Isra’: 19
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“And whoever desires die Hereafter and strives for it, with the necessary 
effort due for it (i.e. do righteous deeds of Allah's Obedience) while he 
is a believer (in the Oneness of Allah, Islamic Monotheism), then such 
are the ones whose striving shall be appreciated, thanked and rewarded

(by Allah).”

Allah(c^j 4j1^h) says:

jaJ 44y=> 4V?Ajla liyt'y* 3*J <^1 jl cJfC- l>*)
i u

“Whoever works righteousness, whether male or female, while he (or 
she) is a true believer (of Islamic Monotheism) verily, to him We will 
give a good life (in this world with respect, contentment and lawful 

provision), and We shall pay them certainly a reward in proportion to 
the best of what they used to do (i.e. Paradise in the Hereafter).”

Allah (c^j <jb^n) says:

j jjj \aa Ijiijlj o^JLall etiujl l

aiijl sbbJb jjjj

“And those who remain patient, seeking their Lord's Countenance, 
perform As-Salat (Iqamat-as-Salat), and spend out of that which We 

have bestowed on them, secretly and openly, and defend evil with good, 
for such there is a good end.”

Allah(ls^j <jb^) says:

£ dkijU && in vj V ijiil 1*3 u)
303

301 An-Nahl: 97 
Al-RaNd: 22 
Al-Munafiqoon: 9

302

303
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“O you who believe! Let not your properties or your children divert you 
from the remembrance of Allah. And whosoever does that, then they

are the losers.”

This is the real taste of Imaan, which nothing can compare to. It is 
mentioned in Sahihain, on the authority of Anas bin Maalik 4* that the 
Prophet says: ‘"Whoever possesses the following three qualities will have 
the sweetness (delight) of faith: the one to whom Allah and His 
messenger become dearer than anything else, who loves a person only 
for Allah’s sake, and who hates to revert to atheism (disbelief) as he 
hates to be thrown into the fire. >>304

And Sahih Muslim reports on the authority of ‘Abbas bin ‘Abdul 
Muttalib4* that he has heard the Prophet ^ says: “He relished the favor 
of faith (Eeman) who become pleased with Allah as Lord, with al-Islam 
as the code of life, and with Mohammad as the Messenger of Allah”.305

The Second Category (Innovated Mystical Meaning) cA^*-*3]:
Fana’ means the act of transcending any awareness of others, meaning 
to transcend any awareness of other than Allah(c^*:5j ^hx^). This 
results from the attachment of one’s heart to Allah (c^J thus,
the weakness to bear this attachment and its demands make the heart 
unaware of anything except Allah (c*l*Jj ^l-^*-1). Thus, he delves within 
his unconsciousness at which point he transcends any awareness for 
anything other than Him. He transcends worship for Allah(c*l*Jj ^W^) 
and transcends Dhikr for the One remembered until he is no longer 
aware whether he is in the act of worship and Dhikr or not because he is 
oblivious to all that due to the overwhelming power of this attachment.

304 Al-Bukhari, Book: Eeman, Chapter: The sweetness of Eeman, No. (16); Muslim, 
Book: Eeman, Chapter: The sweetness of Eeman, No. (42,43).
305 Muslim, Book of Faith, Chapter: He has tasted Eeman who was pleased with
Allah as Lord... No. (34)._______ _____________________________
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This kind of Fana’ is admired by some Sufi leaders; however, this 
opinion is not accepted because of the following reasons:

o It is indicative of the weakness of the person's heart because he
Olv

is not able to integrate between the presence of Allah(*1Uij) and 

worship Him as well as between Allahand His 
commands. He thinks that being busy with worship and 
commands makes him away from Allah (cs^J 

o This kind of thinking makes the person similar to mad or 
drunken people, to the extent that strange and nonsensical acts 
and statements may come out of him, which are clearly against 
the laws of Allah(c^J ^W^) - an error that is obvious both to 
him and others. For example, some people have said in such a 
situation, “Glory be to me, glory be to me... I am 
Allah(c5l*Jj What is inside this Jubbah poose outer
garment] is nothing but AUah(c5^j I shall put my tent
on the Hell-fire,” and similar odd, preposterous statements, 

o This type of Fana’ [transcendence] has never been practiced by 
the sincere righteous slaves of Allaf^c^j 4-iU^). It has never 
been practiced by the messengers, or the prophets, or the 
righteous, or the martyrs. Indeed, during the night of Mi’raj, the 
Prophet ^ witnessed 

supremacy, which has never happened to anyone. Yet, in that 
situation, he was in a state of full consciousness, physically and 
internally. Allah(e^j sayS about his physical strength:

Lij 1

“The sight (of Prophet Muhammad) turned not aside (right or left), nor 
it transgressed beyond (the) limit (ordained for it).”

signs of Allah(cyI*Jj <jU^)’ssome

306 An-Najm: 17
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AUah(c5^Jj ^W^) says about his internal strength:

j b* tlAS L«)

“The (Prophet's) heart lied not (in seeing) what he (Muhammad 3£)
saw.”

307

Neither the rightly guided caliphs, who are the leaders of the people and 
the best generation after the prophets - Abu Bakar, ‘Umar, ‘Uthman and 
‘Ali - nor die rest of the companions, who occupy esteemed 
posidons, have ever been involved in this type of transcendence.

Indeed, it was first introduced during the era of the tabi‘een [of the third 
generation]. Some of these devotees used to shout, while some others 
used to be fall unconscious to the extent that some of them died during 
Fana\ It was commonly known amongst some Sufi leaders.

Whoever considers this to be the epitome of devotion, [and that this is 
the way of the righteous people], then he is clearly misguided. And

<iUu»
whoever thinks it is of the necessities in coming closer to Aliah(*Ju^J ), 
then he has erred.

Its reality is that it is of the symptoms that occur to some of the 
mystical people, due to the overwhelming power of the experience on 
their hearts and their weakness in overcoming it as well as in integrating 
between worship and the One worshipped, and so on.

The Third Category (Faithless Atheistic Meaning)

t^JlaJl]: Fana’
others, meaning the existence of other than Allal^cyi^j They
think that the creator himself is the creature and that the created being 
itself is the sustainer. According to them, there is no difference between

the act of dissociating from the existence ofmeans

307 Ibid: 11
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die Lord and die slave, the creator and die creature, the worshiper and 
One worshiped and the Commander and commanded; all these things 
are the same being.

This type of Fana’ is the methodology of the atheists, those who believe 
in the unity of existence like ibn ‘Arabi, Tilmisani, ibn
Sab’een, al-Qawnawi, and so on. They are greater disbelievers than the 
Christians, from two perspectives:

0 Those people consider the Lord and the Creator Himself as 
sustained and created, while the Christians believe about the 
union of the Lord with His chosen slave after they have been 
separated.

0 Those people generalize the unity of the Lord with everything, 
even within dogs, pigs, rubbish and so on; however, those 
Christians restrict tiiis unity with someone special, whom they 
respect, like Jesus.

A simple consideration of this claim is enough to counter it since it 
necessitates that the Lord and the slave are one, the eater and the thing 
eaten are one, the married couples are one, the suspect and the judge are 
one, and the witness and witnessed against are one. This is the epitome 
of ignorance and misguidance.

The Shaykh, may Allah(c5i*Jj have mercy on him, says: He
mentions about one of them that he cohabits his son and claims that he 
[his son] is 
Allah
cohabit as their Lords!

308

Allah(c5^j the Lord of the worlds. May
curse the group of people who consider those they

Ibn al-Qayyim, may Allah(cs^j ^have mercy on him, speaks about 
this group in his poem [An-Nooniyyah]:

308 See: Majmoo* al-Fatawa by Ibn al-Qasim (2/172).
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The sect deemed Him not far above Humans, demon, animals, 
and trees,

Yet, they made Him the food, the cloth, the perceived and what 
is heard by the ears,

They also said it is He who is copulated and slaughtered, even 
said to be the adulterer.

He continues until he says:

This is the deity they worship so, say: Glory be to you Allah 

(c^j the Glorified!

Oh, Nation, whose Deity is the copulated, you claim 
suprasternal notch to be Allah!! You falsified.

Oh, Nation! The absolute apostasy equals the slight apostasy of 
yours.

4^44-4-4-

True Perfection of Islam

One's Islam is not complete unless it is free from everything else [other 
than Islam]. Allah(cs^j says about His friend Ibrahim

“And (remember) when Ibrahim (Abraham) said to his father and his 
people: ‘Verily, I am innocent of what you worship, Except Him (i.e. I 
worship none but Allah Alone) Who did create me, and verily, He will

309 Az-Zukhruf: 26-28.
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guide me.’ And he made it [i.e. La ilaha ill-Allah (none has the right to be 
worshipped but Allah Alone)] a Word lasdng among his offspring (True 
Monotheism), that they may turn back (i.e. to repent to Allah or receive

admonition).”

Allah(J*jj *jh^) also describes Ibrahim as die best model for us to 
follow; He says:

(jj.UaM ULaj ill l_jlll jl <*J» (jAlIj ojjuji dulfi

310(o^J I^jI frUiaxlilj Sjl^xll ffinj Ujjj 4Ul (jjJ (jf

“Indeed there has been an excellent example for you in Ibrahim 
(Abraham) and those with him, when they said to their people: ‘Verily, 
we are free from you and whatever you worship besides Allah, we have 
rejected you, and there has started between us and you, hostility and 
hatred forever, until you believe in Allah Alone.”’

Allah (cj^j *jW^) says:

Iaj I JJ& <jj& 1V I ji*l <jAil 4^

“O you who believe! Take not My enemies and your enemies (i.e. 
disbelievers and polytheists, etc.) as friends, showing affection towards 

them, while they have disbelieved in what has come to you of the truth.”

Allah((^I*jj says:

j cUijl >ji2\ V ijiil 4j1 u)
^xdlkli ^ jail V ill j\ 44 ^ * 4^ ^

310 Al-Mumtahanah: 4. 
311 Ibid: 1
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U I j-v oAic. jl ^jU (jl ^1 (j.**i*A © jjL 1 (jl ^ 2:^‘i jiJ
312{u^?^ ^ IjjJ

“O you who believe! Take not the Jews and the Christians as Auliya' 
(friends, protectors, helpers, etc.), they are but Auliya' to one 

another. And if any amongst you takes them as Auliya', then surely he is 
one of them. Verily, Allah guides not those people who are the Zalimun 
(polytheists and wrong-doers and unjust). And you see those in whose 
hearts there is a disease (of hypocrisy), they hurry to their friendship, 

saying: ‘We fear lest some misfortune of a disaster may befall us/ 
Perhaps Allah may bring a victory or a decision according to His 

Will. Then they will become regretful for what they have been keeping 
as a secret in themselves.,>

Allah(t5-l*Jj 4-3L^Ui>) says:

jl Ijjj jiujj <UJl {ja 11 j (jl-*jS V)
£jjJ ^ CJ& dllijl ^J^c. jl ^jlji.] jl

V*1 4A)I jj dhijl 1 ^ jc. <U)1 1^? (j^-^ jl^jVI Of
3,3(o^4Lkii fi in o!

£CYou (O Muhammad) will not find any people who believe in Allah and 
the Last Day, making friendship with those who oppose Allah and His 
Messenger (Muhammad), even though they were their fathers, or their 

sons, or their brothers, or their kindred (people). For such He has 
written Faith in their hearts, and strengthened them with Ruh (proofs, 

light and true guidance) from Himself. And We will admit them to 
Gardens (Paradise) under which rivers flow, to dwell therein (forever).
Allah is pleased with them, and they with Him. They are the Party of 

Allah. Verily, it is the Party of Allah that will be the successful.”

The innocence of Islam [free of everything else] is of two types:

3,2 Al-Ma‘idah: 52 
313 Al-Mujadalah:22
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1. Innocence From the Action
II. Innocence From the Doer

As for innocence from the action: It is to be innocent of every 
prohibited action, whether it is kufr or less than that. So the believer 
should be innocent of shirk, adultery, drinking of wine and so on; that 
he should neither be pleased with it nor approve of it or use it. Indeed, 
doing such things is opposing to Allah (i^j and His pleasure.

As for innocence from the doer: If someone's actions are 
blasphemous [kufr], then one must be innocent of him in every way 
possible, according to the aforementioned verses, because he is not 
deserving of friendship.

If his actions are less than kufr, then one must be innocent of him 
regarding the aspects related to kufr; yet, friendship should be kept 
regarding other aspects related to belief and good deeds. This is because 
wrongdoing does not negate absolute belief; indeed, one person can 
have some bad characteristics as well as good characteristics; likewise, he 
can have some characteristic of belief as well as the characteristic of 
disbelief.

Allah (c5^J says:

1 jIjUs 1-caI.^J duu \\f\ 1 \(ja Villa <j}j^
c. <Ull (j] i \\ 1 1 jklLala djc.ll (jll ^jlj (^5^11

“And if two parties or groups among the believers fall to Fighting, then 
make peace between them both, but if one of them rebels against the 

other, then fight you (all) against the one that which rebels till it 
complies with the Command of Allah; then if it complies, then make 

reconciliation between them justly, and be equitable. Verily! Allah loves

314 Al-Hujurat: 9-10
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those who are equitable. The believers are nothing else than brothers (in 
Islamic religion). So make reconciliation between your brothers, and fear 

Allah, that you may receive mercy.”

In these verses, Allah(eyl*Jj refers to the two fighting groups as
brethren for the reconciling group, and describes them as believers even 
though fighting other believers is considered as kufr according to a 
prophetic narration.

The Prophet says: “Abusing a Muslim is Fusooq [an evil doing] and 
combating him is kufr [disbelief].

This characteristic of kufr neither does it cancel the basis of Eeman nor 
does it anull the religious bond of brotherhood. There is no doubt, 

however, that the Islamic bond of brotherhood is based upon love and 
friendship, which is proportional to the degree of Eeman and 

steadfastness. This basic principle — that a person may have both 
characteristics of belief and disbelief - has been proven by the Qur’an, 

Sunnah as well as by the early Muslim scholars. Therefore, love and 
friendship will be proportional to the amount of Eeman he has; likewise, 

hatred and enmity will be proportional to the amount of kufr he has 
[brotherhood will increase according to the Eeman and it will decrease

according to the kufr].

>>315

The believer is commanded to do righteous deeds and to avoid 
prohibited deeds (Evils)

The believer is commanded to enact the righteous deeds, avoid 
prohibited deeds, and to be patient with his fate.

315 Al-Bukhari. The Book of Belief (Faith), Chapter: Regarding the believer’s fear 
that his good deeds may be annulled (lost) without realizing.
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AllahsayS:

3,6(j^4b M ijajlj ajljj ijjjlLaj \jJjLa 1 \jl^\ U)

“O you who believe! Endure and be more patient (than your enemy), 
and guard your territory by stationing army units permanently at the 

places from where the enemy can attack you, and fear Allah, so that you
may be successful.”

And Allah says:

31"(tjjU.A 111 jL\ £-bJaJ V <Ull (j\l 4j)..

“Verily, he who fears Allah with obedience to Him (by abstaining from 
sins and evil deeds, and by performing righteous good deeds), and is 

patient, then surely, Allah makes not the reward of the Muhsinun (good-
doers) to be lost.”

Allah(<_y^j says about Luqman:

ai'j Cj\ iliUJ U Jb jfb=\j Cf- j S ^Of
3,8(^l e>

"O my son! Aqim-is-Salat (perform As-Salat), enjoin (people) for Al- 
Ma'ruf (Islamic Monotheism and all that is good), and forbid (people) 

from Al-Munkar (i.e. disbelief in the Oneness of Allah, polytheism of all 
kinds and all that is evil and bad), and bear with patience whatever befall 
you. Verily! These are some of the important commandments ordered 

by Allah with no exemption.”

Allah(cjI^j 4iU^-«) sayS:

319(iX>A^

316 Ali‘Imran: 200 
3,7 Yoosuf: 90 
318 Luqman: 17
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“And give glad tidings to As-Sabirin (the patient ones, etc.).”

In matters of obedience, the believer is commanded to be sincere and to 
seek forgiveness.

Allahj 4->U^) says:

Oiy-jiilj <2^4 &l VI V320

“So know (O Muhammad) that none has the right to be worshipped but 
Allah, and ask forgiveness for your sin, and also for (the sin of) believing 

men and believing women.”

Allah(c^j <3k^) says:

I (jl j * ^ Vj *1 jAaxj Vl)

“(Saying) worsliip none but Allah. Verily, I (Muhammad) am unto you 
from Him a warner and a bringer of glad tidings. And (commanding 

you): ‘Seek the forgiveness of your Lord, and turn to Him in
repentance.’”

Allah (c^j says:

322{.. .ij jiii^i j i i».i j <ii ^ii u!l yj ^ ul uSi js)

“Say (O Muhammad): "I am only a human being like you. It is inspired 
in me that your Ilah (God) is One Ilah (God - Allah), therefore take 

Straight Path to Him (with true Faith Islamic Monotheism) and 
obedience to Him, and seek forgiveness of Him.”

][9 Al-Baqarah: 155 
Muhammad: 19

321 Hood: 2-3
322 Fussilat:6

320
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The Prophet ^ has said: “O people! Repent before your Lord, because I 
repent to Him hundred times a day. Moreover, he ^ has said: “There is 
(at times) some sort of shade upon my heart, and I seek forgiveness 
from Allah hundred times a day.” These two Hadith have been reported 
by Imam Muslim.323

It is narrated by al-Bukhari, on the authority of Abu Hurayrah*&> that the 

Messenger of Allah has said: “By the name of Allah, I seek 
forgiveness and repent before Him more than seventy times in a day”.324

Summary of this: Every action has two principles; likewise, the Qadar 
must also have two principles.

The Two Principles of Action:

I. A principle preceding the action or whatever is similar to it. It 
is striving to implement it in knowledge and action. Thus, a 
person will strive to [attain] knowledge about Allal^c^j *&*+*), 
His Names, Attributes and His laws, then he will act according 
to that knowledge by affirming the information or by enacting 
the laws, thereby fulfilling the commandments and avoid the 
prohibitions.

II. A principle following that action. It is seeking forgiveness or 
repentance from any shortcomings in enacting the commands or 
in avoiding the forbidden. That is why it is recommended to 
conclude the action by seeking forgiveness, as Allaf^i^jj
says:

325(jlkLVlj

323 Muslim. The Book of remembrance Allah 4c, Chapter: the Virtue of 
Remembering Allah 4c...
324Al-Bukhari 
325 Ali ‘Imran: 17
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“Those who pray and beg Allah's Pardon in the last hours of the night.”

The companions of Prophet used to pray at night and conclude it 
with seeking of forgiveness. Prophet used to do seek forgiveness 
thrice (three times) upon completing his prayer.326 Moreover, the last 
surah that was revealed to him was an-Nasr:

* liljil 4ill ^lill ClulJJ * J ^ I j])
327(li $ && Ail kyi&j j

“When comes the Help of Allah (to you, O Muhammad against your 
enemies) and the conquest (of Makkah), And you see that the people 
enter Allah's religion (Islam) in crowds, So glorify the Praises of your 

Lord, and ask for His Forgiveness. Verily, He is the One Who accepts 
the repentance and forgives.”

After the revelation of this surah, Prophet would increasingly recite:
L-jj ££111 dljUAL [How perfect You are, Our Lord, and I 

praise You, and I ask Your forgiveness] in his Ruku’ and Sujud. 
Additionally, its revelation was a sign of the impending death of the 
Prophet^. It has been narrated by Ibn ‘Abbas in the gathering of 

the Commander of the Faithful, TJmar ibn al-Khattab 4*, and other 
companions, and Umar has approved of it while saying: “I do not know 
about it other than what you said.>>328

In Sahih Muslim, it is reported by Aishah that she has said: Before he 

died, the Prophet used to recite more often:

JiLil CjjjIj j tiliAa. ij

326 Muslim
327 An-Nasr (110)
3i8 Al-Bukhari (3672)
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(How perfect You are, and 1 praise You, and I ask Your pardon, and 
turn in repentance to You).” Thus, he has made Tawbah and Isdghfar 

die last acdons of his life.

Two Principles of Qadar:

First Principle: Before the pre-destined event takes place, one must 
seek assistance and refuge from Allah(c5^j and beseech Him,
out of hope and fear; thus, he would be fully reliant on his Lord, turning 
to Him for achieving the good or for keeping away from the evil.

Second Principle: After the event takes place, one is to be patient upon 
his desdny, whether for missing the desire or for the occurrence of 
misfortune. He should console himself by acknowledging that whatever 
befalls him, it could not have been avoided, and whatever does not 
happen to him, nothing could have made it happen. Moreover, he 
should acknowledge that die situadon cannot be altered from what it has 
been desdned for. He should be pleased with his situadon and 
conformed to it. There should not be any kind of regret or sadness 
about it.

As Allah says:

“No calamity befalls, but with the Leave [i.e. decision and Qadar (Divine 
Preordainments)] of Allah, and whosoever believes in Allah, He guides 
his heart [to the true Faith with certainty, i.e. what has befallen him was 

already written for him by Allah from the Qadar (Divine 
Preordainments)], and Allah is the All-Knower of everything.”

Ibn ‘Abbas says that “He guides his heart” means that He guides his 
heart towards firm belief in that whatever befalls him, it could not have

329 At-Taghabun: 11
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been avoided, and whatever does not happen to him, nothing could 
have made it happen.

‘Alqamah, in the interpretadon of this verse, says: “He is a person when 
any misfortune befalls him, he realizes it is from Allah so he becomes 
pleased and submits”.

Therefore, whoever follows these guidelines —as we have explained 
previously- for any acdon or qadar, then he is a righteous slave of 
Allaf^c^j who seeks assistance from AUah(crl*Jj while
relying on Him. He is among the people whom Allahfe^j 4-iU^) has 
blessed. Allal^c^j mendons these two principles together in
more than one place.

As AllahSays:

;

j a^i)

“You (Alone) we worship, and You (Alone) we ask for help (for each
and everything).”

And Allal-^crhjj <jU^) says:

“So worship Him (O Muhammad) and put your trust in Him.”

And Allah(crl*Jj <jh^) says:

332^CJjjl 4jjl J Cikjj 4aic. 4JJ\j V) ..)

“And my guidance cannot come except Allah, in Him I trust and unto 
Him, I repent.”

330 Al-Fatihah: 5
331 Hood: 123
332 Ibid: 88
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People regarding Shari'ah and Qadr

People — regarding Shari'ah [legislated actions] and Qadr — are divided 
into four groups:

^ They who implement these four principles: The two principles 
of legislated acdons [Shari'ah] and die two principles of Qadr. 
These are the true believers and God-fearing people, who have a 
sufficient share of devotion to Allah(<^*Jj and seeking
His help to set aright their affairs. They live for the sake of 
Allahin a state of devotion to Allah 
They are die people of moderation and integrity who realize the 
true station of [Allah<jl^-»)*s] Rububiyah [Lordship] and 
Uluhiyah [Divinity]. This is the noblest of the groups. Indeed, 
this is the status of those that Allah(crl*Jj has blessed,
among the prophets, the truthful, the martyrs, and the righteous.

^ They who fall short in implementing the principles of Qadar. 
They have a sufficient share of devotion to AUahfys^J 
and steadfastness upon His legislation; yet, they do not 
adequately seek the help of Allahfyyl^j nor remain
patient upon His universal and legislative decrees. Thus, they are 
unable to tolerate the difficulties - a sense of weakness and 
laziness overcomes them, which hinders them from 
accomplishing or continuing the action. Additionally, after 
performing the action, they are overcome with a sense of 
arrogance and pride, which may result in nullifying their actions 
or their humiliation. This group holds a lower status than the 
previous group because their fulfillment of the station of 
Uluhiyah [Divinity] is stronger than the station of Rububiyah 
[Lordship].

> They who fall short in implementing the principles of legislated 
actions. They are weak in their steadfastness upon the 
commands of AUah(J*jj and adherence to His
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legislation; yet, they are strong in seeking assistance from 
Allah(<^*Jj and reliance on Him. However, this reliance
can sometimes be in matters that are disliked by

Allah(<jI*Jj

Thus, he may be helped or enabled according to his needs, and 
doors may be opened for him that would not have happened for the 
previous group. Nevertheless, whatever he achieves is in the worldly 
matters, and there is nothing for him in the hereafter except misery. 
This is because he is not God-fearing; indeed, the [goodly] hereafter 
is only for the God-fearing people.

As Allah(c5^*Jj says:

* fk fil J\ fill* Uia <jAll a] ill I j&b ^ Ili)i)
\ jjuauIj \JuTii Uu I jJ>a5u]

“And when they embark on a ship, they invoke Allah, making their Faith 
pure for Him only, but when He brings them safely to land, behold, they 
give a share of their worship to others. So that they become ingrate for 
that which We have given them, and that they take their enjoyment (as a 

warning and a threat), but they will come to know.”

Indeed, Allah(csI*Jj knows that they will associate partners with
Him after He rescues them. However, when they are in the sea, they are 
sincere and truthful in their prayer for rescue, so Alla^cyi^j 
granted their prayer. However, due to their lack of stead fastness upon 
worship, they lose the rewards in the hereafter.

The difference between this group and the previous one: The previous 
group is weak because of their weak reliance and seeking assistance from 
Allah(L5I»:ij however, they remain steadfast upon [the acdon], as

333 Al-‘Ankaboot: 65-66
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long as they are not hindered by weakness and laziness. On the other 
hand, although this group has a strong [reliance], it does not benefit 
them unless they conform to the commands and follow the Sunnah.

> They who fall short in implementing the principles of legislated 
actions and the principles of Qadr. They neither worship nor 
seek assistance from Allahor rely on Him at 
times of difficulty; rather, they are arrogant to perform acts of 
worship, thinking themselves self-sufficient. Sometimes, they 
may seek refuge at times of difficulties in Satan; thus, they 
worship [Satan] according to his wish, and Satan helps them in 
what they want. Some people may [wrongfully] think that this 
[being secure at times of difficulty by the help of Satan] is a sign 
of honor and privilege; rather, it is a sign of humiliation.
Indeed, they wall reap the evil and humiliating consequences in 
the hereafter for what they have done. This is the worst group 
among the above groups.

Differentiation and Comparison among People of Innovation

Observers among the philosophers, who claim themselves as practicing 
Muslims and followers of the Sunnah, believe that Tawheed is fulfilling 
Tawheed ar-Rububiyah only.

The Sufi groups, who claim themselves as practicing Muslims and more 
knowledgeable, believe that the purpose of Tawheed is achieving 
Tawheed ar-Rububiyah. It is known that this purpose of Tawheed has 
been acknowledged by the Mushrikeen. Moreover, it is not sufficient to 
make a person Muslim, let alone be a close friend of Allah(crl*:3J 
or from the best of them.
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Another group also agrees with this meaning of Tawheed; however, they 
add to that the negation of the attributes of Allah(c5l*Jj In doing
so, they ascribe deficiencies and fall in the error of suspension. They are 
even worse than many Mushrikeen.

Jahm bin Safwan, the Imam of the Jahmiyah - those who negate the 
attributes - transgresses in matters of Qada’ [Devine Decree] and Qadar 
[Predestination] and beliefs in determinism [j^\. His view in this issue is 
similar with the view of polytheists who say, "If AUal^c^Jj had
willed, we would not have taken partners [in worship] with Him, nor 
would our fathers, and we would not have forbidden anything [against 
His Will]." Nevertheless, he affirms the commands and prohibitions, 
thereby differing from the Mushrikeen. However, he believes in 
[excessive] hope. In doing so, he lightens the issue of commands, 
prohibitions, and punishments, because according to him the one who 
commits major sins is a perfect believer and is not deserving of 
punishment.

Najjariyyah — the followers of Husain bin Muhammad al-Najjar — and 
the Dharariyah — the followers of Dharar bin ‘Amr and Hafs al-Fard — 
are similar to the Jahmiyah in the matters of Qada’, Eeman, and the 
negation of attributes.

Kilabiyah - the followers of ‘Abdullah bin Sa’eed bin Kilab - and al- 
Ash’ariyah — who follow Abu al-Hasan al-Ash’ari — are better than the 
previous groups in the issue of Attributes. They affirm Rational 
Attributes334 [^**11 CjUx-all] and their leaders affirm Informational 
Attributes333 [Nof=dl in general. As for the issues of Qadar,
Names, and legislation, the opinions of all of these groups are very 
similar.

334 Rational Attributes are those that can be deduced by the intellect.
335 Informational Attributes are those that are expressly stated in the Qur’an or 
Sunnah.
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In these two issues, however, the followers of ibn Kilab, such as al- 
Harith al-Muhasibi, are better than the Ash’ariyah.

Al-Karramiyah - the followers of Muhammad bin Karam - have similar 
views in the issues of Attributes, Qadar, and promises of reward and 
punishment to most of the philosophers, whose statements are in clear 
opposition to the Sunnah. However, their views about Eeman is invalid; 
indeed, nobody has ever stated anything like them before. According to 
them, Eeman is only testifying through the tongue, even if it is without 
approval by the heart; thus, according to them, a hypocrite is considered 
a believer, yet he will abide in the Hellfire forever.

Mu’tazilah — the followers of Wasil bin ‘Ata’, who has isolated himself 
from the gatherings of Hasan al-Basri - have similar views on the 
attributes like the Jahmiyah; they negate the Attributes. Nevertheless, 
they differ from them in the issues of Qadar, Names and legislation. In 
the issues of Qadar, they believe that the slave is independent in his 
actions and choices, whereupon Allah(cyI*Jj neither predefines his
actions nor creates them. Therefore, it is a kind of Shirk in this aspect.

On the other hand, Jahm says that the slave is compelled to do his 
action; he has no choice in it.

In the issues of Names and legislations, Mu’tazilah says: committing 
major sin expels a person from the circle of Eeman but it will not bring 
him within the boundary of disbelief, rather, he is in between two 
positions. Nevertheless, he will abide in the Hellfire forever. On the 
other hand, Jahm says the man has full Eeman and is not deserving of 
entering the hellfire.

As per the issues of Qadar, Names and legislation, the Mu’tazilah are 
better than the Jahmiyah, because affirming the commandments, 
prohibitions, and promises of reward and punishment while negating the 
Qadar is better than affirming the Qadar while denying the
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commandments, prohibitions and promises of reward and punishment. 
Therefore, during the companions of Prophet’s time, no one has ever 
denied the commandments, prohibitions, and promises of reward and 
punishment; yet, there have been people during that time who belong to 
al-Qadariyah, al-Khawarij and al-Harooriyyah.

Indeed, it is natural that the light innovadons occur first, and whenever 
the knowledgeable people, those who are guided with the Prophetic 
light, become weak, the innovations become stronger. And the closer to 
the era of the Salaf and the lmam(s) a person is, the more preferable and 
stronger his opinions are.

The Sufi groups, those who propagate the universal truth 
while neglecting the commandments and prohibidons, arc worse than 
the al-Qadariyah al-Mu’taxilah and their likes. Because these Sufi groups 
are similar in their opinion to those Mushrikecn who say,

3-%. U^luSl <02. jL.)

"If Allah had willed, we would not have taken partners (in worship) with
Him.”

Moreover, al-Qadariyah is similar to those pagans who believe that there 
are two creators for the universe, and the Mushrikeen are worse than the 
pagans.

And the Sufi groups who respect the commandments and prohibidons 
while preferring Tawheed ar-Rububiyah and affirming al-Qadar are 
better than the Mu’tazilah. However, they arc similar to the Mu’tazilah 
from another perspective; they consider the objeedve of Tawhecd as 
achieving Tawheed ar-Rububiyah and transcending to it. In doing so, 
they isolate themselves from the real Muslim community’ and from their

336 Al-An‘am: 148
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methodology. Indeed, whatever they have innovated may even be worse 
than the innovation of those Mu’tazilah.

The misguidance and innovation of all of these groups are proportional 
to their differing from the Muslim community and from their 
methodology. The religion of Allah (J^j ^W^) is what has been 
brought by His messengers and what the Books have been sent with. 
This is the Straight Path, the Path of the Prophet 25 and his 
companions, the best generation among the nations.

Allah(c5^J has commanded us to say in our prayer:

Vj jjC. ^ diJaxji

“Guide us to the Straight Way. The Way of those on whom You have 
bestowed Your Grace, not (the way) of those who earned Your Anger 

(such as the Jews), nor of those who went astray (such as the
Christians).”

Here, refers to the Jews, who know the right path but do
not follow it, and refers to the Christians, who worship
Allah(csI*Jj <jW^) without knowledge. It has been said: Seek refuge in 
AllahajU^) from the tribulation of the sinful scholar and from the 
ignorant worshiper. ‘Abdullah ibn Mas’ud 4* says: the Prophet ^ drew 
a line for us, then he said, “This is the straight path of Allah.” Then he 
drew some lines to the left and right sides of it, and said, “Upon each of 
these lines [paths] is a devil who invites people towards him.” Then, the 
Prophet ^ recited the following verse:

aj a!^ Cf- fSu Vj ojijjla 1 Aa Jj)

337 Al-Fatiha: 6-7
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"And verily, this (i.c. Allah's Commandments) is my Straight Path, so 
follow it, and follow not (other) paths, for they will separate you away 
from His Path. This He has ordained for you that you may become Al- 
Muttacjun.”

Hudhayfah bin al-Yaman 4 says: “O group of al-Qurra!339 hollow the 
straight path, and choose the path of those people who were before you, 
for then you would have taken a great lead [and will be the leaders], but 
if you divert right or left, then you will go astray far away.

‘Abdullah bin Mas’ud4 says: “Whoever among you wants to follow the 
Sunnah, he should follow those who have passed away because the one 
who is alive is not secure from the Fitnah [tribulations]. They arc the 

Companions of Muhammad They arc the best among his Ummah, 
the purest in heart, the deepest in knowledge, and the farthest from the 
false display of piety. They arc a community whom God chose for the 

company of His Prophet and the establishment of His religion. 
Therefore, acknowledge their rightful status, follow their paths; indeed, 
they are upon the true guidance.”

We pray to Almighty Allal-^c^j that He includes us among these
righteous people, and deviates not our hearts [from the truth] after He 
has guided us.

All praise and thanks be to Allal^t^^j Lord of the worlds
[mankind, Jinn and all that exists]. (Completed on 22/05/1410 A.H)

»340

338 Al-An‘am: 153
339 Al-Qurra’: Religious scholars in the knowledge of the Qur'an and Sunnah or 
those who know the Qur'an by heart.

Al-Bukhari: The Book of Holding fast to the Qur’an and the Sunnah; Chapter: 
Following the Sunnah (Legal ways of the Prophet).
340
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Glossary

Ahl Badr: Those sahaba who joined the battle of Badr, which is 
the first great battle in Islamic history.
Al-Hulool: Incarnation; Immanentism; Pantheism; belief in the 
immanence of God.
Al-Ahkam: Islamic Rules and regulations.

I

Asma* Allah: Names of Allah

Al-Hayyiz: Deeming something to occupy a particular place. 
Al-Khawarij: An early sect in Islamic History, who believe that 
major sins take one out of Islam. They came to be called the 
Khawarij - “the Seccdcrs” or “the Rebels” - because of their 
khuruj (rebellion) against cAli ibn Abi Talib4*.
Al-Lawhu al-Mahfuj: The Presented Tablet.
Al-Mawjud al-Mumkin / al-wujud al-mumkin: The contingent 
existence, this defines the existence of created things that may or 
may not exist. Created tilings have no independent being and

their existence is not necessary. Allah Most High brought
them into being through His will, power and knowledge and if 
He willed, they would have no existence.
Al-Qadar: The fate, the destiny, divine preordainment. 
Al-Qadariyah: One of the earliest misguided groups in Islamic 
history. They believe that the person is independent in doing his

OLm
jJu:actions by his power and will and Allah( 

do with his action.
Al-Rafidah: The term is used by Sunni Muslims to refer to the 
Shiites who do not recognize Abu Bakr and his successors as

•* ) has nothing to
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legitimate rulers of the Muslim nation and revolted against Zayd 
I bn ‘Ali’s tyranny.
At-Ta‘teel: Suspending God of all attributes; the opposite of at- 
Tashbeeh.
Al-Ta\veel: Some scholars consider ta'wil to mean foregoing the 
literal meaning of a text for its metaphorical sense without 
violating the norms of Arabic language for metaphorical usage, 
and in consonance with metaphorical reladons.
At-Tafvvecd: Leaving the verses related to die Attributes of

JAllah( ) without trying to understand them.

Tahayyuz: The Tahayyuz of Allah( *JUSJ ) refers to Him 
occupying a certain locadon.
At-Tahrecf: Corrupuon of a text, it also refers to false 
interpretadon.

At-Tamtheel: Resembling any of Allah( )’s attributes
with His creations; likening these attributes to those of His 
crcadon.

)'s attributes toAt-Tashbeeh: likening of any of Allah( 
anything else.
At-Tazahum:Crowding; namely that of

Allah ( J Ys attributes.

j ) to the slaves that, ifAl-Wa‘d: The promise made by Allah(

they obey Allah ( )’s commands they will be rewarded.

****J ) to the humanAl-Wa‘eed: The warning made by Allah( 
being that, if they disobey Him, He will punish them.
A‘rad: Something nonessendal; which can be displayed or appear 
only through the body.
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Athar: The saying of the Prophet’s companions.
Bid’ah: Bid’ah in religious terms is referred to as anything which 
was not sanctioned by Muhammad ^ or his Sahaba 4*
Hajj: One of the five pillars of Islam is pilgrimage that occurs 
during the Islamic month of Dhu al-Hijjah to the holy city of 
Makkah.
Ijma’: Consensus; an opinion agreed upon between all Muslim 
scholars.
lmamah: Imamah is the Shia doctrine of the religious, spiritual 
and political leadership of the Ummah. The Shia believe that the 
A’immah - “Imams” - are the true caliphs or rightful successors 
of Muhammad, and some of them further that Imams possess 
the supernatural knowledge, authority, and ‘Ismah — 
“infallibility” — as well as being part of the Ahl al-Bayt. The 

family of Prophet Muhammad 2$.
Imams: The Islamic religious leaders, especially those famous 
Imams like Abu Hanifa, Shafi, Malik and Ahmad bin Hanbal. 
Khalaf: The generation after the sahaba and tabfecn, some of 
which innovated many things after the golden era.
Khilafah: It refers to the first system of government established 
in Islam, and represented the political unity of the Muslim 
Ummah “Nation”.
Mubtadi’: innovator; who practices or advocates bid’ah. 
Muhkam: Muhkam verses contain definite teachings of the 
Qur’an and are explicitly clear in their understanding. 
Musalli: A person who performs salah (prayer). 
Mumaththil: Mushabbih; People who resemble

) with His creatures.
Mumtani’ al-Wajood: That which cannot exist.
Murji’ah: Who proclaimed “No Kufr, except the Kufr of Juhood 
(rejection) and Takdhecb (denial).” A sinner, according to them, 
is considered a perfect believer no matter what sins he commits

Allah(
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or what duties he fails to perform since they also deny that 
Eman increases and decreases.
Mushabbih: Mumaththil; People who resemble

Allah(aJUij ) with His creatures.
Mutahayyiz: That which occupies a particular place or locadon. 
Mutashabih: Mutashabih verse contains meaning that can be 
unclear to the general people.
Nooniyyah: This is the title of a famous poem, written by Ibn al- 
Qayyim, all the verses of which end with the letter Noon.
Sahaba: The companions of the Prophet Muhammad 
Sahcehayn: The two sources of Hadith; Namely Bukhari and 
Muslim.
Rububiyyah: Oneness of Lordship, the admission that

OlxtM

) alone is the Creator of everything.Allah (
Salaf: The righteous people of the Islamic golden era.
Sutra: Something which is placed in front of a person while 
praying, to indicate to others that they should not cross between 
the Musalli and the sutra.
Tabi’ecn: The generation of Muslims who were born after the 

death of the Prophet Muhammad but who were 
contemporaries of the Sahaba.
Ta’tcel: See at-Ta’teel.
Tahreef: Sec at-Tahreef.

Tajseem: Describing Allah(
Tamthccl: See at-Tamtheel.
Takyeef: Explaining the “kayP’ (how) about

AIlah(^jL^J) without any evidence. For example, to explain how 

He is sitting, how His hand is, or how His eyes are.

J) as having a body.
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Uluhiyyah: Oneness of Worship of Allah^1^), the fact that He 
deserves to be worshipped Alone without any partner.
Ummah: In the context of Islam, the word ummah is used to 
mean the diaspora or "Community of the Believers" (ummat al- 
mu'minecn), and thus the whole Muslim world.
Wajib al-wujood: The necessarily existent, which defines the

existence of Allah(
He exists independently through Himself and His existence is 
necessary for the existence of all other things.
Zakah: One of the five pillars of Islam. It is the giving of 2.5% 
of one’s possessions to charity, generally to the poor and needy.

j)-

- V. «
^ T
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The Tadmuriyyah is a treatise written by Ibn Taymiyyah. The famous 

scholar of Islam, who strived always against the Bid’ah (innovation) 

until the end of his life, yet he did not stop his journey to the truth. So 

it is not strange that he said “What could my enemies possibly do to 

me? My paradise is in my heart; wherever I go it goes with me, 

inseparable from me. For me, prison is a place of (religious) retreat; 

execution is my opportunity for martyrdom; and exile from my town is 

but a chance to travel.” He has many books written in different fields 

of knowledge. This treatise discussed the Aqeedah; which included 

names and its attributes of Allah (3*); Shari’ah and Al-Qadar, which 

considers the vital part of Islamic religion. It is also one of the most 

important books use in Salafi to shape the Aqeedah. This treatise is 

about some answers related to Aqeedah given to the students of 

Tadmur. Here Ibn Taymiyyah indicates that it is obligatory for the 

seeker of Tawheed to firm believe on whatever Allah says about 

Himself and to deny whatever Allah denies about Himself; the duty of 

Tbad towards command is to obey, towards prohibition is to avoid, 

after that he should seek forgiveness from Allah (Sr), as Allah (2fc) says: 

“and those who pray and beg Allah (Sr) 's Pardon in the last hours of

the night”.

This treatise has many explanations but Taqreeb Tadmuriyyah is 

considered as one of the best among these explanations; given by 

Shaykh Al-Uthaymeen (aJl\ j).
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